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(POST)-COLONIAL ANALYSIS OF A JOURNEY THROUGH
KURDISTAN (1881-82) BY MONTAGU GILBERT GERARD

Emrah ISIK

Department of Western Languages and Literatures/English Language and Literature Batman University, ORCID:
0000-0003-4417-4304. e-mail: isik.emrah @batman.edu.tr.

Kenan BOZKURT

Department Turkish Language and Literature Batman University, ORCID: 0000-0002-5227-0614. e-mail:
kenan.bozkurt@batman.edu.tr

nalysing the journey by Montagu Gilbert Gerard towards Iraq and Persia in relation to colonial and historical

interests, perceptions and knowledge manifested by the orientalistic culture of the West, this paper focuses on the

ecological dimension of British imperialism and its manifestations in British colonial history/ travel writing which
rest on the closely linked Eurocentric and anthropocentric discourses. Ecological imperialism can be defined as the
intentional destruction, through exploitation, extraction and transfer of natural resources of the colonized lands (or
planned to be colonized in the future) in the interests of scientific and economic progress. The first seeds of this
perspective were sown in the 17th century and pioneered by Francis Bacon and other British thinkers of the time, including
Lewis Roberts and Robert Boyle. Within this specific historical context, we aim to discuss the journey notes of Montagu
Gilbert Gerard with the embedded colonial and imperialistic interests during the ongoing conflict/clash of transnational-
imperial forces between the British Empire and the Russian Empire, especially in the half of the 19th century. In this
respect, we will shed light on how the orientalism-based observations are ideologically depicted and how the degradation
of the natural environments were intended to be legitimated, which may have resulted in an irreversible loss of biodiversity
in the indigenous lands, and how the travel notes, writings of British colonial representatives continually supported the
hegemony of imperial power over the flora and fauna of these lands and their peoples and how such notes, writings
exemplified the imperialistic desires, interests of the Empire.

Keywords: The British Empire, ecological imperialism, hegemony, colonialism, exploitation.
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MUSA CARULLAH VE BAZI FIKHT GORUSLERI

Said Ali KUDAYNETOV

Usak Universitesi islami Ilimler Fakiiltesi, e-mail: said.kudaynetov@usak.edu.tr

usa Carullah Bigiyef (1875-1949) Rusya Federasyonuna bagli Novogerkassk sehrinde diinyaya gelmistir. Rusya
M Miisliimanlarinin XX. yiizyilin baslarinda en ¢ok taninan bir din bilgini oldugunu sdyleyebiliriz. Buhara, Hicaz,

Misir, Sam ve Hindistan’da ilim tahsil etmistir. Islami ilimler ile birlikte Miisliimanlarla miiteallik muhtelif dini,
kiiltiirel, sosyal ve siydsi meseleler ile ilgilenmistir. Carullah, hayatin1 okuma, aragtirma ve bilgi {iretme siireclerine adamis
olan bir din adamiydi. Kendisini siirekli olarak yenileme gayreti icerisinde olan, bagimsiz diisiince yapisina sahip, sinirlari
zorlayan bir birey olmasi da dikkat cekicidir. Inkilapgi bir yaklasim benimseyen, hizli diisiince kapasitesine ve giiclii
entelektiiel seziye sahip olan Carullah’in diisiince ve kanaatlerini sinirli bir ¢erceveye yerlestirmek zor bir gorev oldugunu

da sdylememiz gerekir.

Musa Carullah’in fikih konulariyla ilgili bircok eseri vardir. Bunlarin arasinda en meshurlar1 Kitabu’s-Siinne, Fikhu’l-
Kur’an, Uzun Giinlerde Réze, Kavaid-i Fikhiyye, Halk Nazarinda Bir Nice Mesele vd. Bununla birlikte diger eserlerinde de
fikih ile ilgili goriislerine yer vermektedir.

Musa Carullah’in calismalari, Islam’in temel kaynaklari olan Kur’an, siinnet, icma ve kiyas gibi unsurlar iizerinde cesitli
Ozgilin yaklasimlar1 da igermektedir. Carullah, Miisliman topluluklarinda genel olarak insanlik tarafindan paylasilan
sorunlara karsi, geleneksel din anlayislarinin yetersiz oldugu diisiincesini benimsemektedir. Bu baglamda, Carullah’in 6ne
cikan Ozelliklerinden biri, yeni problemlere ¢dziim getirme c¢abasidir. Ancak, bu ¢oziim Onerilerini sunarken diger
yenilik¢ilerden ayr1 bir perspektife sahip oldugu gozlemlenmektedir.

Bu ¢alismada biz Carullah’in bazi fikhi konularda ne gibi ¢6ziimler 6ne stirdiiglinii tespit etmeye gayret edecegiz.

Anahtar Kelimeler: Carullah, Fikih, Raze, Stinnet, Hatun.

MUSA JARULLAH AND SOME OF HIS JURISPRUDENTIAL VIEWS

usa Jarullah Bigiyef (1875-1949) was born in the city of Novocherkassk, which is part of the Russian Federation.
M He can be considered one of the most renowned religious scholars among Russian Muslims in the early 20th

century. Jarullah pursued studies in various Islamic sciences in places such as Bukhara, Hijaz, Egypt, Damascus,
and India. Alongside Islamic sciences, he engaged with diverse religious, cultural, social, and political issues related to
Muslims. Jarullah devoted his life to the processes of reading, researching, and producing knowledge. Noteworthy is his
continuous effort towards self-renewal, possessing an independent thought structure and pushing the boundaries.
Embracing an innovative approach, Jarullah, with his rapid thought capacity and strong intellectual intuition, presents a

challenging task of encapsulating his thoughts and opinions within a limited framework.

Musa Jarullah has authored numerous works on jurisprudential topics, with some of the most notable ones being
“Kitabu’s-Sunnah”, “Fighu’l-Qur’an”, “Uzun Giinlerde Riize”, “Qavaid-i Fikhiyya”, “Halk Nazarinda Bir Nice Mesele” and
others. Additionally, his other works also address his perspectives on jurisprudence.

Jarullah’s studies encompass various original approaches to the fundamental sources of Islam, such as the Qur’an, Sunnah,
consensus (idjma‘), and analogy (qiyas). He adopts the belief that traditional religious interpretations are inadequate in
addressing issues commonly shared by Muslim communities and humanity at large. In this context, one of Jarullah’s
prominent features is his endeavor to provide solutions to new problems. However, while presenting these solutions, he is
observed to possess a distinct perspective compared to other innovators.
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In this study, our aim is to identify some of Jarullah’s proposed solutions on certain jurisprudential issues.

Keywords: Jarullah, Figh, Rize, Sunnah, Hatun.
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IMAM MALIK’iN iSTiSLAHI O6LCUSUZ KULLANDIGINA YONELIK
ELESTIRILERE KARSI SAiD RAMAZAN EL-BUTI’NIN YAKLASIMI

Gamze ARSLAN

Ankara Universitesi Ilahiyat Fakiiltesi, E-mail: gmzarslan@ankara.edu.tr

ebligimiz Imamu’l-Harameyn el-Ciiveyni basta olmak iizere ustlciilerin bir kisminin imam Malik’in istislah1 naslara
I aykir1 sekilde kullandigina yonelik iddialarina son donem alimlerinden Muhammed Said Ramazan el-Bati’nin
(1929-2013) degerlendirme ve incelemelerinin tespitini konu edinmektedir. Fikih ust@liiniin tali kaynaklar1 arasinda
zikredilen istislah ser’an onaylandig1 ya da reddedildigine dair delil bulunmayan maslahata gore hiikiim verme yontemini
ifade etmektedir. Gerek klasik gerekse modern donemde ortaya ¢ikan problemlerin ¢oziimii hususunda 6nemli bir isleve
sahip olan istislahin tarihi siire¢ icerisinde kavramsallasma seyrini izlemek bu noktada maslahat-1 miirsele, istidlal ve
istisvab terimleri ile es anlamli kullanildigini miisahade etmek miimkiindiir. Istisldhin degisen sartlara uygun yeni
hiikiimlerin ihdas edilmesi, ahkdmin degisimi hususunda 6nemli bir isleve sahip oldugu goriilmektedir. Diger fakihler gibi
Imam Malik de ihtiya¢ durumunda bu kaynaga basvurdugu bilinmektedir. Ciiveyni gibi baz1 ustilciiler, Imam Malik &zelinde
istislahin kullaniminda naslarin umém ya da mutlagina muhalefet ettigi yoniinde 6rnekler {izerinden bir takim elestirilerde
bulunmuslardir. Buti, Davabitu’l-Maslaha isimli eserinde bu elestirileri, elestirelere ydnelik karsi argiimanlari ve Imam
Malik’in zikredilen tarzda meseleleri ele almadigini delilleriyle ortaya koymaya caligmaktadir. Nitekim Biti, Imam Malik’in
hirsizlikla suglanan sanigin sugun ikrari i¢in darp edilmesi hususundaki fetvasini istislah prensibine dayanarak verdigine
iliskin goriis ve elestirileri degerlendirmektedir. Buti, Imam Malik’in aksi yénde hiikiim verdigini Sahnun’a ait fetvinin ona
nispeti durumunun séz konusu oldugunu Maliki kaynaklara miiracaat ederek ortaya koymaktadir. O, bunun gibi pek ¢ok
mesele zikretmekte ve iddialara kars: delilleri ortaya koymaktadir. Meselenin 6ziiniin istislahin manasinin kavranilmamasi
ve onunla hiikmedilmesi hususunda ortaya ¢ikan karisikliklardan kaynaklandigini ifade etmektedir. Buti, sonug itibariyle
dort mezhep imaminin sirf maslahat gerekgesiyle nassin umtmunun tahsis veya mutlakinin takyid edilecegi yoniinde bir
uygulamaya cevaz verdiklerini sdylemenin miimkiin olamayacagini aktarmaktadir. Ustl-i fikih ve fetvalarinin herhangi bir
ciiziinde bu gerekceye dayanarak hiikiim vermediklerini zikretmektedir. Dolayisiyla Imam Malik’e nispet edilen bu zannin
fetvalar1 ve nakledilen goriislerinin arastirilmamas: ya da delillerinin tetkik edilmemesinden kaynaklandigini tespit
etmektedir.

Anahtar Kelimeler: Istislah, Malik, Bati. Maslahat, Elestiri.

SA‘ID RAMADAN AL-BUTI’'S APPROACH TO THE CRITICISM OF IMAM
MALIK'S EXCESSIVE USE OF ISTISLAH

ur paper is about determining the evaluations and analyzes of Muhammad Sa‘id Ramadan al-Bati (1929-2013),

one of the recent scholars, on the claims of some of the ustlist, especially Imam al-Haramayn al-Juwayni, that

Imam Malik used istislah contrary to the texts. Istislah, which is among the secondary sources of ustl al-figh,
refers to the method of judging according to maslahah, for which there is no evidence that it is approved or rejected by
sharia. It is possible to follow the course of conceptualization of istislah, which has an important function in solving the
problems that emerged in both the classical and modern periods, in the historical process and at this point, it is possible to
observe that it is used synonymously with the terms al-masalih al-mursala, istidlal and istisvab. It is seen that istislah has
an important function in creating new provisions suitable for changing conditions and changing the provisions. Like other
jurists, Imam Malik also refers to this source when needed. It is seen that some authors have made some claims, based on
examples, that Imam Malik's use of istislah contradicts the general or absolute of the texts. Buti, in his work titled Davabit
al-Maslaha, reveals these claims, counter-arguments and evidence that Imam Malik did not address the issues in the manner
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mentioned. For example; It evaluates the opinions and criticisms given about the fatwa regarding the beating of the
defendant accused of the crime of theft in order to make him confess, on the basis of istislah. Bati explains by referring to
Maliki sources that Imam Malik ruled otherwise and that Sahnun's fatwa is attributed to Malik. Bati touches on many such
issuesand provides evidence against the allegations. He states that the essence of the issue arises from the confusion that
arises in not understanding the meaning of istislah and ruling with it. Bati states that, as a result, it is not possible to say
that the four sectarian imams allowed a practice that would allocate the entire text or restrict its absolute text, just for the
sake of maslahah. He mentions that they do not make decisions based on this justification in any part of the ustl al-figh
and fatwas. Therefore, he states that this suspicion attributed to Imam Malik stems from the fact that his fatwas and
conveyed views were not investigated or the evidence was not examined

Keywords: Istislah, Malik, Bati, Maslahah, Criticism.
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SAFi‘T FIKIH USULUNDE AHAD HABERIN KABULU VE REDDI
UZERINE BiR iNCELEME

Davut ESIT

Van Yiiziincii Y1l Universitesi, ilahiyat Fakiiltesi, Temel islam Bilimleri Boliimii Islam Hukuku Anabilim Dali, e-mail
davutesit@yyu.edu.tr, ORCID ID: 0000-0003-1366-4650

ikih ustliiniin ana delillerinden biri olan siinnetin biiyiik bir boliimiinii ahad haberler olusturmaktadir. Bundan
F dolay1 fikih usuliinde haberler ilgili tartismalarin merkezinde dhad haberlerin oldugunu sdylemek gerekir. Fikih

ilminin tesekkiil ettigi donemden itibaren ahad haberin hiicciyeti, hiiccet olarak kabul edilmesinin sartlar1 ve reddine
iligkin tartismalar, ahad habere iliskin tartismalarin ana cercevesini olusturmaktadir. $Safil, fikih us@lii alaninda kaleme
aldig1 er-Risdle, Cima‘w’l-ilim ve Ihtilafu’l-hadis adli eserleri basta olmak iizere fikih usdlii alaninda yazdig1 diger eserlerde
ahad habere iliskin tartismalari konu edinmektedir. Safi‘I’'nin bu konudaki tartismalar1 4had haberin hiicciyeti, ihtilafli
hadislerin ¢6ziimii ve habere yonelik senede/raviye iliskin sartlara yogunlastirmasi, Safil fikih usaliinde ahad haberin
kabulii/reddine iliskin sartlarin sened/ravi ile sinirlandirildigina iliskin kabullerin olugsmasini saglamistir. Modern dénemde
yazilan fikih ustli kitaplarina bakildigr taktirde $afi‘?’/ler, ahad haberin kabuliinde etme iki temel sartlar1 ortaya
koymuslardir. Bunlardan biri, ravi ile ilgili genel kabul goren sartlar (ravinin Misliiman, akil, balig, adil ve zabt sahibi
olmasi) digeri ise haberin sahih ve muttasil olmasi sartidir. Ilk sartin genel olarak kabul géren sartlardan olustugu dikkate
alindig1 Safi‘i/ler, ahad haberin kabuliinde/reddinde modern donemdeki bazi fikih usdlii kitaplarinin ifade ettigi {izere
haberin senedinin muttasil/kopuk olmamasi disinda baska bir sart kosmamaiglardir. Arastirma, erken donem esas alinarak
Safi1 fikih ustliinde ahad haberin kabuliine iliskin senede/raviye iliskin sartlari disinda baska sartlarin izini stirmeyi

amaclamaktadir.

Anahtar Kelimeler: Sifi‘i, Fikih Usald, Ahad Haber, Kabul, Sart

A STUDY ON THE ACCEPTANCE AND REJECTION OF AHAD REPORT iN
SHAFi‘l USUL AL-FIQH

large part of the sunnah, which is one of the main evidences of the usil al-figh, consists of ahad reports. Therefore,
A it is necessary to say that ahad reports is at the centre of the discussions about reports in the usal al-figh. Since

the formation of the science of figh, the discussions on the validity of ahad reports, the conditions for its
acceptance as a validity and its rejection constitute the main framework of the discussions on ahad reports. Shafi'T deals
with the debates on ahad reports in his works on the methodology of jurisprudence, especially in his works al-Risala,
Jima‘u‘l-‘ilm and Ikhtilaf al-hadis. Shafi‘i’s focusing the discussions on the validity of ahad reports, the resolution of disputed
hadiths, and the conditions related to the sanad/rawi for the reports led to the acceptance that the conditions for the
acceptance/rejection of ahad reports were limited to the sanad/rawi in the Shafi'T methodology of figh. If we look at the
books on the methodology of figh written in the modern period, Shafi‘is have put forward two basic conditions for the
acceptance of ahad reports. Considering that the first condition consists of generally accepted conditions, the Shafi‘is did
not stipulate any other condition in the acceptance/rejection of ahad reports except that the sanad of the reports should not
be muttasil/duplicated, as stated in some books on the modern period of ustl al-figh. This study aims to trace the
conditions other than the conditions related to the sanad/rawi for the acceptance of ahad reports in Shafi1 jurisprudence

based on the early period.

Keywords: Shafi‘i, Usal al-Figh, Ahad Reports, Acceptance, Condition
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ISLAM HUKUK TARIHi VE SOSYAL TARIH iLiSKisi
BAGLAMINDA OSMANLI SOSYAL TARIHIi ARASTIRMALARINDA
DiSIPLINLER ARASI YAKLASIMIN ONEMI

Umit GULER

Batman Universitesi, Islami Ilimler Fakiiltesi, E-mail: umit.guler @batman.edu.tr

smanli Devleti’'nde Islam hukuk esaslar1 temelinde meydana getirilen serl mahkemeler, bizlere hukuki, ictimai,

iktisadi, dini, askeri ve idari konulara dair birinci elden bilgiler veren kad: sicilleri, bir diger adiyla mahkeme

kayitlar1 birakmistir. Bu belgeler, Islam hukuk tarihi acisindan essiz bir 6nemi haizdir. Zira Osmanli ser‘i
mahkemeleri tarafindan icra edilen Islim hukuk pratiginin teoriyle olan irtibati ancak bu kaynaklarin saglikli bicimde
analiziyle ortaya cikarilabilmektedir. Kadilarin verdikleri i‘lam, hiiccet ve cezalarla gorevleri geregi tuttuklari gesitli kayitlari
ihtivd eden bu defterler, Islam hukuk tarihinin yani sira Osmanli sosyal tarihi arastirmalari icin de en zengin, acik ve
glivenilir kaynaklar1 teskil etmektedir.

Giiniimiiz diinyasinda Osmanli sosyal tarihi arastirmalarina duyulan ilginin gittik¢e artis gosterdigi ve bu ¢alismalarin
kaynaklar1 arasinda da kad sicillerinin agirhiginin dikkate deger bicimde arttig1 sdylenebilir. Ancak Osmanli sosyal tarihine
dair literatiir incelendiginde, Osmanli toplumuna ve hukuki yapisina dair ¢ok sayida yanlis veya eksik bilginin paylasildig:
da gozlenmektedir. Bu alanda gozlenen ihmallerin bir kismi, kadi sicillerinden yeterince istifade edilmemesinden
kaynaklanirken bir kismi da sicillerin dogru bicimde anlasilip yorumlanmamasindan kaynaklanmaktadir. Ik durumda yer
alan kimi calismalar Osmanli sosyal hayatini ele almasina ragmen Osmanli sosyal tarihinin en zengin, agik ve giivenilir
kaynaklar1 olan kad: sicillerini ihmal etmektedirler. Bu da ilgili ¢alismanin yanlis veya eksik bir tasvir ve ¢ikarimda
bulunmasi sonucunu dogurmaktadir. Ikinci grupta yer alan kimi calismalar ise kadi sicillerini kullanmakla birlikte
belgelerin analizinde hatali veya eksik yorumlamalarda bulunan arastirmalardir. Bu minvalde meydana gelen hata veya
eksikliklerin énemli bir kisminin Islam hukuk tarihinden yeterince istifade etmemekten kaynaklandigi sdylenebilir. Bir
diger ifadeyle bu sorun, Osmanli sosyal tarihi arastirmacisinin sosyal tarih ve Islam hukuk tarihi cercevesinde disiplinler
arasi bakis agisindan yeterince istifade etmemesinden veya edememesinden miitevellittir.

Ser‘i mahkemeler, Islam-Osmanli hukuku zemininde gérev icra etmis ve islem yapmuslardir. Dolayisiyla ilgili arastirmacinin
kadr sicillerinden istifade ederken belge muhtevasinda yer alan hukuki islem ve terimleri ilgili disiplin ¢ercevesinde dogru
bi¢imde anlamasi ve bunu tarihsel bilgiyle irtibatlandirmasi gerekmektedir. Aksi takdirde farkinda olmaksizin birtakim
hatali veya eksik bilgi paylasimi séz konusu olabilmektedir. Bu bildiride, mezkéir noktalardan hareketle literatiirde
karsilasilan bu tarz 6rnekler iizerinden Islam hukuk tarihi ve sosyal tarih cercevesinde disiplinler arasi yaklasimin énemi
izerinde durulmus; literatiirde karsilasilan bazi hata ve eksiklikler bu cercevede analiz edilmistir.

Anahtar Kelimeler: Sosyal Tarih, I[slam Hukuk Tarihi, Kadi Sicilleri, Disiplinlerarasi Arastirmalar

THE IMPORTANCE OF INTERDISCIPLINARY APPROACH IN OTTOMAN
SOCIAL HISTORY RESEARCH IN THE CONTEXT OF ISLAMIC LEGAL
HISTORY AND SOCIAL HiSTORY

he sharia courts, which were established in the Ottoman Empire on the basis of Islamic legal principles, left us kadi
registers, also known as court records, which provide us with first-hand information on legal, social, economic,

religious, military and administrative issues. These documents are of unique importance for the history of Islamic
law. The connection between the practice of Islamic law as practiced by the Ottoman sharia courts and theory can only be

12
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revealed through a sound analysis of these sources. These notebooks, which contain the ilam, judgments and punishments
issued by the gadis and the various records they kept as part of their duties, constitute the richest, clearest and most
reliable sources for the study of Ottoman social history as well as Islamic legal history.

In today's world, it can be said that the interest in Ottoman social history research has been increasing and the weight of
qadi registers among the sources of these studies has increased considerably. However, a review of the literature on
Ottoman social history reveals a great deal of misinformation or incomplete information about Ottoman society and its
legal structure. While some of the negligence in this field stems from the lack of sufficient utilization of gadi registers,
some of it stems from the lack of proper understanding and interpretation of the registers. Although some of the studies in
the first case deal with Ottoman social life, they do not utilize qadi registers, which are the richest, clearest and most
reliable sources of Ottoman social history. This results in inaccurate or incomplete descriptions and inferences. Some
studies in the second group, on the other hand, use qadi registers but make erroneous or incomplete interpretations in the
analysis of the documents. It can be said that a significant portion of the errors or omissions in this regard stem from the
lack of sufficient utilization of Islamic legal history. In other words, this problem stems from the fact that the researcher of
Ottoman social history does not or cannot make sufficient use of the interdisciplinary perspective within the framework of
social history and Islamic legal history.

Sharia courts functioned and operated on the basis of Islamic-Ottoman law. Therefore, while making use of the gadi
registers, the researcher should correctly understand the legal procedures and terms in the content of the document within
the framework of the relevant discipline and link it with historical knowledge. Otherwise, some erroneous or incomplete
information may be shared without realizing it. In this paper, the importance of interdisciplinary approach within the
framework of Islamic legal history and social history is emphasized and some errors and deficiencies encountered in the
literature are analyzed within this framework.

Keywords: Social History, History of Islamic Law, Kadi Registers, Interdisciplinary Research

13



II. SOSYAL BiLIMLER KONGRESI OZETLER

DECOLONIZING THE EUROCENTRIC TRAUMA THEORIES IN
ABDULRAZAK GURNAH’S NOVELS

Emrah ISIK

Department of Western Languages and Literatures/English Language and Literature Batman University, ORCID:
0000-0003-4417-4304. E-mail: isik.emrah@batman.edu.tr

This study aims to examine the representation of traumatic past in relation to (post)colonial history and its ongoing
discourse, manners that have haunted the characters in the selected novels of Abdulrazak Gurnah. Along with depicting
the colonial legacy in Tanzania, Zanzibar, Gurnah provides his readers with witnessing the traumatized, silenced voice of
the oppressed nations excluded from the scope of Western-based trauma literary studies. In this respect, in the study, it is
prioritized to converge postcolonial discourse and motivations with the new perspectives and considerations of trauma
studies for understanding colonial traumas such as dispossession, forced migration, diaspora, slavery, discrimination,
racism, political violence. Referring to the works of such celebrated scholars of postcolonial trauma studies as Irene Vessel,
Stef Craps, Gert Buelens, Jennifer Yusin, the paper focuses on subverting, decolonizing the contents and priorities of the
mainstream, traditional trauma studies ignoring the traumatic experiences of the non-Western cultures, individuals whose
wounds and pains are directly or indirecly associated with colonial history, memory and victimization.

Keywords: Abdulrazak Gurnah, postcolonialism, trauma, Stef Craps, Tanzania, Zanzibar
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EBEVEYNLIK TUTUM VE STILLERININ COCUGUN KIiMLIK
GELiSIMINDEKi ROLU

Perihan CEKEN

Mardin Artuklu Universitesi Lisansiistii Egitim Enstitiisii

Akif AKTO

Mardin Artuklu Universitesi Edebiyat Fakiiltesi, e-mail: akifdakto@gmail.com

u calismada, ebeveynlige dair bir¢ok noktada oldugu gibi ebeveynlik stillerinin de ¢ocuklarin kimlik gelisimini
B sekillendirmedeki 6nemi ve roliiniin derin bir analizi amaglanmaktadir. Farkli ebeveynlik stilleri, cocugun benlik

saygisi, Ozgiiveni, sosyal beceri ve genel psikolojik gelisimi de dahil olmak iizere kimlik olusumu iizerinde gesitli
etkilere sahip olmaktadir. Bu konudaki literatiir ayrintili bir sekilde irdelendiginde bir bireyin kisiligi biyolojik etmenlerle
birlikte sosyal cevresi, i¢cinde yasadigi kdiltiir, cografi konumun, sosyo-ekonomik durumlar ve ozellikle en ¢ok zaman
gecirdigi ailesinin etkisinde kaldig1 bilinen bir gercektir. Ancak ebeveyn tutumlari ve ¢ocuk yetistirme stilleri ¢ocugun
kimlik gelisiminde biiyiik bir 6nem tasimaktadir. Hem ¢ocugun dogar dogmaz ilk etkilesime girdigi ortam olmasindan hem
de ¢ocugun yetisirken ebeveynlerinin tutumlari, kararlar1 ve segimleri gercevesinde bir hayat siirdiirdiigli i¢in kimliginin

one ¢ikan taraflarinin olusmasinda oldukga etkili oldugu goriilmektedir.

Literatlirde bu konuyla ilgili bir¢cok bilimsel arastirma yapilmis ve séz konusu literatiir incelenmistir. Yapilan literatiir
taramasinda; ebeveynin ¢ocukla kurdugu iletisim, ¢ocuktan beklentileri, cocugun davranislarina verdigi geri bildirimler,
hata yaptiginda veya bir sey basardiginda takinilan tavir ve tutum ¢ocugun kimlik gelisiminde belli noktalara temas
etmektedir. Bunlar1 yani sira kisiligine etki eden diger sosyal etkenlerin (¢evre, okul, arkadas vb.) de kimlik sekillenmesinde
rolii olduguna dair bulgulara rastlanmistir. Literatiir taramasi yontemiyle yiriitiilen bu ¢alismanin bu konuda yapilacak
diger calismalara da katki sunacag diistiniilmektedir.

Anahtar Kelimeler: Ebeveynlik Stilleri, Cocuk, Tutum, Kimlik Gelisimi

THE ROLE OF PARENTING ATTITUDES AND STYLES IN THE CHILD'S
IDENTITY DEVELOPMENT

his study aims to provide a deep analysis of the importance and role of parenting styles in shaping children's

I identity development, as in many aspects of parenting. Different parenting styles have varying effects on a child's
identity formation, including self-esteem, self-confidence, social skills, and overall psychological development.

When the literature on this subject is examined in detail, it is a known fact that an individual's personality is influenced by
biological factors as well as his social environment, the culture he lives in, geographical location, socio-economic situations
and especially the family with which he spends the most time. However, parental attitudes and child-raising styles are of
great importance in the child's identity development. It is seen that it is very effective in the formation of the prominent
aspects of the child's identity, both because it is the environment in which the child first interacts with as soon as he is

born and because the child lives a life within the framework of his parents' attitudes, decisions and choices while growing
up.

Many scientific studies on this subject have been conducted in the literature and the literature in question has been
examined. In the literature review; The parent's communication with the child, his expectations from the child, the
feedback he gives to the child's behavior, the attitude and attitude he adopts when he makes a mistake or achieves
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something touch certain points in the child's identity development. In addition, there are findings that other social factors
that affect personality (environment, school, friends, etc.) also play a role in shaping identity. It is thought that this study,
conducted by literature review method, will contribute to other studies on this subject.

Keywords: Parenting Styles, Child, Attitude, Identity Development
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EL-KAFi’DEKI HADISLERIN METIN ACISINDAN TENKIDI

Hasan SELAM

Diyanet Isleri Bagkanlig1, e-mail: hasan_yardak @hotmail.com

alismamizin ana temasini, Imamiyye Siasi'nin en temel kaynaklarindan birisi olan Kiileyni’ye ait el-Kdfi isimli hadis

kitabinin Sia alimlerine goére metin acisindan degerlendirilmesi teskil etmektedir. Bilindigi {izere Imamiyye

Siasi'nda, Ehl-i Siinnet’in alt1 temel hadis kitabina tekabiil eden dort temel hadis mecmuasi bulunmaktadir.

Miitekaddim@n Sia alimlerine ait olan bu dort kitap iginde yer alan el-Kdfi, Sia’nin Kur’an-1 Kerim’den sonra en
sahih kitap olarak kabul ettigi hadis kitabidir. Sia hadis alimlerinin el-Kdfi eksenli yapmis olduklar1 ¢alismalar, kitabin onlar
nezdindeki ayricalikli yerini ortaya koymaktadir. el-Kdfi’yi farkli yonleriyle ele alan bu c¢alismalarda kitabin ihtiva ettigi
riviyetlerden sahih olanlara dair tespitler de yapmuglardir.  Ornegin Muhammed Bakir el-Behbidi, Sahihuw’l-Kdfi adli
eserinde el-Kdfi’de tahri¢ edilmis 16199 rivayetten sadece 4428’i hakkinda sahih hiikmii vermistir. el-Kdfi, Sia’nin ale’l-ebvab
tlirinde tasnif edilen ilk biiylik rivayet mecmuasidir. Tercih edilen goriise gore el-Kdfi’de 16199 rivayet vardir. Ancak bu
rivayetlerin biiyiik bir kismi RastGlullah’in (sas) soz, fiil ve takrirlerinden ziyade, Sia’nin masim olduklarina inandiklar
imamlarin soz, fiil ve takrirlerinden ibarettir. Imametin yapisi yaninda, Siilerin hayatlarinda miiracaat edebilecekleri her
tiirlii hukuki, tefsir, kelam ve siyer gibi alanlari kapsamasi, el-Kafi’yi Imamiyye Siasi nezdinde en temel hadis kaynag:
kilmigtir. Ahbdrilerin tamami ve Usililerin cumhuruna gore, icerdigi hadislerin tiimiiniin masumlardan sadir olusu kati ve
sahihtirler. Onlara gore, el-Kdfi’nin, diger hadis mecmualar1 {izerindeki istiinliigii, giinesin yildizlar {izerindeki tstiinligii
gibidir. el-Kafi, Sia alimleri nezdinde Buhari’nin es-Sahih’i mesabesindedir. Buna ragmen eser muhakkik bazi Sii alimler
tarafindan tenkit edilmistir. Miitekaddim@n $ii alimler, kitabi genel itibariyla sened yoniiyle degerlendirerek, eseri zayif
hadisler ve mechul ravilerden ¢ok sayida hadise yer vermis olmasi cihetiyle elestirirken, miiteahhir(in Sii alimler eseri genel
itibariyla metin yoniiyle tenkide tabi tutmuslardir. Hadislerini Kur’an’a, sahih oldugu kati olan Siinnet’e, akl-1 selime, tarihi
gerceklere, bilimsel verilere ve Imamiyye Siasinin temel itikadi ilkelerine arz etmek suretiyle elestirmislerdir. Bundan baska
bazi $il muhakkikler, el-Kdfi’deki hadislerden bir kismini Ehl-i Beyt’e hakaret ve tahkir ifade ettiginden zayif ve mevzu
addetmislerdir. Imamlar1 peygamberlerin bile sahip olamadig1 vasiflarla tavsif eden ifadelerin ve Kur’an-1 Kerim'in tahrif
edildigi ile ilgili cok sayida rivayetin varlig1 miinekkid $ii alimlerin dikkatini celbetmis ve bu yoniiyle de ciddi elestiriler
yoneltmislerdir. Bu ¢alismada Sii alimlerin el-Kafi ile ilgili degerlendirmeleri tahlil edilmis, Ehl-i Stinnet alimlerinin
tenkitleri kapsam dis1 birakilmistir.

Anahtar Kelimeler: Sia, Hadis, Kiileyni, el-Kafi, Metin Tenkidi

TEXTUAL CRITiCiSM OF THE HADITHS iN EL-KAFi

he main theme of our study is the textual evaluation of the hadith book named al-Kafi by Kulayni, one of the most

basic sources of Imamiyya Shia, according to Shia scholars. As it is known, there are four basic hadith collections in

Imamiyya Shia, corresponding to the six basic hadith books of Ahl al-Sunnah. Al-Kafi, which is among these four
books belonging to the mutaqaddimun Shia scholars, is the hadith book that Shia accepts as the most authentic book after
the Holy Quran. The studies carried out by Shia hadith scholars based on al-Kafi reveal the privileged place of the book in
their eyes. In these studies, which dealt with al-Kafi from different aspects, they also made determinations about the
authentic ones among the narrations contained in the book. For example, Muhammad Bagqir al-Behbtdi, in his work called
Sahihu'l-Kafi, gave the correct verdict on only 4428 of the 16199 narrations recorded in al-Kafi. Al-Kafi is the first major
narration collection of Shia classified in the ale'l-ebvab genre. According to the preferred view, there are 16199 narrations in
al-Kafi. However, most of these narrations consist of the words, deeds and affirmations of the imams whom Shia believe to
be innocent, rather than the words, deeds and affirmations of the Prophet Muhammad (pbuh). In addition to the structure
of the Imamate, the fact that it covers all kinds of fields that Shiites can apply in their lives, such as law, tafsir, kalam and
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sirah, has made al-Kafi the most basic hadith source for Imamiyya Shiites. According to all of the Akhbaris and most of the
Usulis, it is certain and authentic that all the hadiths it contains are from innocent people. According to them, the
superiority of al-Kafi over other hadith collections is like the superiority of the sun over the stars. Al-Kafi is considered as
the es-Sahih of Bukhari in the eyes of Shia scholars. Despite this, the work was criticized by some Shiite scholars. While
the follower Shiite scholars evaluated the book generally in terms of its narration and criticized the work for including
weak hadiths and many hadiths from unknown narrators, the later Shiite scholars criticized the work in general terms in
terms of text. They criticized his hadiths by referring them to the Quran, the Sunnah, which is certain to be authentic,
common sense, historical facts, scientific data and the basic tenet of Imamiyya Shia. Moreover, some Shiite scholars
considered some of the hadiths in al-Kafi to be weak and fabricated because they expressed insult and disparagement to the
Ahl al-Bayt. The existence of statements describing the Imams with qualities that even the prophets could not have and the
existence of many narrations about the distortion of the Holy Quran attracted the attention of critical Shiite scholars and
they directed serious criticism in this respect. In this study, the evaluations of Shiite scholars about al-Kafi were analyzed,
and the criticisms of Ahl al-Sunnah scholars were excluded.

Keywords: Shia, Hadith, Kulayni, al-Kafi, Text Criticism
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AMERIKA’DA “MUSLUMAN AMERIKALI” OLMAK: THE GREAT
MUSLIM AMERICAN ROAD TRIP” BELGESELI ORNEKLIGINDE!

Halide Rumeysa KUCUKONER

Dicle Universitesi Hahiyat Fakiiltesi, Islam Mezhepleri Tarihi Ana Bilim Dali, Diyarbakir, Tiirkiye, Affiliate, George Mason University,
Abusulayman Center For Global Islamic Studies, Fairfax, VA, USA, e-mail: rumeysah @hotmail.com

®
Islam yaklagik on dort asirlik seriiveni boyunca diinyanin hemen her cografyasina ulasirken, Islam kavrami da

biinyesinde birbirinden oldukga farkli gelenekleri barindiran genis hacimli bir “semsiye kiiltiir’e déniismiistiir. Islam’in
ozellikle cagdas donemde yogun olarak temsil edildigi cografyalardan birisi de Amerika Birlesik Devletleri’dir.

Amerika’da Islam’in seriiveni 17. Yiizyilda Afrika’dan getirilen kéleler ile baglamaktadir. Ancak asil Miisliiman temsilinin
goriilmeye bagladigr donem, 20. yiizyilin baslarindan itibaren Amerika’ya diinyanin her yerinden gelen gé¢menlerle birlikte
s0z konusu olmaya baslamistir. 1960lardaki Soguk Savas donemleriyle birlikte ise basta Hint-Pak cografyasindan olmak
{izere oldukca biiyiik bir Miisliiman topluluk, bu topraklara gelmeye girismistir. Boylelikle Islam sadece bir kisim siyahin
dini olmaktan ¢ikip diinyanin farkli cografyalarindan, farkli kesimleri icerisinde barindiran bir “limmet” dini 6zelligini bu
cografyada da kazanmaya baslamistir.

Ummet kimliginin yeniden kesfedildigi bu dénemde, Amerika’ya gelen bu yeni Miisliiman topluluklar, hem kendi kiiltiirel
kimliklerini devam ettirme hem de “Amerikali” olma arasinda yeni bir kimlik insa etme faaliyetine girismislerdir. Siire¢
icerisinde bu yeni kimlik “Muslim American”, “Miisliiman Amerikal1” olarak adlandirilmaya baslamistir. Ancak 11 Eyliil’le
birlikte artan Islam karsitligi “Amerikali Miisliiman” kavraminin negatif bir icerikle anilmasina sebep olmustur. Miisliiman
karsithig1 o denli yiikselmistir ki Miisliimanlar kendilerini kamuoyunda yeniden tanimlayabilmek i¢in yeni kimlik arayisina
girismislerdir. Bu yeni kimlikte, Miislimanlarin Amerikan toplumunun yiikselmesine katkilari, nitelikli is glicleri, sosyal,
kiiltlirel, sanatsal faaliyetleri olduk¢a 6n plana ¢ikarilmaya baslanmistir. Hatta artik vurgu “Miisliiman” kimliginin
kendisine degil, “Amerikal1” kimligine kaymis ve Miisliimanlarin ne kadar “Amerikal1” olduklar1 vurgulanmaya baslamistur.

“Miisliiman Amerikali” kimliginin giiclenmesi ve desteklenmesi i¢in gosterilen ¢abalara ilaveten giiniimiizde bu kimligin

toplumun genis tabani igerisinde kendisine “olumlu bir imajla” yer bulabilmesi i¢in “Miisliimanlar Amerikalilar”in
goriiniirliiklerinin artirilmasina yonelik de ciddi faaliyetlerde bulunulmaktadir. Ozellikle dijital olanaklariyla birlikte
toplumla entegrasyonunu tamamlamis, Amerikan degerlerini benimsemis Misliman topluluklarin “dogal yasam
hallerinin” kamuoyuna sunulmasi icin ¢esitli filmler, belgeseller iiretilmektedir. Bu yeni iceriklerin en ¢arpici 6rneklerinden
biri de “The Great Muslim American Road Trip” isimli belgeseldir. Belgesel, beyaz Amerikali ve go¢gmen Amerikali bir
Miisliiman ¢iftin “Road 66” denilen Amerika’yr bastan basa saran rota boyunca yaptiklari seyahati konu almaktadir.
Belgeselde, seyahatin her bir duraginda bolge Miislimanlariyla bulusan ¢ift, bu Miislimanlarin, Amerikan toplumu
icerisindeki “gii¢clii” konumlarini, egitim ve yardim faaliyetlerini merkeze alan ¢esitli ziyaretler ve miilakatlar
gerceklestirmektedir.

Belgeselde “Miisliman” kimliginden ziyade ozellikle ii¢lincii ve dordiincii nesil Amerika’da yasayan veya sonradan
Miisliiman olanlardan olusan “Miisliman Amerikali” kimligi 6n plana ¢ikarilmaktadir. Bu kimligin her durumda Amerikan
toplumuyla uyumlu bir kimlik yapisina sahip oldugu, farkli dinden, inangtan, kiiltiirden gelen insanlara “agik” oldugu ve
her daim “igbirligi” yapabilecegine dair vurgu giiclii bir sekilde seslendirilmektedir. Modern donemdeki farkli sosyal
siniflardan gelen “Miisliiman Amerikali” kimligini “The Great Muslim American Road Trip” isimli bu belgesel {izerinden
incelemek “Miisliiman Amerikal1” kimligi hakkinda olduk¢a derinmelesine bilgi verecektir.

Anahtar Kelimeler: Amerika, Miisliiman, Amerikali Miisliiman, Kimlik, Déniisiim

1 Bu caligmadaki veriler Tiibitak 2219 1059B192202209 nolu proje kapsaminda Amerika George Mason Universitesinde gerceklestirilen arastirmalar
sonucunda elde edilmistir. Tiibitak’a projeme verdigi destekten &tiirli tesekkiirii borg bilirim.
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THE GREAT MUSLIM AMERICAN ROAD TRIP DOCUMENTARY: A STUDY
OF THE EXPERIENCE OF BEING “A MUSLIM AMERICAN” IN AMERICA?

hile Islam has reached almost every region of the world during its nearly fourteen-centuries adventure, the

concept of Islam has turned into a very large "umbrella culture" that encompasses very different traditions.

One of the regions where Islam is strongly represented, especially in the contemporary period, is the United
States of America.

The adventure of Islam in America begins with slaves brought from Africa in the 17th century. However, the period in
which the “real” Muslim representation began to be seen was in the early 20th century, with immigrants coming to
America from all over the world. Since the Cold War period in the 1960s, a large Muslim communities, especially from the
Indo-Pak geography, began to come to these lands. Thus, Islam ceased to be the religion of just a few black people and
began to take on the character of an "umma" religion, encompassing different societies from different geographies of the
world.

In this period of rediscovering the identity of the ummah, these new Muslim communities coming to America sought to
both maintain their own cultural identities and to forge a new identity between being "American" and being "Muslim". In
the process, this new identity began to be called "Muslim American. However, the rise of anti-Islamic sentiment in the
wake of 9/11 caused the term "Muslim American" to be associated with negative content. Anti-Muslim sentiment has
increased to the point that Muslims have sought a new identity to redefine themselves in the public sphere. In this new
identity, Muslims' contributions to the rise of American society, their skilled workforce, and their social, cultural, and
artistic activities have come to the fore. In fact, the emphasis has now shifted from the "Muslim" identity itself to the
"American" identity, and it has begun to emphasize how "American" Muslims are.

In addition to the efforts made to strengthen and support the “Muslim American" identity, serious activities are being
undertaken today to increase the visibility of "Muslim American" so that this identity can find a place for itself with a
"positive image" among the broad base of society, especially with digital opportunities. Various films and documentaries are
being produced to present to the public the "natural living conditions" of Muslim communities that have completed their
integration into American society and adopted American values. One of the most striking examples of this new content is
the documentary called "The Great Muslim American Road Trip". The documentary is about the journey of a white
American and an immigrant Muslim American couple along the route called "Road 66" that crosses America. In the
documentary, the couple meets with local Muslims at each stop of the trip and conducts various visits and interviews
focusing on the "strong" position of these Muslims in American society and their educational and charitable activities.

The documentary emphasizes not the "Muslim" identity, but the "Muslim American" identity, which consists of the third
and fourth generation living in America or those who later converted to Islam, is highlighted. It is strongly emphasized that
this identity has an identity structure that is, in any case, compatible with American society that it is "open" to people of
different religions, beliefs, and cultures, and that it can always "cooperate". Examining the identity of the "Muslim
American" coming from different social classes in the modern period through this documentary called "The Great Muslim
American Road Trip" will provide in-depth information about the identity of the "Muslim American”.

Keywords: America, Muslim, American Muslim, Identity, Transition.

2 The data presented in this study was obtained from research conducted at George Mason University, USA, as a part of Tubitak 2219. I would like
to thank Tiibitak for the supporting my project.

20



II. SOSYAL BiLIMLER KONGRESI OZETLER

AMERIKAN iSLAMI’'NIN KURUMSALLASMASINDAKI ONCU
ISIMLERDEN CEMAL EL-BERZENCI'

Halide Rumeysa KUCUKONER
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merika Miisliimanlar1 tarafindan oldukga bilinen ve 6nem verilen isimlerden birisi olan, Irak’in Musul kentinde

dogan Cemal el-Berzenci (1939-2015) Ingilizlere karsi gerceklestirdikleri isyanla bilinen en 6nemli Kiirt

asiretlerinden olan Berzenciler’e mensuptur. Berzenci, 1950li yillarin sonunda {iniversite egitimi i¢cin Amerika’ya
gelmis, 1962 yilinda kimya miihendisligi-yakit teknolojisi lisans boliimiinden, 1974 yilinda ise doktora boliimiinden mezun
olmustur.

Liderlik kimligiyle 6n plana ¢ikan Berzenci, Amerika’daki 6grenciligi doneminde sayilari olduk¢a az olan ve birbirinden
daginik sekilde yasayan ve ¢ogunlukla 6grencilerden olusan dénemin Miisliimanlarinin bir araya gelip birlik olusturmasinda
olduk¢a &nemli bir misyon icra etmistir. Giiniimiizde Kuzey Amerika’da bilinen hemen biitiin Islami kurumlarin
kurulusunda etkin rol almistir. Ozellikle kendisi ve sonradan diinya Islam toplumunun énemli isimleri olacak arkadaslariyla
Amerika ve Kanada capindaki iiniversite kampiislerinde Miisliiman dgrencilere hizmet veren Miisliiman Ogrenci Birligi’nin
(MSA) kurulmasinda aktif rol oynamistir. Bu 6grenci birligi ile birlikte sonradan Amerika’nin en biiyiik ¢at1 dernegi olacak
olan Kuzey Amerika Miisliiman Birligi ISNA'nin kurulmasindaki 6ncii kisilerden olmustur. Bunun disinda Berzenci, Kuzey
Amerika Islam Vakfi (NAIT), Miisliiman Bilim Adamlari-Miihendisler Dernegi (AMSE) ve Miisliiman Sosyal Bilimciler
Dernegi (AMSS) gibi 6nemli Miisliiman derneklerinin kurucu tiyeligini yapmuistur.

Berzenci, miihendis olmasina ragmen sosyal bilimler &zellikle Islam arastirmalar1 alanina 6zel nem vermistir. 1981 yilinda
Ismail el-Faruki ve sonradan Malezya Basbakani olan Enver Ibrahim gibi isimlerle bir araya gelerek siirec icerisinde diinya
Miisliimanlarinin gelisimine biiyiik katki saglayacak olan Uluslararasi Islam Diisiince Enstitiisii’'niin (IIIT) kurulmasina
onemli destek sunmus, uzun siire kurumun baskanligini yapmistir. Bu enstitii ile birlikte Islam’in modern déneme
intibakinin saglanabilmesi icin nitelikli Islam arastirmalari yapilmasina yonelik calismalara dogrudan katki saglamustir.
Miisliiman iilkelerden gelen akademisyen ve dgrencilere yonelik Bati metodolojisinden faydalanarak Islam arastirmalari
yapabilecekleri bir ortam hazirlayabilmek adina biiyiik ¢aba sarf etmistir. Kurum araciligiyla din, dil, etnik aidiyet fark
etmeksizin binlerce basarili 6grenciye burs verilmesini saglamistir.

Berzenci’'nin Islam diinyas1 icin belki de en énemli katkilarindan bir digeri kendi ifadesi ile “Miisliiman olarak sadece
bireysel degil, kollektif bir ahlaki sorumlulugu” olduguna da inanarak Harward Universitesi, George Town Universitesi,
George Mason Universitesi ve bunun gibi onlarca {iniversitede Islam arastirmalari béliimlerinin veya enstitiilerinin
kurulmasmna &nderlik etmistir. Berzenci sadece Islam arastirmalarina yonelik faaliyetleriyle 6n plana ¢ikmamis ayni
zamanda Hartford Seminary, Huron Universitesi, Nazareth Koleji gibi iiniversitelerde dinler arasi egitim programlarinda
Islam’in kendi kaynaklariyla yer almasi icin biiyiik gayret sarf etmistir.

Ilimlr kisiligiyle bilinen ve her daim Musul’a dénme istiyaki olan ancak Baas rejiminin ailesini de siirgline gondermesinden
dolay1 iilkesine dénemeyen Dr. Cemal el-Berzenci, Amerika’nin Islami neredeyse hic bilmedigi bir dénemde Islam
diinyasinin bu iilkede taninmasi ve Islam diinyasinin gelismesine y&nelik yaptigi katkilarla Amerika Miisliimanlar
tarafindan “Globally Engaged Muslim” “A Socially Engaged Global Muslim, “Globale Intibakini Saglamis/Diinyaya
Séyleyecek Sozii Olan Diinya Miisliimani/Ummet Insan1”, seklinde tanimlanmistir. ISNA ve CAIR gibi Amerika’nin en

1 Bu caligmadaki veriler Tiibitak 2219 1059B192202209 nolu proje kapsaminda Amerika George Mason Universitesinde gerceklestirilen arastirmalar
sonucunda elde edilmistir. Tiibitak’a projeme verdigi destekten &tiirli tesekkiirii borg bilirim.
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onemli Islami kuruluslarindan yasam boyu onur &6diilii almistir. Vefatindan sonra adini yasatmak iizere Shenandoah
Universitesi’nde Barzinji Institue isimli bir aragtirma merkezi kurulmustur.

Anahtar Kelimeler: Amerika, Miisliiman, Cemal el-Berzenci, Islam’in Kurumsallagmasi

ONE OF THE LEADING FIGURES IN THE INSTITUTIONALIZATION OF
AMERICAN ISLAM, JAMAL AL-BARZINJi2

amal al-Barzinji (1939-2015), one of the most well-known and important names among American Muslims, was born
in Mosul, Iraq, and is a member of the Barzinji, one of the most important Kurdish tribes known for their rebellion
against the British. Barzinji came to the United States in the late 1950s to pursue a university education, earning a
B.S. in chemical engineering and fuel technology in 1962 and a Ph.D. in 1974.

Barzinji, who stands out for his leadership identity, played a significant role in bringing together and uniting the Muslims
of the time, who were very few in number, scattered and mostly students, during his student days in America. He played an
active role in the establishment of almost all known Islamic institutions in North America today. He played an active role
in the establishment of the Muslim Student Association (MSA), which serves Muslim students on university campuses
across America and Canada, especially with himself and his friends who would later become important figures in the world
Islamic community. Along with this student association, he was one of the pioneers in founding the Islamic Society of
North America (ISNA), which later became the largest umbrella organization in America. Barzinji was also a founding
member of important Muslim associations such as the North American Islamic Foundation (NAIT), the Association of
Muslim Scientists-Engineers (AMSE), and the Association of Muslim Social Scientists (AMSS).

Although Barzinji was an engineer, he paid special attention to the field of social sciences, especially Islamic studies. In
1981, together with names such as Ismail al-Faruqi and Anwar Ibrahim, who later became the Prime Minister of Malaysia,
he was instrumental in establishing the International Institute of Islamic Thought (IIIT), which would make a great
contribution to the development of Muslims in the world, and served as its president for a long time. Through this
institute, he directly contributed to the studies aimed at conducting qualified Islamic research to ensure the adaptation of
Islam to the modern age. He made great efforts to create an environment in which scholars and students from Muslim
countries could conduct Islamic research using Western methodology. Through the Institute, he has provided scholarships
to thousands of successful students, regardless of religion, language, or ethnicity.

Perhaps another of Barzanji's most important contributions to the Islamic world is that he believed, in his own words, that
"as a Muslim one has not only an individual but also a collective moral responsibility," and that he believed in the
establishment of Islamic Studies departments at Harvard University, George Town University, George Mason University,
and dozens of similar universities. He spearheaded the establishment of these institutes. Barzinji was not only at the
forefront of Islamic studies activities, but also made great efforts to include Islam in interfaith education programs at
universities such as Hartford Seminary, Huron University, and Nazareth College, using his own resources.

Known for his gentle personality, Dr. al-Barzinji always wanted to return to Mosul, but could not because the Baath regime
exiled his family. Jamal el-Barzinji was recognized by American Muslims as a "Globally Engaged Muslim", "A Socially
Engaged Global Muslim", "World Muslim/Human of the Ummah" for his contributions to the recognition of the Islamic
world in this country and the development of the Islamic world at a time when America hardly knew Islam. He has
received lifetime honors from America's major Islamic organizations such as ISNA and CAIR. After his death, a research
center called the Barzinji Institute was established at Shenandoah University to perpetuate his name.

Keywords: America, Muslim, Jamal al-Barzinji, Institutionalization of Islam

2 The data presented in this study was obtained from research conducted at George Mason University, USA, as a part of Tubitak 2219. I would like
to thank Tiibitak for the supporting my project.
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IBN RUSD’E GORE ERDEMIN KAZANILMASINDA DEVLETIN
ROLU

Bahar KOCA
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o
I bn Riisd, her bireyin kendi zihinsel gelisiminden ve erdemlerinin gelistirilmesinden sorumlu oldugunu savunurken, bu

siirecin bireysel irade eylemleriyle sinirli olmadigini; ayni zamanda, devletin saglamasi gereken kosullarla da

desteklenmesi gerektigini 6ne slirmektedir. Nitekim ona gore devlet, siyasi bir otorite olmasinin yani sira ahlaki bir
olgudur. Yurttaslarin ahlaki agidan saglikli bireyler olmas: dolayisiyla toplumun da saglikli olmasi konusunda devletin
otoritesini kullanmasini éngéren Ibn Riisd sosyal ve politik yapilarin bireysel ahlakiligin kazanilmasinda énemli rol
oynadigini diisiinmekte ve siyasi katilimi 6n plana ¢ikararak devlet ile halkin ortak emegi ile erdemin kazanilmasi
gerektigini one siirmektedir. Clinkii erdemlerin bilgisi, soylular1 ve 6zgiir insanlar1 motive etmede yeterli olsa da daha genis
halk kitlelerinin motivasyonunun korku ve zor kullanma yoluyla saglanabilecegini diistinmektedir. Bu, ahlaki davranislarin
tesvik edilmesi konusunda farkli sosyal siniflar icin farkli yontemlerin gerekliligini icerimler. Ibn Riisd bu baglamda, ahlaki
yikiimliliiklerin ve toplumsal diizenin siirdiiriilmesinde otoritenin ve yasalarin 6nemini kabul etmektedir. O, bazi
bireylerin hayatlar1 boyunca siirekli olarak otoriteye ve yasalara ihtiya¢ duyduklarini belirtmekte ve bunlarin toplumsal
diizenin saglanmasinda oynadig1 temel role isaret etmektedir.

Bu calisma, Ibn Riisd'iin diisiincelerini ahlaki ve siyasi teorilere uygulayarak, iyinin nasil kurgulandigini, devletin bireysel ve
toplumsal ahlaki erdemlerin gelisimine nasil katkida bulundugunu ortaya koymayr amaglamaktadir. Bunun yani sira
liderlerin ahlakiligini, toplumun ahlaki degerleri 6ziimsemesi i¢in gereken kosullar1 nasil diizenlemesi gerektigini ve bu
siireclerin bireylerin giinliik yasamlarina nasil entegre edildigine odaklanmaktadir. Ayrica ona gore, hiikiimetin adalet, iyilik
ve ahlaki inanglar1 nasil ilerletebilecegi ve toplumda bu degerlerin nasil konumlandirildig: tespit edilmektedir. Bu siireg,
dissal faktorlerin kisisel ahlaki gelisime etkisini de goz 6nilinde bulundurarak incelenir.

Anahtar Kelimeler: Otorite, Ahlaki Mitkemmellik, Devlet, Erdem.

THE ROLE OF THE STATE IN THE ATTAINMENT OF VIRTUE ACCORDING TO
IBN RUSHD

hile Ibn Rushd argues that each individual is responsible for his own mental development and the

s )s } development of his virtues, he argues that this process is not limited to individual acts of will; At the same
time, he argues that it should be supported by the conditions that the state must provide. As a matter of fact,

according to him, the state is a moral phenomenon as well as a political authority. Ibn Rushd, who foresees that the state
should use its authority to ensure that citizens are morally healthy individuals and thus the society is healthy, thinks that
social and political structures play an important role in the acquisition of individual morality, and by emphasizing political
participation, he argues that virtue should be acquired through the joint effort of the state and the people. Because he
thinks that although the knowledge of virtues is sufficient to motivate nobles and free people, the motivation of the wider
public can be achieved through fear and the use of force. This implies the need for different methods for different social
classes in promoting moral behavior. In this context, Ibn Rushd recognizes the importance of authority and laws in
maintaining moral obligations and social order. He states that some individuals constantly need authority and laws

throughout their lives and points out the fundamental role these play in maintaining social order.

By applying Ibn Rushd's ideas to moral and political theories, this study aims to reveal how the good is constructed and
how the state contributes to the development of individual and social moral virtues. In addition, it focuses on the morality
of leaders, how society should organize the conditions necessary for it to internalize moral values, and how these processes
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are integrated into the daily lives of individuals. In addition, according to him, it is determined how the government can
promote justice, goodness and moral beliefs and how these values are positioned in society. This process is examined by

taking into account the impact of external factors on personal moral development.

Keywords: Authority, Moral Perfection, State, Virtue
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INSAN GELISTIRME TEKNOLOJILERI, INSAN DOGASI VE ETIK
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on yiizyilda gerceklesen insan gelistirme teknolojilerindeki ilerlemeler ve bu ilerlemelerin ortaya ¢ikardig1 sonuglarin

anlamlandirilmasina dair olan gereklilik, felsefenin gérmezden gelemeyecegi meseleler haline gelmistir. Giindelik

yasamimizda entegre oldugumuz teknolojiler glinden giine aliskanliklarimizla beraber algilarimizi dolayisiyla bizleri
de degistirip doniistiirmektedir. Sanal gerceklik teknolojilerinden yapay zeka teknolojilerine, robotik teknolojilerden
biyoteknolojilere ve daha bir¢ok alandaki gelismelere kadar tiim bu hizli ilerlemeler; varliga, dogaya, insana, hayata
bakisimizi etkilemekte ve geldikleri noktada bir¢ok ahlaki soru ve sorunlar1 beraberinde getirmektedir.

Onimplantasyon tan1 ve goriintiileme teknikleriyle germ hatti miihendisligi, farkli canlilardan insana aktarilan genlerle
meydana getirilmis hibrit varliklar, CRISPR teknigi, rejeneratif tip olarak adlandirilan kok hiicre arastirmalari ve neticesinde
tasarlanmis harika bebekler, ebeveynsiz {iretilen ve hastaliklara dayanikli insanlar, yaslanmama (anti-aging) ve uzun yasam
gibi daha bircok gelismelere taniklik ediyoruz ve edecegiz. Dolayisiyla bu gelismelerin ortaya c¢ikardigr yasamin baslangici
ve sonlanmasina dair endiseler, sorumluluk, irade kullanimi, morfolojik 6zgiirliik, cinsiyetsizlik ya da {igiincii bir cinsiyet
sorunu, siborg kimlik tartismalari, dogmus olmak yerine yapilmis olma sorunu, avantaj ve dezavantajli konumlanma
sorunlari, insan onur ve haysiyetine dair tartismalar, insan dogasinin yeniden yorumlanmasi ve ahlaki degerlerin
metafiziksel temellerinin korunmasina kadar bircok etik problemin tartisiimasi ve ahlaki degerlerin yeniden ele alinmasi
son derece onemlidir. Klasik teknolojik ilerlemenin ¢ok {izerine ¢ikan bu gelismeler, mevcut dogal sinirlar1 agsma imkani
olusturdugundan insan dogasinin neliginin ve nasilliginin yeniden yorumlanma ihtiyacini ortaya ¢ikarmaktadir.

Insan dogasina dair olan diisiincemiz onun dogasina miidahalenin sinirlarinin nereye kadar olacagini da belirleyecektir.
Modern yeni teknolojilerle insan dogasina dair 6zcili goriislerin itibar1 zedelenerek istatistiksel verilerden olusan dataistik
bir insan portfoyii ¢izilmektedir. Boylelikle iradeden sorumluluga bir¢ok ahlaki degerin yikima ugradig: diisiiniilmektedir.
Gelinen bu asamada degerleri temel alan ve bununla birlikte teknolojik gelisimle de uyumlu olabilecek ortak bir insan
tasavvuru insa edilebilir mi sorusuna cevap aranmasi gereklidir.

Anahtar Kelimeler: Insan Gelistirme Teknolojileri, Insan Dogas1, Etik, Ahlaki Degerler.

HUMAN ENHANCEMENT TECHNOLOGIES, HUMAN NATURE AND
ETHICAL ISSUES

he advances in human enhancement technologies that have taken place in the last century and the need to make

I sense of the results of these advances have become issues that philosophy cannot ignore. The technologies we
integrate into our daily lives are changing and transforming our habits and our perceptions, day by day. All these

rapid advances, from virtual reality technologies to artificial intelligence technologies, from robotic technologies to
biotechnologies and developments in many other fields; They affect our perspective on existence, nature, people and life,

and at this point they bring with them many moral questions and problems.

Germline engineering with pre-implantation diagnostic and imaging techniques, hybrid beings created with genes
transferred from different living things to humans, CRISPR technique, stem cell research called regenerative medicine and
as a result, wonderful babies designed, people produced without parents and resistant to diseases, anti-aging and long-term
development. We are and will witness many more developments such as life. Therefore, concerns about the beginning and
end of life raised by these developments, responsibility, use of will, morphological freedom, genderlessness or the problem
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of a third gender, cyborg identity discussions, the problem of being made instead of being born, problems of advantageous
and disadvantaged positioning, issues of human honor and dignity. It is extremely important to discuss many ethical
problems and reconsider moral values, from the reinterpretation of human nature to the preservation of the metaphysical
foundations of moral values. These developments, which go far beyond classical technological progress, reveal the need to
reinterpret the what and how of human nature as they create the opportunity to exceed existing natural boundaries.

Our thought about human nature will also determine the limits of intervention in his nature. With modern new
technologies, essentialist views on human nature are being discredited and a dataistic human portfolio consisting of
statistical data is being drawn. Thus, it is thought that many moral values, from will to responsibility, have been destroyed.
At this stage, it is necessary to seek an answer to the question of whether a common human vision that is based on values
and compatible with technological development can be built.

Keywords: Human Enhancement Technologies, Human Nature, Ethics, Moral Values.
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ISLAM HUKUKUNDA ZARURETIN MIKTARI

Mehmet Sani UZER

Hitit Universitesi Lisansiistii Egitim Enstitiisli, e-mail: msaniuzer @gmail.com

®
slam dini evrensel bir 6zellige ve yapisi itibariyle kolaylikla yasanilabilir bir 6zellige sahiptir. Hiikiimlerinde kolaylik

ilkesini her zaman goz 6niinde bulundurmustur. Miisliimanlar Islamiyet’i yasarken cografi, ekonomik, kiiltiirel gibi
farkl1 sebeplerle cesitli zorluklarla karsilasirlar. Bu zorluklar1 da Islam’in temel ilkelerine zit hareket etmeden asmaya
calismuslar ve bu sebeple de Islam’in kolaylik ydniinden faydalanma yollarini aramislardur.

Tiim insanlar icin gecerli olan bu zorluklardan biri de zaruret halidir. Islam dini zaruret hilinde miintesiplerinin nasil
hareket edecegini belirleyen bazi temel &lciitler koymustur. Bu 6lgiitlerle ilgili cesitli sinirlandirmalar getirmistir. Islam
hukukgular1 da bu temel Slgiitler ve sinirlandirmalarla ilgili aciklamalarda bulunmuslardir. Fakat insanlarin farkli sartlara
sahip olmalari, belirleyici otoriteyi miktar ve sinir belirleme gibi hususlarda sikintiya sokmustur. Insanlarin istek ve
ihtiyaglarinin son derece farklilasip arttig1 giintimiizde bu sikint1 daha ¢ok hissedilmektedir.

Bu calismay1 hazirlamaktaki amacimiz zaruret halinde kalan bir kimseye taninan kolayligin miktari, sinir1 ve belirleyici
otoritenin kimliginin ortaya konulmasidir. Devaminda konuyla yakin ilgisi olan ruhsat, ikrah, mesru miidafaa, umumu’l-
belva, ihtiyag, "kolaylastirma ilkesi" ve mesakkat kavramlar1 hakkinda kisa bilgiler verdikten sonra bunlarin zaruret haliyle
olan iliskisini inceledik. Ikinci béliimde zaruretin cesitleri, miktar1 ve hiikmiinii, dért Siinni mezhebin goriisleri
cercevesinde inceledik. Konuyla ilgili ayetler, hadisler ve Islim hukukcularinin goriisleri cercevesinde sonuca ulagmaya
calistik.

Sonug olarak zaruret halinin gerceklesebilmesi i¢in bazi sartlarin bulunmasi ve zaruret miktariyla sinirli kalmasi gerekir.
Ancak her ne kadar zaruret hali i¢in baz1 sartlar belirlense bile bu sartlarin derecesi ve kisiyi zaruretten kurtaracak miktar
icin en belirleyici etken zaruret haline diisen kisinin kendisidir. Kisinin bizzat kendisinin, vicdani bir muhasebe yapip,
kendisini zaruretten kurtaracak miktari tespit etmesi gerekir.

Anahtar kelimeler: Islam Hukuku, Zaruretin Miktar1, Ikrah, Aclik, Tedavi

THE QUANTITY OF NECESSITY IN ISLAMIC LAW

he religion of Islam is a universal religion and has an easily livable feature due to its structure. This religion has

always taken into consideration the principle of convenience in its provisions. Muslims face various difficulties

while practicing Islam for different reasons such as geographical, economic and cultural. They tried to overcome
these difficulties without acting contrary to the basic principles of Islam, and therefore they looked for ways to benefit from
the easy aspects of Islam.

One of these difficulties, which is valid for all people, is the state of necessity. The religion of Islam has set some basic
criteria that determine how its followers will act in case of necessity. It has introduced various limitations regarding these
criteria. Islamic jurists also made statements about these basic criteria and limitations. However, the fact that people have
different conditions has caused the determining authority to have difficulties in matters such as determining the amount
and limit. This problem is felt more and more today, when people's demands and needs are extremely different and
increasing.

Our aim in preparing this study is to reveal the amount and limit of the relief granted to a person in a state of necessity and
the identity of the determining authority. In the first part of the study, we explained the definition, evidence and necessary
conditions to determine the state of necessity. Afterwards, after giving brief information about the concepts of rukhsat,
ikrah, al-difa' al-mashru (legimitate defense), umum al-balwa, need, principle of facilitation and meshaqqat (hardship),
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which are closely related to the subject, we examined their relationship with the state of necessity. In the second part, we
examined the types, amount and adjudgement of necessity within the framework of the views of four Sunni madhabs
(sects). We tried to reach a conclusion within the framework of the relevant verses, hadiths and the opinions of Islamic
jurists.

As a result, in order for the state of necessity to occur, certain conditions must be present and must be limited to the
amount of necessity. However, although some conditions are determined for the state of necessity, the most determining
factor for the degree of these conditions and the amount that will save the person from the necessity is the person himself
who is in the state of necessity. The person himself must a search of his conscience and determine the amount that will
save him from necessity.

Keywords: Islamic law, Amount of Necessity,Ikrah (craving), Aunger, Treatment
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ER-RASS/AYNI’'NIN RUMUZU’L-KUNUZ F1 TEFSIRIL-KiTABIL-
‘AZ1Z ESERINDE iSRAILIiYAT

Mehmet Safi BILIK

DIB., Ilce Miiftiisii, e-mail: msbilik@ gmail.com

bdurrazik b. Rizkulladh b. ebu Bekir b. Halef b. ebu’l-Heyca er-Rass‘ayni’nin (589/1193-661/1262) Rumfizu’l-

Kuniiz Fi Tefsiril-Kitabil-‘Aziz adli tefsiri, klasik tefsir geleneginin énemli eserlerinden biridir. er-Rass‘ayni, eserini

rivayet ve dirayet gelenegine bagli kalarak telif etmistir. Bu bildiride, miellifin eserinde tefsirin Onemli
problemlerinden biri olan israiliyat konusundaki yaklasimi incelenecektir. Israiliyat, Kur’an’in tefsirinde kullanilan ve
Yahudi,Hristiyan ve diger yabanci kiltlir kaynaklarindan aktarilan rivayetlerdir. Bu rivayetler, Kur’an kissalarinin
anlasilmasinda ve yorumlanmasinda onemli bir yere sahip olmakla birlikte, israiliyat rivayetlerinin dogrulugu ve
giivenilirligi konusunda uzun zamandir Isldm bilginleri arasinda tartismalar mevcuttur. er-Rass‘ayni, Rumtzu’l-Kuntiz adl
eserinde israiliyat rivayetlerinden vyararlanmistir. Miiellif, bu rivayetleri degerlendirmede titiz davranmis bir kisim
rivayetleri Kur’an’in genel mesajina uygun olarak yorumlamus, bir kisim rivayetleri de herhangi bir yorum yapmadan
aktarmaya calismistir. Bu bildiride, er-Rass‘ayni’nin israiliyat rivayetlerine yaklasimi, eserdeki ornekler iizerinden
incelenecektir. Bu inceleme sonucunda mdiiellifin, israiliyat rivayetlerini nasil degerlendirdigi ve bu rivayetleri Kur’an’a
uygun olup olmadiklar ile ilgili degerlendirmeleri ortaya ¢ikarilacaktir. Bu bildirinin amaci, er-Rassdyni’nin Rumazu’l-
Kuniiz adl1 eserinde israiliyat konusundaki yaklasimini ortaya koymaktir. Bu inceleme, klasik tefsir geleneginde israiliyat
rivayetlerinin kullanimi konusunda 6nemli bilgiler sunacaktir.

Anahtar Kelimeler: er-Rass‘ayni, Rumtzu’l-Kuniz, Tefsir, israiliyat

THE ISRA'ILIYYAT IN THE WORK OF AL-RASS‘AYNi, RUMUZU'L-KUNUZ
FI TEFSIRIL-KIiTABIL-‘AZI1Z

umzu'l-Kuntiz Fi Tefsiril-Kitabil-Aziz by Abdurrazzaq b. Rizkullah b. Abi Bakr b. Khaleef b. Abi'l-Hayja' al-

Rass'ani (589/1193-661/1262) is one of the important works of the classical tafsir tradition. Er-Rass‘ayni

composed his work by adhering to the traditions of riwayah and dirayah. This paper will examine the author's
approach to the issue of israiliyat in his work, which is one of the important problems of tafsir. Israiliyat are narrations that
are used in the interpretation of the Quran and that are transmitted from Jewish and Christian sources. These narrations
have an important place in the understanding and interpretation of the Quranic stories. However, there is debate about the
accuracy and reliability of israiliyat narrations. Er-Rass‘ayni made use of israiliyat narrations in his work Rumiizu’l-Kuntz.
The author was meticulous in evaluating these narrations and interpreted them in accordance with the general message of
the Quran. This paper will examine er-Rass‘ayni's approach to israiliyat narrations, based on examples from his work. As a
result of this study, it will be revealed how the author evaluates the israiliyat narrations and whether these narrations are
in accordance with the Quran. The purpose of this paper is to examine er-Rassayni's approach to israiliyat in his work
Rumiizu'l-Kuntiz. This study will provide important information on the use of israiliyat narrations in the classical tafsir
tradition.

Keywords: er-Rass‘ayni, Rumtzu’l-Kundz, Tafsir, Israiliyat
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SAHABEDE KULLT KAIDELERIN HUKUK KAYNAGI OLARAK YERI
VE ONEMI

Mustafa ATLAN

Siirt Universitesi Islam Hukuku Anabilim Dali, mustafaatlan @hotmail.com

Adnan MEMDUHOGLU

Siirt Universitesi ilahiyat Fakiiltesi, adnanmemduhoglu@siirt.edu.tr

{illi kaideler, ayetler, hadisler ve ictihadi kaynaklardan cikarilan ve Islam hukukunun temel hukuk ilkelerini
B olusturan dnemli bir disiplindir. Islam hukuku fikih, fikih usulii ve kiilli kaideler olarak ii¢ ana disiplin seklinde
varligini stirdiirmiistiir. Bunlardan kiilli kaideler, Rasid halifeler doneminde 6nemli bir yere sahiptir. Hz. Ebu Bekir,
Hz. Omer, Hz. Osman ve Hz. Ali, halifelikleri déneminde fikhi meselelerin ¢6ziimiinde 6nemli rol oynamis ve bircok kiilli
kaidenin gelismesine katkida bulunmuslardir. Bu yoniiyle, fikih tarihi agisindan fikhi kaidelerin, Islam hukukuna kaynaklig

itibariyle sonraki donemlere katkisinin ortaya konulmas: hususu da énem arz etmektedir.

Konusu, igerigi, kendine has 6zellikleri ve kaynaklar1 yoniiyle orijinal bir yapis1 olan kiilli kaidelerin ilm1 bir disiplin olarak
gelisiminde sahdbenin sozleri ve ictihad esaslari merkezi bir rol oynamaktadir. Fetva vermede, yargi, yasama, yonetim ve
siyaset ile ilgili farkli fikhi mesele ve problemlerde kiilli kaideler, fikhi meselelerin ¢6ziimiinde kullanilan genel ve kapsamli
ilkelerdir. Bu ilkeler, genis bir yelpazedeki fikhi konuya rehberlik etmektedir. Islam hukukuna kaynaklik etmesi agisindan
sahabenin s0z, fiil ve uygulamalari, fikih tarihi icerisinde bir¢ok alt disipline kaynaklik teskil ettigi izahtan varestedir. Rasid
halifeler, kendi dénemlerinde toplumun ihtiyaclarini karsilamak icin kiilli kaideleri etkin bir sekilde kullanmislardur. Iste bu
calismada, Rasid halifelerin kendi doneminde toplumun ihtiyaglar1 dogrultusunda, kiilli kaidelerin kaynaklig itibariyle nasil
¢ozlimler iirettigi ve bu noktada hangi fikhi meselelere dair tutarli bir hitkiim vermelerine yonelik rehberlik ettikleri ve ne
sekilde yontemler gelistirdikleri {izerinde durulacaktir. Bu sayede fikhi meselelerin belirli bir sistem dahilinde
¢oziimlenmesine kaynaklik eden kiilli kaidelerin, sahabenin ictihddlarinda nasil bir rol oynadig1 ortaya ¢ikarilmis olacaktir.

Anahtar Kelimeler: Kiilli kaideler, Sahabe, ictihad, Rasid halifeler, I[slam hukuku.

THE PLACE AND IMPORTANCE OF THE UNIVERSAL RULES AS A SOURCE
OF LAW AMONG THE SAHABAH

niversal rules are an important discipline that is derived from verses, hadiths, and ijtihadic sources and constitute
l | the basic legal principles of Islamic law. Islamic law has continued to exist in three main disciplines such as figh,
usul al-figh and universal rules. Islamic law has continued to exist in three main disciplines such as figh, usul al-
figh and universal rules. Among these, the universal rules have an important place in the period of the Rashid caliphs. Abu
Bakr, Umar, Uthman and Ali played an important role in the resolution of jurisprudential issues during their caliphate and
contributed to the development of many universal rules. In this respect, in terms of the history of figh, it is also very

important to reveal the contribution of the figh rules to later periods as a source of Islamic law.

The sayings of the Sahabah and the principles of ijtihad play a central role in the development of the universal rules as a
scientific discipline, which has an original structure in terms of its subject, content, unique features and sources. In
different figh issues and problems related to fatwa issuance, judiciary, legislation, administration and politics, the universal
principles are the general and comprehensive principles used to solve figh issues. These principles guide a wide range of
figh issues. In terms of being the source of Islamic law, it is beyond explanation that the words, deeds and practices of the
Sahabah constitute the source of many sub-disciplines within the history of figh. The Rashid caliphs effectively used the
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universal rules to meet the needs of the society in their time. In this study, we will focus on how the Rashid Caliphs
produced solutions in line with the needs of the society in their period, thanks to the source of universal rules, and at this
point, which figh issues they guided to make a consistent adjudgment on and what methods they developed. In this way, it
will be revealed what role the universal principles, which are the source of the solution of figh issues within a certain
system, played in the ijtihad of the sahabah.

Keywords: Universal rules, Sahabah, Ijtihad, The rashid caliphs, Islamic law
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ERKEN DONEM iBAZ]1 POLITIK TEOLOJi: ABDULLAH B. iBAZ’IN
ABDULMELIK B. MERVAN'A YAZDIGI MEKTUP

Metin YILDIZ

Van Yiiziincii Y1l Universitesi, Hahiyat Fakdiltesi Kelam Ana Bilim Dali, Van, Tiirkiye, e-mail: metinyildiz@yyu.edu.tr

o
Islém diisiince tarihinde tesekkiil eden ve halen miintesipleri bulunan Ibaziyye, Abdullah b. ibiz’a (5l. 86?/705?)

nispetle zikredilen Harici bir ekoldiir. Abdullah b. Ibaz’in yasadigi dénem Emevilerin hem siyasi hem de ilmi

hareketliliginin yogun oldugu bir donemdir. Emeviler devlet politikasi olarak kendilerine muhalif olanlari
kovusturduklar1 bir siirecte devlet tarafindan yapilanlarin mesruiyet kazanabilmesi icin politik tutum ve davranislarin
teolojik bir arka plana dayandirma ugraslar1 da olmustur. Bu minvalde Hasan el-Basri’den (6l. 110/728) kader meselesiyle
ilgili bir yaz1 talep edilmistir. Elimizde en erken kelami eserler arasinda yer alan Kader Risalesi bu dogrultuda yazilmistir.
Abdullah b. Ibaz’in Hasan el-Basri’den 6nce tarih sahnesinde yer almasi onun halifeye yazdigi mektubunun Hasan el-
Basri’nin politik teoloji icerikli Kader Risalesin’den kronolojik agidan daha 6nemli bir hiiviyete sahip oldugunu soyleyebiliriz.
Bu yoniiyle bu mektup erken donem politik teoloji 6zelinde genel olarak kelami bir muhtevaya sahip olmasi agisinda
onemli bir kaynaktir. Bundan dolay: igeriksel analizi hak eden tarihi bir vesikadir. Biz de bu ¢alismamizda Abdullah b.
Ibaz’in bu otantik metni baglaminda erken dénem Ibazi politik teoloji degerlendirmesinde bulunmaya calisacagiz. Ayni
sekilde cagdas caligmalarda Ibazilerin Hariciligi meselesinde kendilerini Harici olarak gérmeyen son dénem Ibazilerin
politik teoloji goriislerinin diger Harici firkalarin goriisleriyle benzerliklerinin tespiti agisinda da bu ¢alisma 6nemlidir. Bu
calismanin beraberinde baska calismalarin yapilmasina vesile olmasini da umuyoruz. Calismamizda diger Harici ekollerin
konuyla baglantili goriislerini de mukayese ederek deskriptif ve analitik bir ydntem kullanacagiz.

Anahtar Kelimeler: Kelam, Abdullah b. ibaz, Politik Teoloji, Hilafet, Miirtekib-i Kebire.

EARLY IBADI POLITICAL THEOLOGY: A LETTER WRITTEN BY ABDULLAH
B. iBAD TO ABD AL-MALIK B. MARWAN

badiyya, which was formed in the history of Islamic thought and still has followers, is a Kharijite ecole mentioned in
I reference to Abdullah b. Ibad (d. 86?/705?). The period in which Abdullah b. Ibad lived was a period of both political

and scientific activity of the Umayyads. During a period when the Umayyads were prosecuting those who opposed
them as a state policy, there were also efforts to base political attitudes and behaviors on a theological background in order
to legitimize the actions taken by the state. In this context, an article on the issue of destiny was requested from Hasan al-
Basri (d. 110/728). The Treatise of Destiny, which is among the earliest theological works we have, was written in this
direction. Since Abdullah b. Ibad was on the stage of history before Hasan al-Basri, we can say that his letter to the caliph
has a chronologically more important identity than Hasan al- Basri's Treatise of Destiny, which contains political theology.
In this respect, this letter is an important source in terms of having a theological content in general, especially in the
context of early political theology. Therefore, it is a historical credential that deserves contextual analysis. In this study, we
will try to evaluate early Ibazi political theology in the context of this authentic text of Abdullah b. Ibad. Likewise, this
study is also important in terms of determining the similarities between the political theology views of the late Ibadis, who
do not see themselves as Kharijites, and the views of other Kharijite sects on the issue of Kharijites of the Ibadis in
contemporary studies. We also hope that this study will lead to other studies to be carried out. In our study, we will use a
descriptive and analytical method by comparing the views of other Kharijite ecoles on the subject.

Keywords: Kalam, Abdullah b. Ibad, Political Theology, Caliphate, Murtakib al-Kabira.
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SEMAVI DINLERDE KUTSAL DAG ANLAYISI VE KAFDAGI

Hiiseyin ZAMUR

Dicle Universitesi Hahiyat Fakdltesi, Huseyin.zamur @dicle.edu.tr

aglar, tarihin hemen hemen tiim dénemlerinde hayatin merkezinde var olmus ve kutsallar arasinda yerini almistir.1

Daglarin insanlar tarafindan kutsal kabul edilmesi sadece bunlarin bir kutsalin ikametgahi olmasiyla degildir.

Farkli inanislarda farkli sebepler ile 6nemli bir yere sahip olan dag kiiltii kimi kiiltiirlerde diinyanin merkezi,
kimilerinde tanrisal bir yer, kimilerinde ise vahiylerin indigi yerler olarak gériilmiistiir. Ornegin Hsieh Ling Yun, Han Shan
gibi Cinli sairler, daglarin tepelerinin bulutlar arasinda kalmasindan Otiirii bunlarin cennete ulastirdiklarini
distinmiislerdir. Tanrinin gokte olmasi veya onun yiiksek bir yerde olmasi daglarin kutsalligin1 beraberinde getirmistir.
Hatta kimi kiiltiirlerde daglar Tanrilarin ikdmetgahi olarak goriilmiistiir.2

Diger kiiltiirlerde oldugu gibi semavi dinlerde de daglar kutsalliklarin1 korumustur. Nitekim Yahudiler Kudiis’ii tanrinin
sehri ve buradaki Sion Dagini da Tanrinin ikametgahi ve dag1 olduguna inanilmaktadir.3-Ayni sekilde Hz. Musd’'nin vahiy
aldig1 Sina Dagi’'nin* yaninda Hermon, Taban, Karmel, Matsada ve Mitsba daglar1 da Yahudilerde kutsal Yahve'nin daglari
olarak kabul edilmektedir. Hatta bu dinde Yahve bir dag tanrisi olarak tasvir edilmektedir.> Hristiyanlikta da kutsal dag
kiiltii bulunmaktadir. Nitekim Hz. Isa’nin {izerinde dolastigi ve carmiha gerildigine inanilan Zeytin dagi kutsal kabul
edilmekte ve Hristiyanlarin ziyaret ettikleri yerlerin basinda gelmektedir. Hatta bu dagin zirvesi olan Golgotha’nin manevi
olarak yeryiiziin sardig1 diisiiniilmektedir.

Islam dininde Alldh’in mekandan miinezzeh olduguna inanildigindan daglarin kutsalligt Alldh’in mekani olmas ile ilgili
degildir. Nitekim Islam kiiltiiriinde kutsal kabul edilen daglar, kutsiyetini vahyin alindig1 yerler olmasindan veya ibadet
mekanlar1 olmasindan almaktadir. Ornegin Islam dininde Kabe dahil Arafat ve diger mekanlar kutsiyetlerini ibadetten
almaktadirlar. Hz. Peygamberin Vahiy aldig1 dag olan Nar dagi ve Sevr daglar1 da Miislimanlarca ziyaret yerleri olarak
glinlimiize dek 6nemlerini korumuslardir. Kur’an-1 Kerim’de daglar daha ¢ok yeryiiziinii saglamlastiran ve Yiice Allah’in
kudretinin tecelli etigi yerler olarak goriilmektedir.?

Kafdag: da biiytik kiiltiirlerde var olan kutsalliktan nasibini almis ancak bu dag daha ¢ok bilinmezIligi ve ulasilmazlig1 temsil
etmistir. Ozellikle Dogu ve Ortadogu kiiltiirlerinde bu dag hakkinda yaygin olan anlatilar Islam alimleri tarafindan da
ragbet gormiis ve kutsal metinler bu anlatilar {izerinden agiklanmaya ¢alisilmistir. Mitolojik anlatilara konu olan bu dag
Yahudi ve Hristiyan kiiltiiriinden ¢ok Islam kiiltiiriinde ragbet gérmiis ve bununla ilgili bircok anlati aktarilmistir.8

1 https://tr.wikipedia.org/wiki/Fuji_Da%C4%9F%C4%B106.01.2023; https://tr.wikipedia.org/wiki/Fuji Da%C4%9F%C4%B106.01.2023; https://
tr.wikipedia.org/wiki/Emei Da%C4%9F%C4%B106.01.2023; https://en.wikipedia.org/wiki/Mount Meru06.01.2023; https://tr.wikipedia.org
wiki/Olimpos_Da%C4%9F%C4%B1 06.01.2023

2 Mustafa Bas, “Dinlerde ve Geleneksel Tiirk Inanislarinda Dag Kiiltii”, Cukurova Universitesi ilahiyat Fakiiltesi Dergisi 13/1 (2013), 166.
3 Mezmurlar 2/6; 20/2; 76/2;133/3, Daniel 9/16.

4 Cikis, 24/16-18.

5 Bas, “Dinlerde ve Geleneksel Tiirk inamslarmda Dag Kiiltii”, 170-171.

6 Bas, “Dinlerde ve Geleneksel Tiirk Inanislarinda Dag Kiiltii”, 170-171.

7 Nebe‘ 78/7;.Gasiye 88/19.

8 Kiirsat Demirci, “Kafdag1”, Tiirkiye Diyanet Vakfi Islim Ansiklopedisi (Istanbul: TDV Yayinlari, 2001), 24/144; Ibn Siileyman Mukatil, Tefsiru Mukdtil
(Beyrtit: Daru Ihyai’t-Turasi’l-‘Arabi, 2003), 2/599; 4/109,521; Ebti ishak Ahmed b. Muhammed b. Ibrahim en-Nisabtri Sa‘lebi, el-Kesfu ve’l-beyin
(Beyriit: Daru Thyai’t-Turasi’l-‘Arabi, 2001), 9/92-93; Ebii’l-Fazl Residiiddin Ahmed b. Ebi Said Meybidi, Kesfii’l-esrdr ve ‘uddetii’l-ebrar (Tahran: Emir
Kebir, ts.), 9/374; Nasr b. Muhammed b. Ahmed b. ibrahim Semerkandi, Tefsiru Ebi’l-Leys (Beyrat: Daru’l-Fikr, 1993), 3/331-575.
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Ancak Kafdag1 yukarida semavi dinlerde zikredilen dag kiiltiiniin 6tesinde bir anlatiya sahiptir. Zira bu dag bir mitos olarak
karsimiza ¢ikmakta ve kimi zaman yeryiizliniin merkezi seklinde tasvir edilirken kimi zaman gokyliziinii tasityan bir siitun
kimi zaman da yeryiiziindeki tiim kara parcasini ¢evreleyen bir dag silsilesi veya tiim daglarin kokleriyle kendisine bagl
olunan yiice bir dag olarak tasvir edilmistir. Bu dag bazen de bilinmez ve her seyin 6tesini temsil etmistir. Ancak Islam
kiiltiiriinde aktarilan rivayetler genellikle Israfliyattan sayilmis ve bu anlatilarin dogru olmadig belirtilmistir.?

Anahtar Kelimeler: Semavi dinler, Kutsal Dag, Kaf Dag.

HOLY IN THE HOLY RELIGIONS MOUNTAIN UNDERSTANDING AND
MOUNTAIN OF KAF

ountains have been at the center of life in almost all periods of history and have taken their place among the

sacred.10 The fact that mountains are considered sacred by people is not only because they are the residence of a

holy person. The mountain cult, which has an important place in different beliefs for different reasons, has been
seen as the center of the world in some cultures, a divine place in others, and a place where revelations descend in others.
For example, Chinese poets such as Hsieh Ling Yun and Han Shan thought that because the tops of the mountains were in
the clouds, they led to heaven. The fact that God is in the sky or that he is in a high place has led to the sanctity of
mountains. In some cultures, mountains were even seen as the dwelling place of the gods.!!

As in other cultures, mountains have preserved their sacredness in celestial religions. As a matter of fact, Jews believe that
Jerusalem is the city of God and Mount Sion is the residence and mountain of God.12 Likewise, Mount Sinai,!3-where the
Prophet Moses received revelation, as well as Mount Hermon, Mount Taban, Mount Carmel, Mount Matsada and Mount
Mitsba are recognized as the mountains of the holy Yahweh. In this religion, Yahweh is even depicted as a mountain god.!4
Christianity also has a cult of sacred mountains. As a matter of fact, the Mount of Olives, on which Jesus Christ is believed
to have walked and was crucified, is considered sacred and is one of the places that Christians visit. It is even thought that
Golgotha, the summit of this mountain, spiritually surrounds the earth.15

In Islam, since it is believed that Allah is the only One who is unlimited in space, the sanctity of the mountains is not
related to the fact that they are the places of Allah. As a matter of fact, mountains that are considered sacred in Islamic
culture derive their sanctity from the fact that they are places where revelation is received or places of worship. For
example, in Islam, Arafat and other places, including the Kaaba, derive their sanctity from worship. Mount Nir, the
mountain where the Prophet received revelation, and Mount Sevr have also maintained their importance as places of
pilgrimage for Muslims until today. In the Holy Qur'an, mountains are mostly seen as places that stabilize the earth and

where the power of God Almighty is manifested. 16

Kafdag1 has also had its share of the sacredness that exists in great cultures, but this mountain has mostly represented the
unknown and inaccessibility. Especially in Eastern and Middle Eastern cultures, the narratives about this mountain were

9 Ebii’l-Fid4’ Imadiiddin Ismail b. Sihabiddin Omer b. Kesir b. Dav’ b. Kesir el-Kaysi el-Kuresi el-Busravi ed-Dimaski es-Safii Ibn Kesir, Tefsirii’l-
Kur’dni’l-Azim (Beyr(t: Dﬁrii’l-Kijtiibi’l—‘ﬂmiyye, 1999), 7/369; Eb(i Nasr Mutahhar b. Tahir el-Makdisi, el-Bedu ve’t-tdrih (Misir: Mektebet{i’s-
Sekafeti’d-Diniyye, ts.), 2/37; Ebti Manstir Muhammed b. Muhammed b. Mahmiid es-Semerkandi el-Matiiridi, Te’vildtu ehli’s-Siinne (Beyrtt: Darii’l-
Kiitiibi’l-Ilmiyye, 2005), 9/342.

10 https://tr.wikipedia.org/wiki/Fuji_Da%C4%9F%C4%B106.01.2023; https://tr.wikipedia.org/wiki/Fuji_Da%C4%9F%C4%B106.01.2023; https://
tr.wikipedia.org/wiki/Emei Da%C4%9F%C4%B106.01.2023; https://en.wikipedia.org/wiki/Mount Meru06.01.2023; https://tr.wikipedia.org
wiki/Olimpos_Da%C4%9F%C4%B1 06.01.2023

11 Mustafa Bas, “Dinlerde ve Geleneksel Tiirk Inanislarinda Dag Kiiltii”, Cukurova Universitesi ilahiyat Fakiiltesi Dergisi 13/1 (2013), 166.
12 Mezmurlar 2/6; 20/2; 76/2;133/3, Daniel 9/16.

13 Cikis, 24/16-18.

14 Bas, “Dinlerde ve Geleneksel Tiirk inamslarmda Dag Kiilti”, 170-171.

15 Bas, “Dinlerde ve Geleneksel Tiirk Inaniglarinda Dag Kiiltii”, 170-171.

16 Nebe‘ 78/7;.Gasiye 88/19.
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also popular among Islamic scholars and sacred texts were tried to be explained through these narratives. This mountain,
which is the subject of mythological narratives, has been more popular in Islamic culture than in Jewish and Christian

culture, and many narratives about it have been transmitted.1?

However, Kafdag1 has a narrative beyond the mountain cult mentioned above in the Abrahamic religions. For this mountain
appears as a mythos and is sometimes depicted as the center of the earth, sometimes as a pillar that carries the sky,
sometimes as a mountain range that surrounds the entire landmass on earth, or as a lofty mountain to which all mountains
are connected by their roots. This mountain has sometimes represented the unknown and beyond everything. However, the
narratives transmitted in Islamic culture were generally considered to be Isra’iliyat, and it was stated that these narratives

were not true.l18

Keywords: Abrahamic religions, Holy Mountain, Mount Kaf.
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MEV'IZA LITERATURU BAGLAMINDA HALIFE YUSUF TOPCU VE
TUHFETU’Z-ZAKIiRIN ADLI ESERI"

Ismail ATASOY

Diyanet Isleri Bagkanligi, Van Il Miiftiiliigii 11 Vaizi, iatasoy440 @gmail.com

Bayram KANARYA

Van Yiiziincii Y1l Universitesi Ilahiyat Fakiiltesi, Temel Islam Bilimleri Boliimii Hadis Anabilim Dali, bayramkanarya@hotmail.com

adis alaninda yapilan ¢alismalarin bir kismi, bazi eserlerin literatiirdeki 6nem ve degerine yoneliktir. Bu ¢alismalar

yapilirken hem eserlerin miellifleri arastirilmakta hem de bu eserlerde yer alan hadislerin kaynak ve sihhat

dereceleri ortaya konulmaktadir. Bu ¢alismalar neticesinde s6z konusu eserleri telif eden miielliflerin hadis ilmine
ehliyetleri ve katkilar1 tespit edilebilmekte ve ilgili eserin ilmi degeri de ortaya ¢ikmaktadir. Bu ¢alismada Osmanlinin son
yillar1 ile Cumbhuriyetin ilk yillarinda yasamis olan Halife Yusuf Topgu (6. 1965) ve onun mev’iza literatiirii baglaminda
yazdig1 Tuhfetii’z-Zakirin adli eseri incelenmistir.

Halife Yusuf Topgu’nun Tuhfetii’z-Zakirin adl1 eseri, konularina gore telif edilen ve ¢ok sayida rivayeti ihtiva eden derleme
bir vaaz eseridir. Eser, ilim ve ulemanin fazileti konusuyla baslayip namaz, orug, hac, zekat ve faiz gibi bircok konuyu
kapsamaktadir. Eserde 50 bab bashigi, 594 hadis, 6 Isrdili rivayet ile 21 alimin sézii bulunmaktadir. Eserde yer alan
hadislerin Arapga metinleri {istte, Arap alfabesi ile Kiirtce terciimesi ise alt kisimda yer almaktadir. Eser bastan sona
incelendigi zaman ¢ok sayida rivayet metinlerinin yani sira hadis usuliine dair bazi bilgiler, menakib ve ulemaya ait bir
takim sozlerin yer aldig1 goriilecektir.

Bu calismada Tuhfetii’z-Zakirin adli eserin se¢ilmesinin nedeni, kaleme alindig1 giinden beri 6zellikle Dogu Anadolu’nun
cesitli bolgelerinde vaaz ve nasihatlerde sik¢a kullanilan bir eser olmasindan kaynaklanmaktadir. Eserin yaygin olarak
kullanilmasinda, miiellifinin yasadig1 donemdeki s6hretinin yani sira meva’iz tiiriinde bir muhtevaya sahip olmasi ve din
gorevlileri tarafindan siklikla miiracaat edilmesinin de pay1 bulunmaktadir. Hatir1 sayilir bir séhrete sahip olmasi nedeni ile
s0z konusu eserde yer alan rivayetlerin hadis ilmi agisindan degerlendirlmesi 6nem arz etmektedir.

Calismada oOncelikle meva’iz literatiiriiniin tarihsel gelisimi, hadiscilerin bu eserlerde yer alan rivayetlere yaklasimlari ve bu
alanda yazilmis olan eserler hakkinda malumat verilmistir. Daha sonra miiellif Halife Yusuf’un biyografisi hakkinda bilgi
verilmis, Tuhfetii’z-Zakirin’in metodolojisi, icermis oldugu bazi rivayetlerin kaynak ve sthhat dereceleri tahlil edilmistir.

Anahtar Kelimeler: Hadis, Stinnet, Hadis ilmi, Mev’iza, Tuhfetii’z-Zakirin.

CALIPH YUSUF TOPCU AND HIS WORK NAMED TUHFAT AL-ZAKIRIN IN
THE CONTEXT OF SERMON LITERATURE 2

ome of the studies conducted in the field of hadith are focused on the importance and value of some works in
literature. While carrying out these studies, the authors of the works are investigated and the sources and
authenticity of the hadiths in these works are revealed. As a result of these studies, the competence and

1 Bu caligma 2022 yilinda Van Yiiziincii Y1l Universitesi Sosyal Bilimler Enstitiisii Temel islam Bilimleri Hadis Bilim Dalinda Dog. Dr. Bayram
Kanarya Danigsmanliginda “Halife Yusuf Topgu El-Bayezidi ve Tuhfetii’z-Zakirin Adli Eserinin Hadis Ilmi Agisindan Degerlendirilmesi” adli Yiiksek
Lisans tezimizden ¢ikarilmistir.

2 This study was extracted from our Master's thesis titled "Evaluation of Caliph Yusuf Topcu Al-Bayezidi and His Work Named Tuhfat al-Zakirin in
Terms of Hadith Discipline" in 2022, at Van Yuzuncu Yil University Social Sciences Institute, Department of Islamic Studies Discipline of Hadith,
under the consultancy of Assoc. Prof. Bayram Kanarya.
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contributions of the authors who wrote the works in question to the discipline of hadith can be determined, and the
scientific value of the relevant work is also revealed. In this study, Caliph Yusuf Topc¢u (d. 1965), who lived in the last years
of the Ottoman Empire and the first years of the Republic, and his work Tuhfat al-Zakirin, written in the context of sermon
literature, were examined.

Caliph Yusuf Topgu's work named Tuhfat al-Zakirin is a compiled sermon work that is compiled according to its subjects
and contains many narrations. The work starts with the subject of knowledge and the virtue of scholars and covers many
topics such as prayer, fasting, pilgrimage, zakat and interest. The work contains 50 chapter headings, 594 hadiths, 6 Israeli
narrations and the words of 21 scholars. The Arabic texts of the hadiths in the work are at the top, and their Kurdish
translations in the Arabic alphabet are at the bottom. When the work is examined from beginning to end, it will be seen
that it contains many narration texts, as well as some information about the hadith method and some sayings of managqib
and scholars.

The reason why the work called Tuhfat al-Zakirin was chosen in this study is because it is a work that has been frequently
used in sermons and advice, especially in various regions of Eastern Anatolia, since the day it was written. In addition to
the fame of its author during his lifetime, the fact that it has a sermon type of content and is frequently referred to by
religious officials also contribute to the widespread use of the work. Since it has a considerable reputation, it is important
to evaluate the narrations in the work in question in terms of hadith discipline.

In the study, first of all, information is given about the historical development of sermon literature, the hadith scholars'
approaches to the narrations in these works, and the works written in this field. Then, information was given about the
biography of the author, Caliph Yusuf, and the methodology of Tuhfat al-Zakirin and the sources and authenticity of some
of the narrations it contained were analyzed.

Keywords: Hadith, Sunnah, Hadith Discipline, Sermon, Tuhfat al-Zakirin.
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FEDAILU’L-KUR’AN RIVAYETLERININ YORUMLANMASI -TEFSIR
VE HADIiS SERHLERIi BAGLAMINDA-!

Bayram KANARYA

Van Yiiziincii Yil Universitesi flahiyat Fakiiltesi, Temel Islam Bilimleri Boliimii Hadis Anabilim Dali, bayramkanarya@hotmail.com

edailu'l-Kur'an ile ilgili rivayetlerin hemen hemen her hadis musannefatinda varid olmasi, hem hadis hem de tefsir

ile ugrasan alimlerin dikkatini ¢cekmistir. Alimlerin bu rivayetlere siklikla miiracaat etmelerinde, s6z konusu

hadislerin Islam'n temel kaynagi olan Kur'an ile ilgili olmasinin biiyiik payr bulunmaktadir. Bu rivayetlerin dirayet
boyutunu ve tarihi siireg icerisinde nasil bir Kur'an anlayisi ve tasavvuruna kaynaklik ettigini belirleyebilmek, s6z konusu
rivayetlerin kullanildig1 eserlere miiracaat etmeyi de zorunlu kilmaktadir.

Fedaili’l-Kur’an rivayetlerinin hangi perspektif, konjonktdr ve zihni arka plandan hareketle yorumlandigini tespit etmek
icin tefsir ve hadis serhlerini incelemek gerekmektedir. Zira Fedailii’l-Kur’an rivayetlerinin yorum esliginde yer aldig1 en
temel malumat, bu zengin literatiirde gegmektedir. Problematik olarak goriilebilecek noktalardan biri, bu rivayetlerin tefsir
disiplini ile ilgilenen miifessir ve hadis disiplini ile ilgilenen sarihler tarafindan nasil alinip degerlendirildigi meselesidir.
Boylelikle ayni rivayetlere her iki disiplinin yaklasim tarzlari, yorum parametreleri, neyi onceledikleri, ortiisen ve ayrisan
noktalar1 ortaya konulabilecektir. Neticede hem miifessir hem de sarih goziiyle bu rivayetlerin yorum, yontem ve
mekanizmalari tahlil edilebilecektir.

Calismada oOncelikle Fedailii’l-Kur’an kavrami ve bu kavramin tesekkiil siirecine iliskin bilgi verilmistir. Daha sonra
kronolojik takip esas alinmak suretiyle Taberl (6. 310/922), Sa’lebi (6. 427/1035), Vahidi (6. 468/1075), Zemahseri (6.
538/1143), Razi (6. 606/1209), Kurtubi (6. 671/1272) ve Beydavi (6. 685/1286) tefsirlerindeki bazi Fedailii’l-Kur’an
rivayetlerinin yorumlarina temas edilmistir. Akabinde hem orijinal veya tekrar yorumlarin olup olmadigini tespit etmek
hem de tefsirlerde yer alan yorumlar ile mukayese etmek icin Ibn Battal (6.449/1057), Ebtibekir Ibnii’l-Arabi (6.543/1148),
Nevevi (6.676/1276), Kirmani (5.786/1384) ve Ibn Hacer’in (6.852/1448) serhlerinde yer alan Fedailii’l-Kur’an
rivayetlerinin serhleri tetkik edilmistir. Yorumsal diizeyde ayni fonksiyonu icra etmelerine ragmen miifessir ve sarihlerin
-ilgilendikleri disiplinlerin sevkiyle- 6nemli derecede birbirinden ayristiklar1 sonucuna ulagilmuistir.

Anahtar kelimeler: Kur’an, Hadis, Fedailii’l-Kur’an, Tefsir, Hadjis.

INTERPRETATION OF FADAIL AL-QUR'AN NARRATIONS -IN THE
CONTEXT OF TAFSIR AND HADITH COMMENTARIES-2

he fact that the narrations about Fadail al-Qur'an are included in almost every hadith books has attracted the

attention of scholars dealing with both hadith and tafsir. The fact that the hadiths in question are related to the

Quran, the main source of Islam, plays a major role in why scholars frequently refer to these narrations. Being able
to determine the interpretation dimension of these narrations and what kind of understanding and imagination of the
Quran they have provided in the historical process requires consulting the works in which these narrations are used.

It is necessary to examine tafsir and hadith commentaries in order to determine from which perspective, conjuncture and
mental background the Fadail al-Qur'an narrations are interpreted. Because the most basic informations, including the

1 Bu ¢alisma 2016 yilinda Dicle Universitesi Sosyal Bilimler Enstitiisii’'nde Prof. Dr. Mehmet Bilen danismanliginda hazirlanan “Fedailii’l-Kur’an
Rivayetlerinin Sihhati ve Bu Rivayetlerin Olusturdugu Kur’an Tasavvuru” adli doktora tezimizden iiretilmistir.

2 This study was produced from our doctoral thesis titled “The Authenticity of Fadail al-Qur'an Narrations and the Quranic Imagination Created by
These Narrations”, which was prepared in 2016 at Dicle University Social Sciences Institute and under the supervision of Prof. Dr. Mehmet Bilen.
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narratives of Fadail al-Qur'an accompanied by comments are found in this rich literature. One of the points that can be
seen as problematic is the issue of how these narrations are received and evaluated by commentators interested in the
discipline of tafsir and commentators interested in the discipline of hadith. In this way, the approaches of both disciplines
to the same narrations, their interpretation parameters, what they prioritize and their overlapping and diverging points will
be revealed. As a result, the interpretations, methods and mechanisms of these narrations will be analyzed through the
eyes of both the mufassirs and the sarihs.

In the study, first of all, information is given about the concept of Fadail al-Qur'an and the formation process of this
concept. Later, based on chronological follow-up, Taberi (d. 310/922), Tha'lebi (d. 427/1035), Wahidi (d. 468/1075),
Zemakhseri (d. 538/1143), Razi (d. 606). /1209), Qurtubi (d. 671/1272) and Beydavi (d. 685/1286) interpretations of
some Fadail al-Qur'an narrations were touched upon. Subsequently, to determine whether there are original or re-
interpretations and to compare them with the comments in the commentaries, Ibn Battal (d.449/1057), Ebtibekir Ibn al-
Arabi (d.543/1148), Nawawi (d.676/). 1276), Kirmani (d.786/1384) and Ibn Hajar (d.852/1448) commentaries of the
Fadail al-Qur'an narrations were examined. It has been concluded that although they perform the same function at the
interpretive level, mufassirs and sarihs differ significantly from each other - driven by the disciplines they are interested in.

Keywords: Quran, Hadith, Fadail al-Qur'an, Tafsir, Hadith.
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MUELLIFi BILINMEYEN MANZUM BiR FALNAME

Zahir SUSLU

Batman Universitesi, zahir.suslu@batman.edu.tr

rapca bir kelime olan fal; cesitli seylere bakarak gelecekte olacaklar hakkinda anlamlar ¢ikarma, gdipten haber
A verme anlamindadir. Islam &ncesi Arap yasayisinda fal biiyiik deger tasimaktayken, Islamiyetle birlikte Kuran-1

Kerim’de ezlam (fal oklar1) ile hareket etmek yasaklanmistir. Hz. Muhammed de yalniz hayri gosteren isaretlere
deger verip cevresindekilere de bdyle davranmalarini tavsiye ederek bu tiir belirtiler icin fal s6zlinii kullanmistir. Yine Hz.
Muhammed’in “Islam’da tese’{im yoktur, en hayirlisi tefe’{ildiir.” buyrugu {izerine bu ruhsattan hareketle hayirli alimetler
i¢in fal tutmak, hayra yormak mubah goriilmiis ve buna fal-i hayr denilmistir. Béylece, Hz. Ali’ye, Ca’fer-i Sadik’a, Seyh
Muhyiddin-i Arabi’ye izafe edilen falnameler ortaya ¢ikmistir. Ancak bu eserlerin onlara ait olmasi uzak bir ihtimal olup

manevi otoriteleri dolayisiyla kendilerine izafe edildikleri sdylenebilir.

Falnameler; tayre, ihtilac, kehanet, kitfe, kiyafet, firaset, irafet ve ta‘rifat gibi bilinenleri yorumlayarak yeni bilgiler elde
etme yollarin1 gosterenler ve kura esasina dayali olarak ileride meydana gelecek olaylar hakkinda fikir yiirtitme usullerini
aciklayanlar seklinde iki kistmda ele alinabilir. Ik kisimdaki fallardan firaser ve kiyafet fali Islam dinince zararsiz goriilen
fallardir. Asil falname tiiriinii meydana getiren eserler kura esasina dayali olarak ortaya ¢ikan fallardir.

Fal bakilmasinda kullanilan metinlere gore falndmeleri; Kuran, kura ve peygamber adlarina gore diizenlenenler olmak {izere
tic gruba ayirmak miimkiindiir. Kuran falnamesi, harflerin yorumuna ve ayetlere dayali olmak iizere iki ¢esittir. Kura
falnamesi, iizerinde rakam veya harfler bulunan bir nevi zar atilmasina dayali faldir. Biitiin bu falname tiirleri disinda basta
Kur’an-1 Kerim olmak tizere Mevlana Celaleddin-i Rimi’nin Mesnevi’si ve Divan-1 Kebir’i ile Sadi’nin Giilistan’1i, Hafiz,
Yunus Emre, Niyazi-i Misri’nin divanlar1 da tefe’iil amaciyla kullanilmistir.

Bildiriye konu olan ve muiiellifi bilinmeyen eser Kuran harflerinin yorumuna dayali bir eserdir. Metin nesri yapilan niisha,
Haci Selim Aga Kiitliphanesi, Kemankes koleksiyonunda, 00260-002 numarada, “Manzim Falndme-i Kur’an-1 Azim” adiyla
kayithidir. Eser, 64b-75a yapraklar1 arasindadir. Niishada eserin baslig1 olmayip, miiellifi de belirsiz olan eser 188 beyittir.

Eser; elif, be, te, se, cim, ¢im, ha, hi, zel, sin, sin, sad, t1, z1, ayn, gayn, fe, kaf, kef, mim, nun, vav, he, lamelif, ye harflerinin
yorumuna dayali bir fal ¢esididir.

Anahtar Kelimeler: Fal, Manzum, Kuran, Harf, Tefe’il

A VERSE FALNAME WITH AN UNKNOWN AUTHOR

ortune, an Arabic word; it means making sense of what will happen in the future by looking at various things and
F giving news from the unseen. While fortune telling was of great value in pre-Islamic Arab life, with Islam, acting

with ezlam (fortune arrows) was prohibited in the Holy Quran. Hz. Muhammad also valued only the signs that
showed goodness and advised those around him to do the same, and used the word fortune telling for such signs. Again
Hz. Muhammad said, “There is jinx in Islam, the best thing is auspicious.” based on this command, it was deemed
permissible to tell fortunes for auspicious signs and to interpret them as good, and this was called fortune-i hayr. Thus, Hz.
Fortune telling attributed to Ali, Ca’fer-i Sadik and Sheikh Muhyiddin-i Arabi have emerged. However, it is unlikely that

these works belong to them, and it can be said that they are attributed to them due to their spiritual authority.

Falnames; they can be divided into two parts: Those that show the ways of obtaining new information by interpreting the
known ones such as tayre, ihtilac, prophecy, kitfe, kiyafet, firaset, irafet and ta’rifat, and those that explain the methods of
reasoning about future events based on the basis of lottery. Among the fortune telling in the first part, firaser and clothing
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fortune telling are considered harmless in Islam. The works that constitute the real type of fortune telling are fortune
telling based on the basis of lottery.

According to the texts used in fortune telling, falnames are; it is possible to divide them into three groups: Quran, lottery
and those organized according to the names of the prophets. There are two types of Quran fortune telling, based on the
interpretation of letters and verses. Lottery fortune-telling is a fortune-telling based on throwing a kind of dice with
numbers or letters on them. Apart from all these types of falnames, especially the Holy Quran, Mevlana Celaleddin-i
Rémi's Mesnevi and Divan-1 Kebir, Sadi's Giilistan, Hafiz, Yunus Emre, Niyazi-i Misri's books. Divans were also used for
loan purposes.

The work that is the subject of the report and whose author is unknown is a work based on the interpretation of the letters
of the Quran. The copy with the text published is registered under the name "Verse Falname-i Kur’an-1 Azim" in the Haci
Selim Aga Library, Kemankes collection, number 00260-002. The work is between pages 64b-75a. The work does not have
a title in the copy and its author is unknown. It consists of 188 couplets.

Work; the letters elif, be, te, se, cim, ¢im, ha, hi, zel, sin, sin, sad, t1, z1, ayn, gayn, fe, kaf, kef, mim, nun, vav, he, lamelif, ye
It is a type of fortune telling based on interpretation.

Keywords: Fortune-Telling, Verse, Quran, Letter, Auspicious
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FAZLU’L-i TiZAL'DE KADI ABDULCEBBAR’IN i TIKAD]1 BAZI
MESELELERE DAIR HADIiS KULLANIMI

Abdulvasif ERASLAN

Batman Universitesi Islami ilimler Fakiiltesi, abdulvasiferaslan @gmail.com

azlii’l-i tizal, Kadi Abdiilcebbar’in miintesibi oldugu Mu tezile mezhebinin itikdda dair temel prensiplerinin

ozetlendigi, bazi mezheplerin goriislerinin tenkit edildigi ve mezhebin ricaline yer verildigi temel eserlerdendir.

Muhtasar nitelikte bir kitap olmasina ragmen inanca dair pek¢ok hadis rivayetine yer verilmis olmasi dikkatleri
cekmektedir. Mu ‘tezile mirasinin en 6nemli hamili ve nakilcisi olan Kadi Abdiilcebbar’in bu eserinde yer alan rivayetlerin
incelenmesi, ¢alismamizin konusunu olusturmustur. Kadi, bu eserde Mu‘tezile’nin bes temel prensibini sirasiyla
zikrettikten sonra mubhaliflerinin goriislerini tenkit edip konuyla alakali rivayetlere yer vermistir. Bunlarin bir kismi kendi
diisiince sistemiyle uyusmayan ve muhalifleri tarafindan istidlalde bulunulan rivayetlerdir. Diger bir kismi1 da akli delilden
ve Kur’an ayetlerinden sonra kendi goriislerini desteklemek iizere zikrettigi hadislerdir. Bunlarin kaynak dagilimlar
incelendiginde Kiitiib-i Sitte’nin yan1 sira meshur hadis kaynaklarinda yer almayan rivayetlerin de bulndugu goriilmektedir.
Senedlerine yer verilmeyen bu rivayetler merfu, mevkuf veya maktu olabilmektedir. Kadi, hadis rivayetlerine yer verirken
bunlarin 4had haber olduklarinin ve inan¢ konularinda temel kurucu delil olmadiklarinin farkinda olacaktir ki bunu
defalarca dile getirmektedir. Kadi, diisiince sistemiyle uyumlu olan rivayetleri goriislerine destek olarak kullanirken;
uyumlu olmayanlarinin bir kismini dogrudan reddetmis; diger bir kismini da (“sayet sahih olsa da” ifadesinden sonra)
te'vil etmeye calismustir. Istidlal konusunda metotlarinin kesin delillere uymak seklinde aciklayan Kadi, haber-i vahidin
Kabul sart1 olarak Kitab, Siinnet ve icmd’a muhalefeti 6ne siirmiistiir. Kadi’'nin Fazlii’l-i tizal’de pek ¢cok dhad habere yer
vermis olmasinin sebebi kitaplarini okuyan kimselere; takip ettikleri metodun siinnete temessiik oldugunu gostermek
istemis olmasidir. Ayrica bu eserde kendilerinin hadis karsiti olmadiklarini ve ehl-i hadisten olduklarini dile getirmistir.
Kadi bununla ayni zamanda ehl-i Siinnet ve’l-Cemaat ehlinden oldugunu da ifade etmeye calismistir. Bu rivayetlere yer
vermenin bir diger sebebi de bunlarla ihticac edenlerin hata ettiklerini gostermek olmustur.

Anahtar kelimeler: Hadis, Kadi Abdiilcebbar, Ahad Haber, Fazlii’l-i ‘tizal.

USE OF HADITHS ON SOME I'TIQADI ISSUES BY QADI ABD AL-JABBAR
IN FAZLU’L-I'TiZAL

was a follower, are summarized, the views of some sects are criticized, and the sect's merits are included. Although
it is a concise Koran, it is noteworthy that it includes many hadith narrations about faith. The subject of our study
is the examination of the narrations in this work of Qadi Abd al-Jabbar, the most important bearer and transmitter of the
Mu'tazila heritage. In this work, after mentioning the five basic principles of Mu ‘tazila one by one, Qadi criticized the views

F azlii'l-i tizdl is one of the basic works in which the basic principles of the Mu'tazila sect, to which Qadi Abd al-Jabbar

of his opponents and included narrations related to the subject. Some of these are narrations that are incompatible with his
own system of thought and are inferred by his opponents. Another part is the hadiths he cited to support his views after
rational evidence and verses of the Quran. When their source distribution is examined, it is seen that in addition to Kutub-i
Sitte, there are also narrations that are not included in the famous hadith sources. These narrations, the sources of which
are not included, may be deceased, deceased or deceased. While Qadi includes hadith narrations, he will be aware that
these are ahad news and are not fundamental foundational evidence on matters of faith, which he repeatedly expresses.
While Qadi uses narrations that are compatible with his system of thought as support for his views; directly rejected some
of the incompatible ones; He also tried to interpret the other part (after the phrase "even if it is sahih"). Qadi, who

42


mailto:abdulvasiferaslan@gmail.com

II. SOSYAL BiLIMLER KONGRESI OZETLER

explained his methods regarding inference as complying with definitive evidence, put forward opposition to the Koran,
Sunnah and ijma as the condition of acceptance of the news of unity. The reason why Qadi included many ancient news in
Fazlii'l-i tizdl is for those who read his Koran; He wanted to show that the method they followed was in line with the
Sunnah. He also stated in this work that they are not against hadith and that they are from the people of hadith. With this,
Qadi also tried to express that he was from the people of Ahl al-Sunnah wal-Jamaah. Another reason for including these
narrations is to show that those who followed them made mistakes.

Keywords: Hadith, Qadi Abd al-Jabbar, Ahad khabar, Fazlii'l-i‘tizal
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BiR CERH SEBEBi OLARAK SAHAFiLiK VE SAHAFI OLMAKLA
iTHAM EDILEN RAVILER

Fuat ISTEMI

Batman Universitesi Islami Ilimleri Fakiiltesi, E-mail: fuatistemi @hotmail.com

adislerin sahih olanlarini zayif olanlarindan ayristirmak amaciyla muhaddislerin gelistirmis olduklar1 gesitli
H yontemler vardir. Bu yontemlerden 6ne ¢ikanlar ve muhaddislerin 6zellikle tizerinde durdugu hususlar daha ¢ok

hadisi nakleden ravilerle alakali olanlardir. Ravilerin ezberlemek yoluyla hadis nakletmek yerine ellerinde mevcut
olan yazili hadis belgelerinden hadis nakletmeleri, onlarin cerh edilme gerekgelerinden birisi olarak kabul edilmistir. Cerh
ve Ta’dil ilminde “Sahafi” olarak terimlesmis olan bu kavram, hadisleri ezberlemek suretiyle almak ve nakletmek yerine
yazili belgelerden hadis alan ve nakleden kimseler icin bir kusur olarak kabul edilmistir. Ozellikle de hadis rivayet etme
hususunda yeterince uzman olmayan kimselerin hadisleri seyhlerden degil de sahifelerden alip aktarmalar1 seklinde viicut
bulan bu durum gesitli gerekgelerle tasvip edilmemistir. Arapganin yeterince gelismemis olmasindan kaynaklanabilecek
yaziyl dogru bir sekilde okuyamama ihtimali bu gerekgelerin basinda gelmektedir. Bu durum, yazida hatalar yapma
olasiligini artirmaktadir. Dolayisiyla bu kisiler hata yaptiklarinin farkinda olmadan hadisleri rivayet edebilirlerdi. Iste bunun
oniine ge¢mek icin muhaddisler birtakim Onlemler aldilar. Bu 6nlemlerin esas amaci ravileri yazili malzemeden rivayet
etmekten sakindirmak ve onlar1 sifahi nakillerde bulunmaya sevk etmekti. Boylece muhaddisler bu gibi 6nlemlerle hadis
rivayetindeki tahrif ve tashifleri minimize etmis olacaklardi. Bu amagla oncelikle yaptiklar: sey sahifelerden yapilacak
rivayetlerde hata yapilacagina dikkat cekmekti. Cilinkii yukarida da ifade ettigimiz gibi Arap dilinin gelismemis olmasi hadis
metinlerinde okuma ve anlama hatasini da beraberinde getirebilirdi. Bu amagla seyhten dinlemeksizin yalnizca kitaptan
rivayet menedilmis ve hadis rivayetinde “sema” ve “kiraat” metodlarinin tercih edilmesi tavsiye edilmistir. Boylece
muhaddisler seyhten icazet almadan sahifelerden nakillerde bulunan ravileri “Sahafi” diye nitelendirerek onlari
cerhetmisler ve onlarin hadislerinin alinmamasi tavsiyesinde bulunmuslardir. Cerh ve Ta’dil kaynaklarimizda Sahafi olarak
tavsif edilen ravilerin oldugunu gérmekteyiz. Miinekkit hadis alimlerimiz genellikle bu kisiler i¢cin “Sahafidir” ifadesini
kullanmistir. Ayrica hadis ilminin dogrudan seyhlerden “sema veya kiraat” yoluyla alindig1 zaman degerli oldugunu ama
yazilmaya baslandiktan sonra artik ehil olmayan kimselerin de bu ilme yoneldiklerini ve bu kimselerin bu ilmin kiymetini
diisiirdiiklerini ifade etmislerdir.

Anahtar Kelimeler: Hadis, Siinnet, Sahafi, Cerh, Ta’dil

SAHAFISM AS A CAUSE OF IMPUGNMENT AND THE NARRATORS
ACCUSED OF BEING SAHAFIS

here are various methods developed by hadith scholars in order to separate the authentic hadiths from the weak

I ones. The most prominent of these methods and the issues that hadith scholars have emphasized in particular are
those related to the narrators who transmit the hadith. The fact that the narrators narrated hadith from the written

hadith documents available to them, rather than by memorizing them, was accepted as one of the grounds for their
criticism. In the science of Impugnment and Justification the term “Sahafi” has been accepted as a defect for those who
received and transmitted hadiths from written documents instead of memorizing and transmitting them. In particular, this
situation, in which people who are not specialized enough in narrating hadiths do not narrate hadiths from sheikhs but
from the pages, is disapproved on various grounds. One of the main reasons for this is the possibility of not being able to
read the writing correctly, which may be due to the insufficient development of Arabic. This increases the likelihood of
making mistakes in writing. Therefore, these people could narrate hadiths without realizing that they had made a mistake.

To prevent this, hadith scholars took some precautions. The main purpose of these measures was to discourage the
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narrators from narrating from written material and to encourage them to rely on oral transmission. By taking such
precautions, the hadith scholars would have minimized distortions and corruptions in the narration of hadith. To this end,
the first thing they did was to draw attention to the fact that narrations from the pages would be erroneous. Since, as we
have mentioned above, the undeveloped Arabic language could lead to reading and comprehension errors in hadith texts.
For this purpose, narrating only from the book without listening to the sheikh was prohibited and it was recommended to
prefer the “methods of hearing” and “reading/presentation” methods in hadith narration. Thus, the hadith scholars
characterized the narrators who narrated from the Sahafis without the permission of the sheikh as “Sahafi” and
recommended that their hadiths should not be taken. In our sources on impugnment and justification, we see that there
are narrators who are described as Sahafi. Our hadith critics generally used the term “Sahafi” for these people. They also

e

stated that the science of hadith was valuable when it was received directly from the sheikhs through ““methods of hearing

or reading/presentation”, but after it began to be written down, people who were no longer competent turned to this
science and these people lowered its value.

Keywords: Hadith, Sunnah, Sahafi, Impugnment, Justification.
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SEBILURRESAD DERGIiSI’NDE TEK PARTI TELAKKIiSi UZERINE
BiR INCELEME

Zafer GURBUZ

Ankara Universitesi Siyasal Bilgiler Fakiiltesi, e-mail: zafergurbuz06 @gmail.com

o
I slamcilik, II. Diinya Savasi’nin ardindan “zamanin ruhu”nun sundugu imkanlarla yeniden inkisaf etmistir. S6z konusu

dénemde Islamcilik, iddia, beklenti ve diisiincelerini gazete ve dergi gibi yayinlar aracifiyla ortaya koymustur. Bu

yayinlardan biri de tarihsel araka plani bulunan Sebiliirresad’dir. Sebiliirresad dergisi, 1 Mayis 1948 tarihinde i¢ ve dis
siyasetin sagladig1 imkanlarla yayin hayatina yeniden baslamistir. Derginin yayimlanmaya basladig1 ilk sayisindan itibaren
tek parti donemi uygulamalar: sertge elestirilmistir. Yazarlar, siki bir muhalefet retorigiyle sistemin kiilliyen yozlastigini
iddia etmislerdir. Bu mubhayyilede, toplumsal ve siyasal dejenerasyonun sorumlusu ise tek parti donemindeki
uygulamalardir. Sebillirresad’da, Cumhuriyet inkilaplarinin din hiirriyetini bogmak adina getirilen anti demokratik
tutumlar oldugu tezi siklikla islenmis ve bu diisiinceyle ilintili sekilde tek parti donemi “27 senelik istibdat devri” olarak
tanimlanmistir. Zira cumhuriyetin kurulmasindan sonra yiiriirliige giren reformlarla dini egitimin engellenmesi, ezanin
Tiirk¢e okunmaya baslanmasi, cami olan Ayasofya’nin miizeye doniistiiriilmesi, harf inkilabi ve dinde reform yapilmasina
dair tartismalar Sebiliirresad’da dinin kamusal alandan sokiilmeye calisildig1 bir “fetret donemi” olarak algilanmistir.
Islamcilarin perspektifinde tek parti ddnemi her seyin miisebbibi olarak “bos gosteren”dir. Ozellikle Cumhuriyet’in kurucu
felsefesinin Osmanli-Islam kiiltiirel mirasindan kopus arzusu i¢inde olmasina ve kiiltiirel Batililasmacilik vurgusuna itiraz
edilmistir. Bu baglamda, Sebiliirresad’da Kemalizm Batici bir travma, Cumhuriyet modernlesmesi ise Bati taklit¢isi olarak
goriilmiis ve bu diisiince yazarlarca ragbet gormiistiir. Tek parti dénemi “ilk glinah” ve kurucu parti olan Cumhuriyet Halk
Partisi de de dinsiz parti olarak telakki edilmistir. Bu perspektifle erken Cumhuriyet dénemi uygulamalar1 yogun bir sekilde
elestirilmistir.

Anahtar Sozciikler: Sebiliirresad, Tek Parti Dénemi, Islamcilik, II. Diinya Savasi, Soguk Savas Donemi.

A STUDY ON THE ONE-PARTY CONCEPT iN SEBILURRESAD MAGAZINE

fter World War 1I, Islamism was re-developed with the opportunities offered by the ‘spirit of the time’. In this
A period, Islamism put forward its claims, expectations and thoughts through publications such as newspapers and

magazines. One of these publications was Sebiliirresad, which had a historical background. Sebiliirresad magazine
restarted its publication on 1 May 1948 with the opportunities provided by domestic and foreign politics. From the very
first issue, the practices of the one-party period were harshly criticised in the magazine. Through a strict opposition
rhetoric, the authors claimed that the system was completely corrupt. According to this view, the one-party era practices
were responsible for the social and political degeneration. According to the thesis frequently put forward in Sebiliirresad,
the Republic introduced anti-democratic reforms in order to stifle freedom of religion. In relation to this idea, the one-party
period was defined as ‘27-year period of oppression [istibdat]. The reforms enacted after the establishment of the republic,
such as the prevention of religious education, the introduction of the call to prayer in Turkish, the conversion of the
mosque Hagia Sophia into a museum, the alphabet reform and the discussions on the reform of religion were perceived as
a ‘period of conquest’ in which religion was tried to be removed from the public sphere. From the perspective of Islamists,
the one-party period was the ‘empty signifier’ as the cause of everything. That the founding philosophy of the Republic
aimed to break away from the Ottoman-Islamic cultural heritage and the emphasis on cultural Westernisation were
particularly criticized. In this context, Kemalism was seen in Sebiliirresad as a Westernist trauma and Republican

modernisation as a Western imitation, and this view was popular among the authors. The one-party period was regarded as
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the ‘original sin’ and the founding party, the Republican People's Party, as the irreligious party. From this perspective, the

practices of the early Republican period were heavily criticised.

Keywords: Sebiliirresad, One-Party Period, Islamism, World War II, Cold War Era.
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SPINOZA’NIN MUCIZE ELESTIRISI
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pinoza, klasik teistik anlayisin Tanri’nin varli§ini ve giiciinii mucizeler iizerinden ispat etmesini sert bir sekilde

elestirir. Bu anlayisin aksine Tanri’'nin varli§inin, esirgeyiciliginin veya kudretinin mucizeyle degil tabiatin degismez

ve sabit diizeni iizerinden daha iyi anlasilabilecegini savunur. Spinoza’ya gore, bir seyin mucize olmasi i¢in ne sekilde
olursa olsun nedeninin gosterilip agiklanacak tiirden bir sey olmasi ve insanin kavrama yetenegini asmasi gerekir. Mucize
olarak kabul edilen olaylar tabii nedenlerle a¢iklanabilir. Ona gére mucize biitiiniiyle felsefi bir konu olup akil ile izahi
miimkiindiir. Ancak O, konuya dair goriislerini ifade etmek ya da temellendirmek amaciyla Kutsal Kitap’ta gecen
orneklerden de istifade eder. Spinoza’ya gore, mucizeler {izerinden Tanr’'min varligi hakkinda herhangi bir sey elde
edemeyiz. Ciinkii mucize sinirli ve gegici bir olaydir. Spinoza, mucize kavramini sadece insanlarin kavrama yetenegini asan
ya da astig1 sanilan bir olay1 anlatmak i¢in kullanir. Tabiat diizenini yok eden ve onun yasalarina aykir1 bir durum olarak ele
almaz. Ciinki bu anlamdaki bir mucize, Tanr1 hakkinda bize higbir bilgi vermedigi gibi Tanr1 hakkinda sahip oldugumuz
tabii bilgileri de siler ve bu konu hakkinda bizi siipheye siiriikler. Spinoza’nin mucizeye dair yorumu O’nun Panteistik
goriisiiniin bir uzantis1 mahiyetindedir. Tanr1 ve tabiat es deger oldugu icin tabiattaki her sey Tanrisal giiclin kendisinden
baska bir sey degildir. Tanri’nin istegi ile tabiat yasalar1 es deger oldugu icin tabiatta sabit ve degismez bir yasa vardir.
Spinoza’ya goére, insanlar tarafindan Tanri'ya siirekli olarak mucizeler atfetmenin temel sebebi insanlarin Tanrr’yi
antropomorfik (insan bigimci) bir sekilde diisiinmesinden kaynaklanmaktadir. Mucizeyi kabul edenler Tanr1’yr mutlak ve
sonsuz giice sahip bir kral olarak tasavvur ederler. Tanr1 sahip oldugu bu giicii de tabiata karsi/aykir1 olaylar meydana
getirerek gostermektedir. Spinoza’ya gore, siradan insanlar ancak bu sekilde Tanri’'nin gii¢ ve kudret sahibi olduguna ikna
olurlar. Kutsal Kitap’ta bu tarz yorumlara sebep olacak olaylarin yer almasinin temel nedeni insanlarin hayranhk
uyandiracak olaylara karsi olan ilgilerinden kaynaklanmaktadir.

Anahtar Kelimeler: Spinoza, Mucize Elestirisi, Kutsal Kitap, Tanri, Tabiat.

SPINOZA'S CRITICISM OF MIRACLE

pinoza harshly criticizes the classical theistic approach to prove the existence and power of God through miracles.

Contrary to this understanding, he argues that God's existence, benevolence or power can be better understood

through the unchangeable and fixed order of nature, not through miracles. According to Spinoza, for something to be
a miracle, it must be something that can be explained in any way, and must exceed human comprehension. Events
considered as miracles can be explained by natural reasons. According to him, the issue of miracles is a completely
philosophical issue and can be explained with reason. However, he also uses examples from the Bible to express or justify
his views on the subject. According to Spinoza, we cannot obtain anything about the existence of God. Because a miracle is
a limited and temporary event. Spinoza uses the concept of miracle only to describe an event that exceeds or is thought to
exceed people's ability to comprehend. It does not consider it as a situation that destroys the natural order and violates its
laws. Because a miracle in this sense not only does not give us any information about God, but also erases the natural
knowledge we have about God and makes us doubt about this issue. Spinoza's interpretation of the miracle is an extension
of his Pantheistic view. Since God and nature are equivalent, everything in nature is nothing other than the divine power
itself. Since God's will and the laws of nature are equivalent, there is a fixed and unchangeable law in nature. According to
Spinoza, the main reason why people constantly attribute miracles to God is because people think of God in an
anthropomorphic way. Those who accept miracles imagine God as a king with absolute and infinite power. God shows this
power by creating events against/contrary to nature. According to Spinoza, only in this way can ordinary people be
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convinced that God has power and might. The main reason why there are events that lead to such interpretations in the

Bible is due to people's interest in admirable events.

Keywords: Spinoza, Criticism of Miracles, Holy Bible, God, Nature.
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SARK MEDRESELERINDE DiLBiLiM-TECVID PARADOKSU

Lokman SAN

Dicle Universitesi Hahiyat Fakiiltesi Kur’an-1 Kerim Okuma ve Kiraat ilmi Anabilim Dali, e-posta: sanlokman@hotmail.com

o
slam’dan 6nce giiclii bir sozlii gelenege sahip olan Arap dili, Islam’in gelmesiyle dil felsefesi ve grameri agisindan hizli

bir ilerleyis kaydetmistir. Bu ilerleyisin temelinde siiphesiz Kur’an gelmektedir. Kur’an kelimelerinin yapisi, fonetigi ve

anlami bu durumu en azindan Miisliimanlar i¢in zorunlu kilmistir. Bundan dolay1 da daha Islim’in ilk déneminde dil
bilgisi ile ilgili kanitlara rastlanmaktadir. Arap dili yazili gelenegin Onciileri de bu suurla hareket etmis ve eserlerinde bu
olgular iizerinde durmustur. Daha sonraki siire¢lerde kelime yapis1 sarf ilmi, kelime anlamu ise liigat ilmi ¢ercevesinde ele
alinmaya baslanmistir. Kur’an kelimelerinin anlamuyla alakali olmasi bakimindan bu iki unsur {izerinde durulmus ve bunlar
hizl1 bir gelisme siireci icerisinde olmustur. Ses bilimi anlamindaki harf ve kelimelerin fonetigi ise uygulama eksenli olmasi
hasebiyle bunlara kiyasla daha az ilgi gormiis ve konunun bilimsel gelisimi ge¢ donemlere kadar uzamustir. Kiirt
bolgelerinde bulunan medreseleri kastettigimiz Nizamiye medreselerinin devami hiiviyetine sahip Sark Medreselerinde
onciil dil bilginlerinin metodunun takip edildigini géormekteyiz. Bu medreselerde de kelimenin yapisi ve anlamiyla ilgili
ilimler 6n plana ¢ikmus, kelimelerin fonetik yapisi ihmal edilmistir. Halbuki bu iki olgunun birbirini tamamlayici oldugu ve
biri olmadan digerinin eksik olacag bilinen bir gercektir. Calismamizda 6nciil dil bilginlerinin biiyiik bir ehemmiyet verip
eserlerinde ele aldig1 kelimelerin fonetik yonlerinin, takipgilerinden Sark Medreseleri alimlerinin ihmal etmesi paradoksu
ele alinacaktir.

Anahtar Kelimeler: Dilbilgisi, Tecvid, Fonetik.

LINGUISTICS-TAJWID PARADOX IN THE EAST MADRASAHS

he Arabic language which had a strong verbal tradition before Islam, made speedy progress in terms of language

philosophy and grammar with the arrival of Islam. The Qur’an undoubtedly played a fundamental role in this

progress. The structure, phonetics and meaning of the words of the Qur'an make situation necessary for Muslims at
least. Therefore the evidences about grammar is found in the first period of Islam. The pioneers of the Arabic language of
written tradition also acted with this consciousness and emphasized these facts in their works. The word structure began
to be discussed within science of sarf and word meaning within the science of lugat in later processes. These two elements
have been emphasized as they are related to the meaning of the words of the Quran, and they have been in a rapid
development process. The phonetics of letters and words in the sense of phonology has received less attention compared to
these due to its application oriented and the scientific development of the subject has continued until late periods. We see
that the method of the pioneer linguists was followed in the Eastern Madrasahs, which are the continuation of the
Nizamiye madrasahs, by which we mean the madrasas located in the Kurdish regions. In these madrasahs, sciences related
to the structure and meaning of the word came to the fore, and the phonetic structure of the words was neglected.
However, it is a known fact that these two phenomena are complementary to each other and one would be incomplete
without the other. It will be discussed the paradox of the neglect of the phonetic aspects of the words, which were given
great importance by the pioneer linguists and discussed in their works, by their followers, the scholars of Eastern
Madrasahs in our study.

Keywords: Grammar, Tajwid, Phonetic.
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YENI ANAYASA TARTISMALARI ISIGINDA TURKIYE’DE
VATANDASLIGIN HUKUKI VE SIYASI CERCEVESiI

Hiiseyin Murat ISIK

Dicle Universitesi Hukuk Fakiiltesi, e-mail: isikhm@dicle.edu.tr

982 Anayasasi, 12 Eylil 1980 tarihinde yapilan askeri darbe sonrasi, Milli Giivenlik Konseyi’'nin (doénemin genel
1 kurmay baskanu ile kara, deniz, hava ve jandarma genel komutanlarindan olusan askeri cunta) askeri kanadini, Danisma

Meclisi’nin (Milli Giivenlik Konseyi tarafindan atanan iiyelerden olusan) ise sivil kanadini olusturdugu Kurucu Meclis
tarafindan hazirlanmis ve 7 Kasim 1982 tarihinde yapilan referandum (halkoylamasi) sonrasinda yiiriirliige girmistir. 1982
Anayasas’'nin {izerindeki tartismalar, bugiine kadar tam ondokuz (19) defa ve yiiziin (100) {izerinde maddesi
degistirilmisse de hep devam edegelmistir. Clinkli askeri darbe {irlinii olmasi dolayisiyla hak ve ozgiirliik eksenli degil
devlet ve onun otoritesini esas alan bir anlayisa dayandigi temelindeki elestiriler her daim varligini korumustur. Bu
elestiriler cercevesinde, hak ve ozgiirliikleri esas alan bir anlayisla yeni bir anayasanin yapilmasi meselesi de Tiirkiye’nin

hukuki ve siyasi giindeminde hep ilk siralarda olmustur.

Ozellikle 31 Mart 2024 yerel segimleri sonrasinda iktidarin ciddi sayilabilecek oranda se¢men destegini yitirmesinin
ardindan, yine yeni bir anayasanin yapilmasina dair tartismalarin basladig1 gézlenmektedir. Bu minvalde yeni anayasa
tartismalarinda neredeyse degismez konu basliklarindan biri olan vatandaslik meselesinin hukuki ve siyasi boyutlar1 bu
¢alismanin esasini olusturmaktadir.

Tiirkiye’de vatandaslik tartismalari, Osmanli Devleti doneminden beri yapilagelmektedir. Bireyin devlet karsisindaki hukuki
statiisii, tiim klasik Islam Devletlerinde oldugu gibi Osmanli Devletinde de Islam Hukuku cercevesinde sekillenmistir.
Islam Hukuku kisinin sahip oldugu inanca gére statiisiinii belirlemis ve tabii olarak miisliimanlar &ncelikle hak sahibi kabul
edilirken gayri mislimler ise cizye (can) ve hara¢ (mal) vergilerini vermek suretiyle zzimmi (cani ve mali devletin
zimmetinde olan kisi) statiisi kazanmuislardir. Osmanli Devletindeki inang¢ eksenli hukuki statii, Millet Sistemi adiyla
tanimlanmistir. Gliniimiiz anlamiyla vatandaslik statiisii ilk kez 1869 tarihli Tabiiyet-i Osmaniye Kanunnamesi ile ifade
edilmistir. Ilk Anayasa olan 1876 tarihli Kanun-i Esasi ise din, mezhep ve dil ayrimi1 yapmaksizin herkese Osmanli demek
suretiyle vatandaslik taniminin hukuki sinirlarini ¢izmistir.

Cumhuriyet déneminde ise vatandaslik, 6nce 1924 Anayasasi, ardindan 1961 Anayasasi ve nihayet giiniimiizde 1982
Anayasasinda da Tiirk kimligi ile esdeger tutulmak suretiyle tanimlanmistir. Her ne kadar bu tanimlamanin etnik aidiyeti
degil devletle birey arasindaki hukuki bag ifade ettigi belirtilmisse de siyasi gelismeler ve kimi hukuki diizenlemeler bunun
tersini gostermektedir. Mevzubahis siyasi gelismeler ve hukuki diizenlemeler bu calismada ayrintili bir bicimde ele alinip
irdelenecektir.

Anahtar Kelimeler: Anayasa, Vatandaslik, Hukuki Statii, Millet Sistemi, Yabanci (vatandas olmayan).

LEGAL AND POLITICAL FRAMEWORK OF CITIZENSHIP IN TURKEY IN
LIGHT OF NEW CONSTITUTION DEBATES

he 1982 Constitution was drafted by the Constituent Assembly formed after the military coup on September 12,

I 1980. The military wing of this assembly consisted of the National Security Council (comprising the then Chief of
General Staff and the generals of the army, navy, air force, and gendarmerie), while the civilian wing was the
Consultative Assembly (composed of members appointed by the National Security Council). It was enacted following a
referendum held on November 7, 1982. Debates over the 1982 Constitution have continued to this day, despite it being

amended nineteen (19) times and over one hundred (100) of its articles being changed. Because it is a product of a military
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coup, criticisms have always persisted that it is not based on rights and freedoms but on a state-centric and authoritative
approach. Within the framework of these criticisms, the issue of drafting a new constitution based on an understanding
that prioritizes rights and freedoms has always been at the forefront of Turkey's legal and political agenda.

Particularly after the ruling party lost a significant amount of voter support following the local elections on March 31, 2024,
it has been observed that discussions on drafting a new constitution have resumed. In this context, the legal and political
dimensions of the issue of citizenship, which is almost always a constant topic in new constitution debates, form the basis
of this study.

Citizenship debates in Turkey have been ongoing since the Ottoman Empire period. The legal status of the individual vis-a-
vis the state, as in all classical Islamic states, was shaped within the framework of Islamic law in the Ottoman Empire.
Islamic law determined an individual's status based on their faith, and naturally, Muslims were primarily recognized as
having rights, while non-Muslims acquired the status of zimmi (persons whose lives and property are under the state's
protection) by paying the jizya (poll tax) and kharaj (land tax). This faith-based legal status in the Ottoman Empire was
defined as the Millet System. The concept of citizenship in its modern sense was first articulated in the 1869 Nationality
Law (Tabiiyet-i Osmaniye Kanunnamesi). The first constitution, the 1876 Kanun-i Esasi, legally delineated the boundaries
of citizenship by referring to everyone as Ottoman, regardless of religion, sect, or language.

In the Republican period, citizenship was defined in the 1924 Constitution, then in the 1961 Constitution, and finally in
the current 1982 Constitution, by equating it with Turkish identity. Although it has been stated that this definition refers
to the legal bond between the individual and the state rather than ethnic affiliation, political developments and certain legal
regulations indicate otherwise. These political developments and legal regulations will be examined and analyzed in detail
in this study.

Keywords: Constitution, Citizenship, Legal Status, Millet System, Foreigner (non-citizen).
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LI SER BEHEZIYA ZANYARIYEN XEBATEN KURDI

Ramazan Cec¢cen (Remezan Alan)

Zaningeha Mardin Artukluyé, Enstitiya Zimanén Zindi, Besa Ziman G Canda Kurdi, remalan7 @gmail.com

anyari ferq c¢édike, vediguherine, bi pés dixe, mane dide kiryaran. Vé rewsé zor daye zanayan ku derbaré sirust,

simul, ¢avkani G pédiviyén wé de bi navé “epistemoloji”’yé zanisteké ava bikin. Zanyari giring e ji ber ku mirovan,

civakan, welatan bihéz dike 1ébelé ne di her dem an her serté de. Ya rast zanyari gava xwediyé serweri G otoriteyeké
be, yani xwediyé qudreteké be, héza wé heye. Nexwe digel ewcend zanyariyén curbecur, li ser riiyé wareki 200 sali kevintir
(kurdoloji) ev béhéziya li ber destan ¢i ye? Bi rasti ji di tu demén diroké de li ser ziman, ¢and, edebiyat G erdnigari kurdi,
tékiliyén kurdan bi gelén di re, li ber destan evgend enwaé ¢esid zanyari tunebtn. Bi ser de ji kurd li gor duh, iro zédetir
xwedlyé wé fersendé ne ku derbaré xwe de “li ser xwe” @ bi caveki “hundurin” xeber bidin. Qet nebe li gor oryantalistén
duh, zanayén derficiran, akademiyén métingerén xwedi-kursi, kurd iro li gelek deveran bline xwediyé dezgehén xwe. Ev
rews, zanyariyén xebatén kurdi tine ser zemineki rasttir, maqaltir G rafinetir 1& wan ji ewgend bihéz G calak nake. Ji bo ku
ew zanyari bihéz bibin, wisa dixuye ji wan re gewdeyeka pragmatik ji lazim e 0 divé nigasén xebatén kurdi édi hédi hédi ber
bi zemineki wisa ve bén.

Béjeyén Sereke: Zanyari, Héza Zanyariyé, Xebatén Kurdi, Béhéziya Zanyariyén Xebatén Kurdi.

ON THE WEAKNESS OF KNOWLEDGE IN KURDISH STUDIES

nowledge makes a difference, transforms, develops and gives meaning to actions. This has prompted scholars to

develop 'epistemology,' a field of study focused on comprehending the nature, origins, scope, and justifications of

knowledge. Knowledge is important because it renders people, societies and countries strong but not always or
under all circumstances. More precisely, if there is a ‘centre of power’, an authority that will direct the power of knowledge,
I can talk about its power. Otherwise, where should we look for the weakness of all the knowledge produced in a field
known as Kurdish Studies or Kurdology, which has a history of more than 200 years? Today, Kurds have more information
on Kurdish language, history, literature, culture, geography, relations with other peoples, etc. than ever before. Moreover,
Kurds seem to have the opportunity to speak about ‘themselves’ more ‘from the inside’ than yesterday. At least when the
‘orientalists’ of yesterday, the ‘sages’ of neighbouring peoples, and the ‘academies and academics’ of Turkish, Persian and
Arab chairs are taken into account, Kurds today have their own academics. This has made the knowledge in Kurdish studies
more accurate and refined, but it has not made it stronger. In order for this knowledge to become stronger, it must also
take on a pragmatic body. It is long past time for the debates in Kurdish studies to shift to this ground.

Keywords: Kurds, Kurdish Studies, Knowledge, Weakness of Knowledge, Power of Knowledge.
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KITABE GREVI DE KAREKTERAN RE NAMEDAYIS U ANALIZE CI

g

Ilyas AKMAN

Universiteya Mardin Artukluyi, Fakulteya Edebiyati, Besa Ziwan ( Edebiyata Kurdi, Mérdin, Tirkiya, ilyasakman@artuklu.edu.tr,
Orcid: 0000-0003-2146-2100/Visiting Scholar, University of Massachusetts Amherst, Comparative Literature, USA,
iakman@umass.edu

itabé Grevi heté Seyidxan Kuriji ra nusiyayo G serra 20131 de ¢ap biyo. Gama ke wendoxi né kitabi waneni, nameyé

karekteran balayé fnan anceni. Cunki nustox zaf hikayeyan de eyni nameyan dano karekteran. Bi taybeti né hiré

nameyi zaf hikayeyan de xo ré ca veyneni: Filit, Laser, Hisar. Né hiré nameyi né hikayeyan de esti: “Astaré Waré
Ma”, “Horiyes”, “Grev”. Toy hikayeyan de zi né nameyan ra yan yew yan zi di hebi suxuliyeni. Misale hikayeyané “Veyvé
Cemi Muradi”, “Agérayis” G “Siti Kilkori” de nameyé Filitl esto. Na rewse yew realite nawnena: Téqiliya nustox
cografyayi. Nameyé Filiti, bi taybeti veri, Cewlig de zaf suxuliyayéni G nustoxé kitabi Seyidxan Kurij zi Cewlig ra yo.
Nameyé Filitl metnané folklorikan de zi zaf véreno G manayé ci felatlyayis/xelasiyayis o. Manayé Laseri Zazaki de awa ke
zaf lez (i bez herekiyena ya. Hikayeyan de zi zaf rey karekteri ke nameyé inan Laser o inohewa tégeyreni. Misale hikayeya
“Astaré Waré Ma” de Laser, wayiré hésé politiki yo G wazeno saré xo deko zereyé yew mucadeleyi. Manayé Hisari wayiré
hési biyayis o G hikayeya “Astaré Waré Ma” de karektero ke nameyé ey Hisar o wayire hésé politiki yo G o zi wazeno saré xo
deko zereyé yew mucadeleyi. Kitabé Grevi de nameyé Yadin/Yado zi muhim o. No name zi Cewlig de zaf suxuliyeno. Hetta
semedé toy Cewligijan yew nameyo muhim o. Cunki wexté hediseyé Séx Seidi de Yadin Mehmud Ebas yew fermandar o G
o, Cewligij 0. Ma na xebate de kitabé Grevi de karekteran ré namedayis ser vindeni G wazeni ke né tesbitan ser ra téqiliya
nustoxi G cografyayi binawni.

Kilit Cekuyi: Edebiyaté Zazaki, Seyldxan Kurij, kitabé Grevi, téqiliya nustox 0 cografyayi.

NAMING THE CHARACTERS IN THE BOOK CALLED GREV (STRIKE) AND
ITS ANALYSIS

he book called Grev (Strike) was written by Seyldxan Kurij and published in 2013. When readers read this book, the

names of the characters attract their attention. Because the author gives the same names to his characters in many

stories. Especially these three names are used in many stories: Filit, Laser, Hisar. These three names are found in
the following stories: “Astaré Waré Ma”, “Horiyes”, “Grev”. In some stories, one or two of these names are used. For
instance, the name Filit is used in the stories named “Veyvé Cemi Muradi”, “Agérayis” and “Sitl Kilkori”. This situation
shows a reality: The relationship between the author and the geography in which he was born. The name Filit is used too
much in Bingdl, especially in former times, and the author of the book, Seyldxan Kurij, is from Bingdl. The name Filit is
also used frequently in folkloric texts and the meaning of this name is salvation. The name Laser means fast flowing water
in Zazaki. Characters named Laser behave this way in the stories. To illustrate, in the story “Astaré Waré Ma”, Laser is
politically conscious and wants to involve his people in a struggle. The name Hisar means to have consciousness, and in
the story “Astaré Waré Ma” the character named Hisar has political consciousness and he wants to involve his people in a
struggle. The name Yadin/Yado is also used in the book titled Grev (Strike) and this name is also used frequently in Bingdl.
Even, this name is important for some Bing0l residents. Because Yadin Mehmud Ebas was an important commander during
the Sheikh Said rebellion and he was from Bingol. In this study, we will analyze the issue of naming the characters in the
book called Grev (Strike) and try to reveal the relationship between the author and geography in the light of the findings.

Keywords: Zaza Literature, Seyidxan Kurij, the book named Grev (Strike), the relationship between author and geography.
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XWENDINEKE NASNAMEYT LI SER DESTANA KELA DIMDIM

Hikmettin ATLI

Mardin Artuklu Universitesi, Yasayan Diller Enstitiisii

erhemén folklori, bi taybeti ji vegotinén geléri di gelek astan de diguherin ku di van guherinan de diyardeyén mina

erdnigari, ¢and, ziman G din/bawerl xwedi bandor in. Ev diyardeyén hané, di heman demé de di avabiina

nasnameyén civakan de ji faktorén bingehin in. Lewre berhemén folklori di heman demé de di heqé nasnameya
kolektif a civakan de gelek agahiyan didin me. Destana Kela Dimdim an ji bi hin navén cuda weki Destana Xané Cengzérin,
Xané Lepzérin, destaneke giring ya mileté Kurd e ku ¢avkaniya xwe ji bliyereke rastin ya diroki digire. Digel ku di destanan de
mijar bi gistl lehengi G evin e ji bi vé mijaré ve girédayi geleki tema G nakokiyén civaki derdikevin pés me ku em bi réya
analiza li ser wan dikarin bi awayeki di li van vegotinén geléri binihérin. Di Destana Kela Dimdim de sé nakokiyén bingehin
hene ku li gori varyantén destané, di wan de hin guherin rG didin. Ev nakoki ev in: Nasnameya etnik, nasnameya dini G
nasnameya esirl. Di hemi varyantén destané de kém zéde di van xalan de li gori diyardeya dem 0 deveré di waré
giringidayiné de hin guherin r( didin. Di hin varyantan de em dibinin ku diyardeya etnisiteyé li pés hemi diyardeyén di ye G
konflikt li ser esasé dijberiya du nasnameyén etnik; kurd G ecem, r@ dide. Di varyantén bi vi rengi de disa diyardeyén esiri G
dini hene 1é bi qandi diyardeya etnisiteyé ne li pés in. Di hin varyantan de em dibinin ku diyardeya din G baweriyé li pés e G
konflikt di navbera du baweriyén cuda de weki suni @ sie, rG dide. Disa di varyantén bi vi rengl de ji diyardeyén esir G
etnisiteyé hene 1€ li gori diyardeya mezhebi gelek li pas mane. Di vé vekoliné de em é li gorl van nakokiyén nasnameyi di
navbera varyantén ji deverén cuda yén Destana Kela Dimdim de berawirdiyeké bikin.

Peyvén Sereke: folklor, nasname, destan, kela dimdim

AN IDENTITY READING ON KELA DIMDIM EPIC

olkloric products, especially folk narratives, change on many levels, and these changes are influenced by phenomena

such as geography, culture, language and religion/belief. These phenomena are also fundamental factors in the

formation of community identities. Because folklore products also give us a lot of information about the collective
identity of societies. The Epic of Kela Dimdim or by some different names such as the Epic of Xané Cengzérin, Xané
Lepzérin, is an important epic of the Kurdish nation that takes its source from a real historical event. Although the theme
in the epics is generally heroism and love, there are many themes and social conflicts related to this theme that we can look
at these folk narratives in a different way through the analysis of them. There are three main contradictions in the Kela
Dimdim Epic, which vary according to the epic's variants. These conflicts are: ethnic identity, religious identity and tribal
identity. In all the variants of the epic, there are more or less changes in the importance of these points depending on the
time and place. In some variants, we see that the phenomenon of ethnicity is ahead of all other phenomena and the conflict
is based on the opposition of two ethnic identities; Kurds and Persians. In such variants, there is again the tribal and
religious phenomenon, but they are not at the front. In some variants, we see that the phenomenon of religion and belief is
in front and the conflict between two different beliefs, such as Sunni and Shia, occurs. Even in such variants, there are
manifestations of tribe and ethnicity, but according to the phenomenon of belief they are left behind. In this review, we will
make a comparison between the variants from different regions of the Kela Dimdim Epic according to these identity
conflicts.

Keywords: Folklore, Identity, Epic, Kela Dimdim
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VATIS, SIWARE U TARIX
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Nurettin BELTEKIN

Universiteya Artuklu ya Mardin, Fakulteya Edebiyati, nbeltekin @yahoo.com

iwareyi yew tewiré folklor é. Bi hewayé muzikali sekil dane dej, derd Gt xemané sari . No tewir miyané heme kurdan

de, bi taybeti kirdan de zi esté. Helbet tedeylyé siwareyan téna mesajé xemgin niyé. Eyni wext de bi vatisé xemi

vatox/e sey yew aktor beno/a mudaxilé biyayisané viyarteyan. Armancé na xebate yew beré fekki yé sari, “Siwareya

Mihé Qast” bi perspektifé xebata kulturi wekenetis o. Siwareya Mihé Qas(i mintigayé Siwan de dewa Aldun ra yew
biyayisé kistisi ser o ameya vatis. Vatoxa siwareyl dayé kisyaye/maqtuli ya. Siware de biyayis bi hewayé siware de vato. Her
cend xem G dejé xo vato zi eyni wext de biyayls newe ra virasta. Semedo ke aya yew cini ya a sey yew aktori tarihi ya. Seke
yeno zanayis cini tarixé kurdan de sey aktoran nené zanayis labelé né tewirl mojnené ke & bi vatis virané merdiman
neqisnené. Siware de vatoxe sere ra heta peyniye biyayis réz kena. Heme gaman humarena G her game de kistoxi bi
¢ekuyané nébasan xirab kena, pesné lajé xo dana. Gostarikerdoxi vatisan ra néheqiya kistoxi G bégunayiya kisayeye fam
kené. Semedo ke meqamé siwareyil de vatis biyo hina asan yena gebulkerdis. Hire varyanté na siwareyi esté, heme zi
yewbinan ra ciya yi. Coka her yew varyante de tedeyi, heq, néheq G unsuré bin bedilyené. Coka no zi mojneno ke vatis yew
mudaxale yo.

Cekayé Kiliti: Materyalé Folklori, Perspektifé Xebata Kulturi, Tarix

NARRATIVE, LAMENT AND HiSTORY

aments are one of the folklore genres. They musically shape the troubles, pain and sadness of the people. This type

exists in all Kurds, especially Zazas. Of course, the content of laments is not just sad messages. At the same time,

the narrator, like an actor, becomes the actor of past events and redefines the information about the past. The aim of
this study is to analyze the Lament of Mihé Qas{, one of the oral folk works, from the perspective of cultural studies. the
Lament of Mihé Qasti was sung about a murder incident that took place in the village of Aldun in the Siwan region. The
narrator is the mother of the victim and the incident is told in a mourning atmosphere. Although the narrator expressed
her grief and sadness, she also retold the event. As a woman, she has become an actor in history. As it is known, women
are not seen as actors in history. But this genre shows that they manipulate people's minds with narrative. In the lament,
the events are listed from beginning to end. All stages are counted and at each stage the murderer is described with
negative expressions and her son is praised. The audience understands the injustice of the murderer and the innocence of
the victim from the narrations. Since the narrative is in elegy form, acceptance of the claims becomes easier. There are
three versions of this lament and all three are different from each other. In variants, just, unfair and other elements may
also change. This shows that the narrative is an intervention.

Keywords: Material of Folklor, Perspective of Culturel Studies, History
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PESINDAYINA HZ. PEXEMBER DI DIWANA MELA NURULLAHE
GODISKI DA

Nesim SONMEZ

Zaningeha Van Yiizilinci Yilé, Enstitiya Zimanén Zindi, Besa Ziman 0 Canda Kurdi, ORCID: 0000-0002-6315-6075, E mail:

nesimsonmez@gmail.com

i vé vekoliné da li ser pesindayina Hz. Péxember di helbestén ku di diwana Mela Nirullahé Godiski da cih digirin
D da hatiye rawestandin. Bi armanca ku mirov di derheqé demajoya pésdactiyina edebiyata Kurdi ya tekyayé da bibe

xwedan genaetek G asta pésdagliylna wé tesbit bike ji aliyé edebi ve nirxandina wan helbestén ku di vé diwané da
cih digirin G mijara wan pesindayina Cenabé Péxember e, gelek giring e. Lewra Mela Nirullahé Godiski yek ji pésengén
Edebiyata Kurdi ya Klasik a sedsala 20an e. Armanca vekoling, tesbitkirina helbestén Mela Narullah yén ku di diwana wi da
bi mijara pesindayina Cenabé Péxember cih digirin e G herweha nirxandina wan helbestan li gor pivanén edebi ye. Di
teblixé da rébaza teswirkirina ¢awaniyé hatlye bikaranin G ¢avkaniyén mijaré bi modela sopandina literatGré hatlye
berhevkirin. Yek ji encamén vekoliné ew e ku sairi, di helbestén xwe da bi hostatiyek asta wi gelek bilind, pesné Hz.
Péxember daye G edebiyata Kurdi ya tekyayé gthandiye qonaxek bi qimet.

Peyvén Sereke: Edebiyata Tekyayé, Mela Narullahé Godiski, Diwan, Pesindayina Hz. Péxember, Qeside.

PRAISE OF HZ. THE PROPHET PROVIDED IN THE COURT OF MELA
NURULLAH GODISHKI

n this analysis, on the praise of Hazrat. The Prophet has been stopped in the poems that are included in the judgment
Iof Mullah Nurullah Godishki. In order for people to have an opinion about the development period of the Kurdish

literature of tekya and to determine its level of development, it is very important to evaluate the poems that are
included in this court and their subject is praise of the Prophet from the literary point of view. Therefore, Mela Nurullah
Godishki is one of the pioneers of Classical Kurdish Literature of the 20th century. The purpose of the analysis is to
identify the poems of Mullah Nurullahi that are included in his judgment on the subject of praising the Prophet and also to
evaluate those poems according to literary standards. In the report, the method of describing how has been used and the
sources of the subject have been collected through the model of literature review. One of the results of the analysis is that
Shairi, in his poems with a very high level of mastery, praised Hazrat. The Prophet has given and brought the Kurdish

literature of Tekya to a valuable stage.

Keywords: Tekya Literature, Mela Nurullah Godishki, Diwan, Praise of Hazrat. The Prophet, The Prophet.
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LI TIRKIYEYE ROLA CALAKIYEN HINKIRINA KURDI LI SER
PARASTIN U BERBELAVBUNA KURDI

Sehmus Kurt

Mardin Artuklu Universitesi, Tiirkiye’de Yasayan Diller Enstitiisii, e-mail: sehmuskurt@artuklu.edu.tr

i Tirkiyeyé calakiyén hinkirina kurdi yén ku ji salén 19601 heta roja me li saziyén cur bi cur hatine kirin, pisti salén

20001 awayeki fermi wergirtine @ pisti salén 20101 ji li sazlyén dewleti hatine pékanin. Di wan ¢alakiyén hinkiriné de

di destpéké pirtiikén rézimané weki cavkaniyén hinkiriné hatine bikaranin. Pisti salén 2000i ji bo hinkirina kurdi
materyal G pirtGkén ji hev cuda hatine amadekirin. PirtGkén bi navén Kurdiya Niijen, Hinker, Mamoste, Kurdizan hin ji wan
pirtikan in ku di ¢alakiyén hinkirina kurdi de bi awayeki berbelav hatine bikaranin. Calakiyén hinkirina kurdi G wan
materyalan kiriye ku kurdiya niviski bigehe standardeké, peyv G tégihén ni li zimané rojané G zimané niviski zéde bibin G
ew peyvén ni li nav gel berbelav bibin. Bi réya wan materyal G ¢alaklyén hinkiriné, kurdi weki zimaneki niviski hatiye pés
cavan, parastin G berbelavkirin. Di vé xebaté de li ser wan materyalén hinkirina zimani hatiye rawestan yén ku di wan
calakiyén hinkirina kurdi de hatine bikaranin. Bi em bi hargili néziki calakiyén hinkirina kurdi bane ku li hemberi
politikayén yekparéz G qedexeker én dewleti, tevkariyén giring kirine li ser parastin, pésve¢lin, berbelavbtina kurdi
veguhéziya wé bo nifsén nt.

Peyvén Sereke: Kurdi, Hinkirin Kurdi, Materyalén Hinkirina Kurdi, Parastina Kurdi, Berbelaviya Kurdji.

THE ROLE OF KURDISH TEACHING ACTIVITIES IN THE PRESERVATION
AND DISSEMINATION OF THE KURDISH LANGUAGE IN TURKEY

urdish teaching activities in Turkey, which have been carried out from the 1960s until today, have been officially

carried out in various institutions since the 2000s and in some state institutions since the 2010s. Initially,

grammar books were used as teaching aids in these teaching activities. After the 2000s, various materials and
books were prepared for teaching Kurdish. Kurdish textbooks titled Kurdiya Najen, Hinker, Mamoste and Kurdizan are
some of the books frequently used in Kurdish classes. Kurdish teaching activities and these materials have contributed to
the Kurdish written language reaching a standard, to the emergence of new words and terms in everyday and written
language, and to the spread of these new words among the people. These Kurdish teaching activities and materials have
been identified as factors that preserve and popularize Kurdish as a written language. In this study, the language teaching
materials used in these Kurdish teaching activities are emphasized. The Kurdish teaching activities that make a significant
contribution to the protection, development, dissemination and transition of Kurdish to new generations against the
monistic and prohibitionist state policies are analyzed in detail.

Keywords: Kurdish, Kurdish Teaching, Kurdish Teaching Materials, Kurdish Protection, Kurdish Dissemination.
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IBRAHIM EHMED: JIYANEK Di NAVBERA SIYASET U EDEBIYATE DA

Ziilkiif ERGUN

Zaningeha Mardin Artukluyé, Besa Makezanista Ziman G Canda Kurdi, zxweshevi@gmail.com, ORCID: 0000-0001-8784-5636

A
I brahim Ehmed (1914-2000) di siyaset G edebiyaté da kesayetiyeki rengin e G yek ji ronakbirén giring @ kariger én kurd

én sedsala 20é ye. Di maweya Cenga Cihané ya Duyem da bi vekirina saxa Komeleya JKyé li Silémaniyé dest bi siyaseté

dike @ bi kongreya 1951é& ya ya PDKyé dibe yek ji kesayetiyén giring én siyaseta kurdén Iraqé. Jiyana wi ya siyasi bi
tékosin G nakokiyén navxweyi tiji ye. Lewra pési di nav PDKyé da li diji derebegan dikeve nav milmilaneyeke dijwar G pasé
ji di sala 1964¢ da li diji Mela Mistefa Barzani serkésiya bereya muxalefeté dike. Ev tevger di 1966¢& da dibe sedema sereki
navxweyi ku heta roja iro ji karigeriya wi ya neréni berdewam dibe. Bi vi awayi Ibrahim Ehmed di diroka siyasi ya kurdén
Iraqé da dibe keseki diyar ku aligirén wi, wek pésengeki giring behsa wi dikin @ neyarén wi ji wek cehseki wi wéne dikin.
Hercend li ser rola wi ya siyasi nakoki hebin ji ji aliyé edebi G ¢candi ve keseki giring G kariger e. Lewra di maweya jiyana
xwe da bi derxistina kovarén Yadgari Lawan (1933), Diyari Lawan (1934), Gelawéj (1939-1949), Kurdistan (1961), Cirikey
Kurdistané (1975-1985) muhra xwe li capemeniya kurdi dixe. Herweha di qada edebi da du roman, ¢end ¢irok, helbest,
nivisarén rexneyi, biyografi, gotar G hin nivisarén wergérané li dG xwe dihéle. Bi taybeti ji romana wi ya Jani Gel li
Kurdistana fraqé wek romana pési xwedi ciheki giring e. Armanca vé xebaté ew e ku di gel rola wi siyasi xebatén ¢andi @
edebi yén Ibrahim Ehmedi bén nasandin @ nirxandin @ di navbera rola wi ya siyasi @ candi da berawirdiyek bé kirin. Bi vi
awayi di dawiya vé xebaté da em digihijin vé encamé ku rola wi ya ¢andi G edebi ji ya siyasi giringtir G berhemdartir e.

Béjeyén Sereke: Ibrahim Ehmed, Siyaset, Edebiyat, Cand, Wesangeri.

IBRAHIM AHMED: A LIFE BETWEEN POLITICS AND LITERATURE

Kurdish intellectual of the 20th century. Ahmed joined politics with the JK Association in Sulaymaniyah during the
Second World War and became an important figure in Iraqi Kurdish politics with the KDP's congress in 1951. His
political life is full of struggle and contradictions. Within the KDP, he first engaged in a bitter rivalry against the landlord
and then, in 1964, he led the opposition against Mullah Mustafa Barzani. This movement led to the civil war in 1966, the
negative impact of which continues to this day. Ibrahim Ahmed thus became a well-known figure in the political history of

I brahim Ahmed (1914-2000) had a colorful personality in politics and literature and was an important and influential

the Iraqi Kurds, regarded as an important leader by his supporters and portrayed as a traitor by his enemies. Although
there is controversy over his political role, he was a significant and influential literary and cultural figure. During his
lifetime, he left his mark on the Kurdish press with his magazines Yadgari Lawan (1933), Diyari Lawan (1934), Gelawéj
(1939-1949), Kurdistan (1961), Cirikey Kurdistan (1975-1985). In the literary field, he left behind two novels, several short
stories, poems and many criticism, biography, articles and translations. Especially his novel Jani Gel gains more importance
as it is the first novel in Iraqi Kurdistan. This study aims to introduce and evaluate Ibrahim Ahmed's cultural and literary
works in addition to his political role and to compare his political and cultural roles.

Keywords: Ibrahim Ahmed, Politics, Literature, Culture, Press.

59


mailto:zxweshevi@gmail.com

II. SOSYAL BiLIMLER KONGRESI OZETLER

18. YUZYILIN SOSYAL HAREKETLILIGINDE GOC VE iSKAN:
ERZURUM AHKAM DEFTERLERIi ORNEGINDE

Hakan KAYA

Agr1 Ibrahim Cegen Universitesi Tarih Boliimii, e-mail: hakankkaya99 @gmail.com

0¢ ve iskdn meselesi Osmanli’nin kurulusundan son dénemlerine kadar 6nemini korumustur. Osmanli Devleti,

kurulusundan itibaren doguda artan niifus baskisini batiya yonlendirerek devletin inkisafin1 olumlu yonde

etkilemistir. Ancak daha sonraki tarihi siirecte go¢ ve iskanin bazi temel problemleri beraberinde getirdigi
goriilmektedir. Ozellikle 17-18 yiizyillarda Osmanli devletinde meydana gelen degisim ve déniisiim bu yiizyillarda gég ve
iskan1 nasil etkiledigi meselesi iizerinde durularak genel bir cerceve cizilmeye calisiimustir. Ozelde ise Erzurum Ahkim
defterlerinden hareketle go¢ ve iskanin bu defterlere yansima bigimlerine odaklanmistir. Ciinkii Ahkam defterleri, transit
bir bolgede yer alan Erzurum ve bagli sancaklardaki go¢ ve iskani anlamak icin 6nemli kaynaklar arasindadir. Calismada 9
adet Erzurum Ahkam defteri tek tek taranarak go¢ ve iskan ile ilgili hiikiimler tespit edilmistir. Tespit edilen hiikiimlerin
oncelikli olarak transkripsiyonun yapilarak go¢ ve iskdn baglaminda ele alinmistir. Bununla birlikte dénem ile ilgili yapilan
calismalar da dikkate alinarak analiz ve degerlendirmeler yapilmistir.

Erzurum Ahkam defterlerine bakildiginda sosyal meselelere dair ¢ok sayida hiikim bulundugu anlasilmaktadir. Bu
hiikiimlerde gerek yerlesik reaya gerekse gocebe asiretlerle ilgili cok sayida bilgi bulunmaktadir. Bu bilgilerden hareketle
belirtilen yiizyilda sosyal hareketlilikte gé¢ ve iskdnin &nemli bir mesele oldugu goriilmektedir. Ozellikle Osmanli
tasrasinda meydana gelen degisim ve doniisiim bu hareketlilik {izerindeki etkisi goze ¢carpmaktadir. Halep, Diyarbekir ve
Mardin gibi yazlar1 sicak olan bolgelerden gelen asiretler hayvanlarin otlak temini i¢in ilkbahar ve yaz aylarinda daha serin
olan Bingodl, Erzurum, Bayezid, Aladag gibi bolgelere gelmekteydi. Bu sosyal ve ekonomik hareketlilik yerlesik reaya igin
biiyiik bir problem olusturdugu anlasilmaktadir. Ciinkii bu sosyal hareketlilikte asiretler ile yerlesik reaya veya bolge halki
arasinda donem doénem catismalar yasanmistir. Yaylak dolayisiyla bolgeye go¢ eden asiretler merkezi yonetim tarafindan
eski yurtlar1 olan bolgelerde iskan etmeye ¢alismis ancak bu go¢ ve iskdn meselesinin uzun yillar devam ettigini ahkam
defterlerinde gérmek miimkiindiir. Bu baglamda iskdn ve go¢ meselesinin Erzurum Ahkam defterleri dikkate alinarak
sosyal hareketlilik ¢ercevesinde ayrintili bir sekilde degerlendirilmistir.

Anahtar kelimeler: Osmanli, Iskin, Gog, Sosyal Hareketlilik, Asiretler.

MIGRATION AND SETTLEMENT IN THE SOCIAL MOBILITY OF THE 18TH
CENTURY: IN THE EXAMPLE OF ERZURUM AHKAM RECORDS

he issue of migration and settlement maintained its importance from the foundation of the Ottoman Empire to its

I last periods. Since its establishment, the Ottoman Empire has positively affected the development of the state by
directing the increasing population pressure in the east to the west. However, it is seen that migration and
settlement brought about some basic problems in the later historical process. A general framework has been tried to be
drawn by focusing on the issue of how the change and transformation that took place in the Ottoman Empire, especially in
the 17-18 centuries, affected migration and settlement in these centuries. In particular, it focuses on the reflection of
migration and settlement in these registers, based on the Erzurum Ahkam registers. Because the Ahkam registers are
among the important sources for understanding the migration and settlement in Erzurum and its affiliated sanjaks, which
are located in a transit region. In the study, 9 Erzurum Ahkam registers were scanned one by one and the provisions

regarding migration and settlement were determined. The identified provisions were primarily transcribed and discussed in
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the context of migration and settlement. In addition, analysis and evaluations were made by taking into account the studies
carried out during the period.

When we look at the Erzurum Ahkam registers, it is understood that there are many provisions regarding social issues.
These provisions contain a lot of information about both settled tribes and nomadic tribes. Based on this information, it
can be seen that migration and settlement are important issues in social mobility in the mentioned century. Especially the
change and transformation that registers place in the Ottoman provinces is notable for its impact on this mobility. Tribes
from regions with hot summers, such as Aleppo, Diyarbekir and Mardin, came to cooler regions such as Bingdl, Erzurum,
Bayezid and Aladag in spring and summer to provide pasture for their animals. It is understood that this social and
economic mobility poses a major problem for the settled population. Because in this social mobility, conflicts have occurred
from time to time between tribes and the settled tribes or local people. The tribes that migrated to the region due to the
plateau tried to settle in the regions that were their old homelands by the central government, but it is possible to see in
the judgment registers that this migration and settlement issue continued for many years. In this context, the issue of
settlement and migration has been evaluated in detail within the framework of social mobility, taking into account the
Erzurum Ahkam registers.

Keywords: Ottoman, Settlement, Migration, Social Mobility, Tribes.
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CAGDAS MUZECILIK AMAC, MiSYON VE iSLEV

Tugba BATUHAN
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Lisansiistii Egitim Enstitiisii (Mardin Artuklu Universitesi), e-mail: balamurzilan @gmail.com

u bildirinin konusu, 1980’lerden sonraki Tiirkiye’de yeni liberal ekonomi yaklasimlariyla ivme kazanan kiiresel
B diinyanin da bir pargasi haline gelen miizecilik tartismalar1 ve 6zellikle 2000°li yillardan sonra giindeme gelen ¢agdas

sanat miizeleridir. Bildiride ¢agdas miizeciligin daha ¢ok ama, misyon ve islevleri iizerinde durulacaktir. Boylelikle,
Tiirkiye’de 2000’lerin basinda agilmaya baslayan ¢agdas miizelerin gecirdigi siirece 151k tutmak amaglanmistir. Gegmis ile
bugiin arasinda koprii vazifesini géren bu vesileyle gecmisi bugiinlere tasiyarak kiiltiirel mirasin korunup toplanmasinda ve
saklanmasinda 6nemli bir islev goren kavramin adi miizeciliktir. Hayvanlar nasil ki beslenme icgiidiisiiyle yiyecek toplayip
biriktirmislerse insanoglu da eski c¢aglardan beri kutsal olani, az bulunani, giizel ve farkli olani toplamis bir araya
getirmistir. Cagdas miizecilik anlayisinda tarihi hafizayr yansitan eserler ¢aga uygun sunum ve sergileme teknikleriyle
izleyici lizerinde etkisini artirmis ve tiim miizecilik alanlarindaki hazinelerin toplumla bulusmasina imkan sunmustur.
Miizelerde yeni anlatim ve sunum ydntemleriyle kiiltiirel zenginlik topluma sunulmus ve bu nedenle de miizelere olan ilgi
de artmaya baglamistir. Temel amag eserleri depolamak ve sergilemek degil, katilim ve egitimdir. Miizelerdeki sergilemeler
yada insanlara sunulanlar, toplumlarin emeklerinin, diislincelerinin, hayata bakislarinin ve inancglarinin kanitlarini,
donemlerinin yasam ve sanatini1 gostermektir. Cagdas miizelerle, tarihin anlasilmasina, eski geleneklerin 6grenilmesine,
zevk ve estetik begenilerin gelismesine ve dogal olarak egitimin okul disinda da devam ettigi fikrinin benimsenmesine,
sonug olarak; halkin egitimine yardimci olmak amaglanmaktadir (Atasoy, 1999 : 17). Cagdas miize, farkli perspektifleri bir
araya getiren, Oznel fikirlerin birbiriyle serbestce tartisabildigi, yeni algilar, bilgi sistemleri ve deneyimler araciligiyla
izleyiciler arasinda kopriiler kuran ve farkli sdylemleri zenginlik olarak kabul edip, yeniden yorumlamak icin sergileyen bir
yaraticilik ortamini olusturma misyonunu iistlenmistir. Cagdas miizenin bu misyonu, miizenin sergiledigi nesnelerin
tanitimi amaciyla ziyaretgisiyle 6grenme odakli yakin bir iliski kuran bir diyalog merkezi olmayi, bu diyalog siirecinde bize
kim oldugumuzu ve diinyada yerimizin ne oldugunu hatirlatan bir misyonu da iistlenmektedir (Davis, 2007:57; Bowe,
2009:14). Cagdas Miizeleri islevlerine gore tiirlere ayirmak en geleneksel yontemdir. Koleksiyon, sergileme, bakim-onarim
politikasi, egitim ve sunum bir miizenin tiiriinii belirleyen bilesenlerden bazilaridir (Harrison, 2005:39). ICOM’un 2005’te
yayinladig1 etik kodlar arasindaki “miizeler mevcut koleksiyonlarini toplumun ve toplumsal gelisimin hizmetine sunan
kurumlardir” maddesi ¢cagdas miizenin temel islevini agik¢a belirlemektedir (Code of Ethics for Museums, 2006).

Anahtar Kelimeler: Miizecilik, Cagdas Miizecilik, Amagc, Misyon, Islev

MODERN MUSEOLOGY PURPOSE, MISSION AND FUNCTION

he subject of this paper is the museology debates that have become a part of the global world, which has gained
momentum with the new liberal economic approaches in Turkey after the 1980s, and contemporary art museums,
which have come to the fore especially after the 2000s. The paper will focus more on the purpose, mission and
functions of contemporary museology. Thus, it is aimed to shed light on the process of contemporary museums that started
to open in Turkey in the early 2000s. The name of the concept that acts as a bridge between the past and the present and
thus plays an important role in preserving, collecting and preserving the cultural heritage by carrying the past to the
present is museology. Just as animals collect and accumulate food with their feeding instinct, human beings have collected
and brought together the sacred, the rare, the beautiful and the different since ancient times. In the contemporary
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understanding of museology, works that reflect historical memory have increased their impact on the audience with
contemporary presentation and exhibition techniques and have provided the opportunity for treasures in all museology
fields to meet with the society. Cultural richness was presented to the society with new expression and presentation
methods in museums, and therefore the interest in museums began to increase. The main purpose is participation and
education, not storage and display of works. Exhibitions in museums or those presented to people are to show evidence of
societies' efforts, thoughts, outlook on life and beliefs, and the life and art of their periods. With contemporary museums,
it is possible to understand history, learn old traditions, develop taste and aesthetic tastes, and naturally adopt the idea that
education continues outside of school. As a result; It is aimed to help the education of the public (Atasoy, 1999: 17). The
contemporary museum has undertaken the mission of creating an environment of creativity that brings together different
perspectives, where subjective ideas can freely discuss with each other, which builds bridges between audiences through
new perceptions, knowledge systems and experiences, and which accepts different discourses as richness and exhibits them
for reinterpretation. This mission of the contemporary museum is to be a dialogue center that establishes a close learning-
oriented relationship with its visitors in order to promote the objects exhibited by the museum, and to remind us who we
are and what our place is in the world in this dialogue process (Davis, 2007:57; Bowe, 2009:14). ). The most traditional
method is to divide Contemporary Museums into types according to their functions. Collection, exhibition, maintenance-
repair policy, education and presentation are some of the components that determine the type of a museum (Harrison,
2005:39). Among the ethical codes published by ICOM in 2005, the article "museums are institutions that present their
existing collections to the service of society and social development" clearly determines the basic function of the
contemporary museum (Code of Ethics for Museums, 2006).

Keywords: Museology, Contemporary Museology, Purpose, Mission, Function
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u calisma, Helenistik dénemin oOzelliklerini inceleyerek kendi déneminde ve sonraki donemlerde dinlere olan

etkilerini ortaya koymustur. Bu ¢alisma hazirlanirken Helenistik ¢ag ve dinler ile alakali yerli ve yabanci tarihsel

veriler, kitaplar, makaleler ve bagimsiz ¢alismalardan yararlanilmistir. Makalenin ana bulgularinda Helenistik ¢agin
dinlere etkileri dort ana din anlayis1 iizerinden sekillenmistir. Makalede Helenistik Cag’in paganizme, Hristiyanhga,
Islamiyet’e ve Yahudilige etkileri aciklanmistir. Ayrica makalede Makedon Imparatorlugu'nun genislemesi ve Yunan
kiiltliriiniin ve diisiincesinin yayilmasinin bu dinler iizerindeki etkileri incelenmektedir. Helenistik dénem, dogu ve bati
dinleri arasinda etkilesimin arttig1 bir zaman dilimi olarak bilinir. Helenistik donemde, Helenistik Yahudilik ve Hristiyanlik
gibi yeni dinlerin yiikselisi, dinler aras1 etkilesimi daha da karmasik hale getirmistir. Bu donemde, Yunan felsefesi, sanati ve
dini diisiinceleri Avrupa’nin disinda genis bir cografyaya yayilmistir. Bu yayilma esnasinda yayildig1 bolgelerde yerel dinler
tizerinde gesitli etkiler dogurmustur. Bu ¢alisma ayni1 zamanda, Helenistik donemin birbirinden farkli dinler arasindaki
etkilesimini anlamak icin o ¢ag: farkli acilardan incelemistir. Oncelikle, Helenistik ¢ag detaylica aciklanmis ve dénemin
senkretik dogast vurgulanmistir. Ozellikle Yunan ve yerel dinler arasindaki etkilesimlerin &rnekleri Helenistik Cagin
Paganizme Etkisi kisminda sunulmustur. Stoacilik ve Epikiirciiliik gibi felsefi okullarin, geleneksel dini inanglar1 sorgulayip
degistirdigi belirtilmistir. Ayrica, antik Yunan dini gibi gizem kiiltlerinin, yerel dinler {izerindeki etkileri {izerinde
durulmaktadir. Son makale Helenistik dénemin dinler arasi etkilesimini sonug¢ bolimiinde kapsamli bir sekilde ele
almistir. Bu etkilesimin, donemin dini ve kiiltiirel manzarasi iizerindeki 6nemli etkilerini vurgulamistir.

Anahtar kelimeler: Helenizm, Helenistik Cag, Helenistik Dinler

HELLENIiISTIC AGE AND ITS EFFECT TO RELIGIONS

his article examines the characteristics of the Hellenistic period and reveals its effects on religions in its own period

and in subsequent periods. While preparing this study, local and foreign historical data, books, articles and

independent studies related to the Hellenistic age and religions were used. In the main findings of the article, the
effects of the Hellenistic age on religions were shaped through four main religious understandings. In the article, the
effects of the Hellenistic Age on paganism, Christianity, Islam and Judaism are explained in four main parts. Additionally,
the article examines the effects of the expansion of the Macedonian Empire and the spread of Greek culture and thought on
these religions. The Hellenistic period is known as a period of increased interaction between eastern and western religions.
During the Hellenistic period, the rise of new religions such as Hellenistic Judaism and Christianity made interreligious
interaction even more complex. During this period, Greek philosophy, art and religious ideas spread to a wide geography
outside Europe. During this spread, it had various effects on local religions in the regions where it spread. This study
examined the Hellenistic period from different perspectives in order to understand the interaction between different
religions. First of all, the Hellenistic era is explained in detail and the syncretic nature of the period is emphasized. In
particular, examples of interactions between Greek and local religions are presented in the Influence of the Hellenistic Age
on Paganism section. It has been stated that philosophical schools such as Stoicism and Epicureanism question and change
traditional religious beliefs. Additionally, the effects of mystery cults, such as the ancient Greek religion, on local religions
are emphasized. The last article comprehensively discussed the interreligious interaction of the Hellenistic period in the
conclusion. He emphasized the significant effects of this interaction on the religious and cultural landscape of the period.

Keywords: Hellenism, Hellenistic Age, Hellenistic Religions
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{ N J
zellikle 20. yiizyildan sonra teknolojinin de etkisiyle globallesen ve sinirlarin ¢ok ¢abuk ve kolay bir sekilde asildig:

glinlimiizde insanlar birbirleriyle ¢ok rahat iletisim kurmaya baslamis ve yabanci dile olan ihtiya¢ artmistir. Bu da

ozellikle diinyada en ¢ok konusulan yabanci dili olan Ingilizceye duyulan ihtiyaci artirmistir (Celebi & Yildiz
Narinalp, 2020). Artan bu ihtiyaca bagli olarak giiniimiize kadar gelen siirecte Ingilizce dil 6gretimi alaninda ortaya atilan
bir¢ok kuram ve yaklasim vardir. Bu kuram ve yaklasimlar kimi zaman 6grencinin bireysel yeteneklerini ortaya koymakta
eksik kalmistir (Aydin, 2014). Son donemlerde egitimde ¢okga kullanilan kuramlardan biri de Coklu Zeka Kuramidir. Zeka,
farkli disiplinlerin bakis acilarina gore cesitli sekillerde tanimlanmistir. Egitimciler genellikle 6grenme yetenegine
odaklanirken, biyologlar cevreye uyum yetenegini vurgulamuslardir. Psikologlar zekdyr muhakeme yetenegi olarak ele
alirken, bilgisayar bilimcileri onu bilgi isleme yetenegi olarak tanimlarlar. Geleneksel anlayis ise genellikle zekayr 1Q
testleriyle Olcer ve insanlar1 zeki veya zeki olmayan olarak kategorize eder. Ancak, giiniimiizde zekd daha genis bir bakis
acistyla ele aliniyor ve gelistirilebilir bir yetenek olarak goriiliiyor (Sivrikaya, 2010). Coklu Zekd Kuramui ise, insanlarin
farkli alanlarda farkli zeka tiirlerine sahip olduklarini ve zeka kapasitelerinin egitim ve deneyimle artirilabilecegini 6ne
sirmektedir. Bu kuram, insanlarin potansiyellerini daha fazla kullanmalarina olanak tanir ve zekidnin esnek bir kavram
oldugunu gostermek egilimindedir (Sivrikaya, 2010). Bu noktada Coklu Zeka Kuramu bireysel farkliliklar1 géz oniine alarak
egitim verilmesi gerektigini benimsemis ve Ingilizce 6gretimi alanina farkl bir perspektif sunmustur (Aydin, 2014). Coklu
Zeka Kuramu felsefesi itibariyla cok yeni degildir. Ik caglardan itibaren Platon gibi diisiiniirler bireyin farkli alanlarda da
basarili olabilecegini ve egitimin daha ¢ok bireyin yetenekleri {izerine kurulmasi gerektigini vurgulamis ve o dénemin
egitiminde soz sahibi olmustur (Sivrikaya, 2010). Bu baglamda Howard Gardner’in 1993’de ortaya atti§i Coklu Zeka
Kurami bir 6gretmenin Ogrencisini taniylp ona uygun ders plani ve materyal hazirlamasi konusunda rehber niteligi
tagtmaktadir (Sad & Aribas, 2008). Bir Ingilizce 6gretmeninin dersleri bu kurama gére dizayn edebilmesi icin &ncelikle bu
kurama gore Zeka alanlarinin neler oldugunu bilmesi gerekir. Howard Gardner’a gore bir kisi yalnizca sozel ve sayisal
zekaya bakilarak degil ayni zamanda; dilbilimsel zekd (verbal/linguistic intelligence), Mantiksal/matematiksel zeka
(Logical/mathematical intelligence), Uzamsal/gorsel zeka (Spatial/visual intelligence), Miiziksel/ritmik zeka (Musical
intelligence), Bedensel/kinestetik zeka (Bodily/kinesthetic intelligence), Kisilerarasi/sosyal zeka (Interpersonal
intelligence), Icsel/6ze doniik zeka (Intrapersonal intelligence), Dogaci zekd (Natural intelligence), Varoluscu zeka
(Existential intelligence) olmak {izere 9 zeka alaniyla bir bireyin daha nitelikli tanimlanabilecegini ortaya koymustur
(Aydin, 2014). Sivrikaya (2010), Aydin (2014), Sad & Aribas (2008), Celebi & Yildiz Narinalp (2020)’e gore bu zeka
alanlarinin var oldugunu kabul ederek hazirlanan Ingilizce ders programlarinin ve materyallerinin ¢ocuklarin hem
Ingilizceye karsi olan giidiilenmelerini hem de akademik basarilarini artirdig1 yapilan calismalarla gézlemlenmistir.

Anahtar Kelimeler: Coklu Zeka Kurami, Ingilizce Ogretimi, Zeka, Bireysel Farklilik
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THE EFFECT OF MULTIPLE INTELLIGENCES THEORY ON STUDENT
MOTIVATION AND ACHIEVEMENT IN ENGLISH COURSE

specially after the 20th century, people have started to communicate with each other very easily and the need for a
E foreign language has increased. This has increased the need for English, which is the most widely spoken foreign

language in the world (Celebi & Yildiz Narinalp, 2020). Depending on this increasing need, there are many theories
and approaches that have been put forward in the field of English language teaching in the process that has survived to the
present day. These theories and approaches have sometimes been incomplete in revealing the individual abilities of the
student (Aydin, 2014). One of the theories that has been used a lot in education recently is the Theory of Multiple
Intelligences. Intelligence has been defined in various ways according to the perspectives of different disciplines. Educators
often focus on the ability to learn, while biologists have emphasized the ability to adapt to the environment. Psychologists
treat intelligence as the ability to reason, while computer scientists define it as the ability to process information.
Traditional understanding, on the other hand, usually measures intelligence with IQ tests and categorizes people as
intelligent or unintelligent. However, today, intelligence is considered from a broader perspective and is seen as a skill that
can be developed (Sivrikaya, 2010). The Theory of Multiple Intelligences, on the other hand, suggests that people have
different types of intelligence in different areas and that their intelligence capacities can be increased with education and
experience. This theory allows people to use their potential more and tends to show that intelligence is a flexible concept
(Sivrikaya, 2010). At this point, the Theory of Multiple Intelligences has adopted the need to provide education by
considering individual differences and has offered a different perspective to the field of English language teaching (Aydin,
2014). The Theory of Multiple Intelligences is not very new in terms of its philosophy. From the early ages, thinkers such
as Plato emphasized that the individual could be successful in different fields and that education should be based on the
abilities of the individual and had a say in the education of that period (Sivrikaya, 2010). In this context, the Theory of
Multiple Intelligences, which Howard Gardner put forward in 1993, is a guide for a teacher to get to know his student and
prepare a lesson plan and materials suitable for him (Sad & Aribas, 2008). In order for an English teacher to design lessons
according to this theory, he must first know what the areas of intelligence are according to this theory. According to
Howard Gardner, a person is not only determined by verbal and numerical intelligence; Linguistic intelligence (verbal/
linguistic intelligence), Logical/mathematical intelligence, Spatial/visual intelligence, Musical intelligence, Bodily/
kinesthetic intelligence, Interpersonal/social intelligence, Intrapersonal intelligence, Natural intelligence, Existential
intelligence. revealed that the individual can be defined more qualitatively (Aydin, 2014). According to Sivrikaya (2010),
Aydin (2014), Sad & Aribas (2008), Celebi & Yildiz Narinalp (2020), it has been observed by studies that English
curriculum and materials prepared by accepting the existence of these intelligence areas increase both children's motivation
towards English and their academic success.

Keywords: Theory of Multiple Intelligences, English Teaching, Intelligence, Individual Difference
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gitime yon verilirken farkli disiplinlerden, farkli seslerden faydalanilir. Bu makale pek ¢ok konuda goriisii bulunan

Avrupa’nin modern filozoflarindan Friedrich Wilhelm Nietzsche’nin egitime bakis acgisini tartisir. Egitim iizerine

goriisleri, Nietzsche hakkinda gilinlimiize kadar yiiriitiilmiis ¢alismalara bakildiginda belki de en az tartisilmis
yonlerindendir. Nietzsche dénemini anlatirken diinyanin sevgisizlikte boyle bir boyuta ulastig1 hi¢ olmamus, egitimli siniflar
yol gosterici bir 151k ya da siginak olmaktan ¢ikmus aptallagsmuslardir. Akli temel alan bir egitim kurulmaliyd: bu sebeple
oncelikli sart mucize beklemeye son vermek, bilime ters diisen bu mantik ¢ercevesinden uzaklasma idi. Felsefe tarihinde
gortisleri aykir1 ve radikal olarak yorumlanan Nietzsche insanlar1 gelecege dair alacaklari kararlara yonelik tesvik etmeyi
kendine bir gorev bilmistir. Giliniimiiz insanini yetersiz bulan filozof iistinsani yaratmanin araci olan kurtarict egitimin
karsisinda duran mevcut ve olasi tiim unsurlari yok etmeye calismistir. Nietzsche’ye gore egitim sadece alaninda
uzmanlarin degil, yarini diisiinen herkesin sorunudur. Bireyler mensubu olduklar1 toplumun yapi, ihtiya¢ ve gayelerine
uygun bir anlayisa gore yetistirilirler. Egitim, kiiltiir etrafinda sekillenir, insanlarin mutluluga ulasmasi ve siiriiden ayrilip
kendilerini bulmalarinda bir arag islevi goriir. Gliniimiiz insanlar1 ideal insana (iistinsan) giden yolda bir gegis noktasidir.
Bu yolda acilar ile yogrulur ve olgunlasirlar. Ogretim kurumlarinda modernlesme adi altinda bozulmalar yasanmaktadir.
Cikar kaygisi egitimi amacindan uzaklastirmakta ve tahribata sebebiyet vermektedir.

Anahtar Kelimeler: Egitim Felsefesi, Nietzsche ve Egitim, Kiiltiir ve Egitim, Ustinsan

NIETZSCHE AND EDUCATION

haping education requires utilizing different disciplines and voices. This article discusses one of Europe’s modern

philosopher’s who had an opinion on almost every subject, Friedrich Wilhelm Nietzsche’s point of view to

education. Nietzsche whose ideas were considered to be unusual and radical throughout the history of philosophy
knew motivating people to make decisions about future as a responsibility. As Nietzsche describes his period, the world
has never reached such a level of lovelessness, the educated classes have ceased to be a guiding light or shelter and have
become stupid. An education based on reason had to be established, therefore the primary condition was to stop expecting
miracles and move away from this framework of logic that is contrary to science. Nietzsche, whose views have been
interpreted as contradictory and radical in the history of philosophy, considered it his duty to encourage people towards the
decisions they would make for the future. The philosopher, who found today's man inadequate, tried to destroy all existing
and possible elements that stand against the saving education that is the tool of creating the superman. Education is not an
issue that concerns only educators but also anyone who cares about tomorrow. Individuals are raised according to their
society’s characteristics, needs and purposes. Education forms around culture and serves as an instrument to help people
leave the herd and become oneselves. Today’s human is a stop on way to the ideal human (overhuman). This journey tests
and matures them. Under the roof of modernization, educational institutions are corrupted. Pursuit of interest causes
damages and makes education to get away from its purpose.

Keywords: educational philosophy, Nietzsche and education, culture and education, overman
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ebnem Dergisi, {ic ayda bir yaymnlanan Islami-popiiler bir kadin ve aile dergisidir. Derginin temel tartisma

alanlarindan biri anneliktir. Derginin 2002-2022 yillar1 arasinda yayinlanan sayilarini taradigimizda yiiz yirmi

makalede dogrudan annelik konusunun tartisildigini gérmekteyiz. Bu ¢alismada s6z konusu bu makaleler séylem

analizi teknigi kullanilarak ¢6ziimlenmis ve derginin annelik deneyimini nasil anlamlandirdig1 ve nasil sundugu ile
ilgili baz1 bulgular elde edilmistir. Annelikle ilgili literatiir genellikle annelik biyolojik mi, kiiltiirel mi sorular1 etrafinda
donmektedir. Ataerkil annelik, dogal annelik ve yogun annelik gibi yaklasimlar anneligi kadinin biyolojik yapisiyla
iliskilendirmektedir. Bu yaklasimlarda ¢ocuk bakimi, ¢ocuk yetistirme vb. konulara kadinlarin biyolojik olarak daha yatkin
olduklari ileri siiriilmektedir. Feminist paradigma ise anneligin biyolojik yonleri olmakla birlikte anneligin biiylik oranda
kiiltiirel bir insa oldugunu vurgulamaktadir. Feminist diisiiniirlere gore biyolojik annelik sdylemi erkek egemen toplumsal
diizeni yeniden iireten bir ideolojidir. Cilinkii bu sdylem kadinin ikincil konumunu kalicilastirmaktadir. Sebnem Dergisinde
annelikle ilgili fitrat ve kutsal gibi iki tema 6n plana ¢ikmaktadir. Anne olmak kadin olmakla 6zdeslestirilmektedir. Bagka bir
deyisle anne olmanin kadinin dogasi ile iliskilendirildigi goriilmektedir. Kutsallik temasinda ise anne olmak kadini yiicelten
bir vasif olarak sunulmaktadir. Kuran, Stinnet vb. dini kaynaklar referans gosterilerek anne olan, iyi ¢ocuk yetistiren
kadinlarin ahirette miikafatlandirilacagina dikkat c¢ekilmektedir. Sonug¢ olarak Sebnem Dergisi’nde dinsel bir annelik
sOyleminin oldugu ve dogal annelik sdyleminin yeniden {iretildigi goriilmektedir.

Anahtar Kelimeler: Sebnem Dergisi, Annelik, Dogal Annelik S6ylemi, Dinsel Annelik S6ylemi.

THE MOTHERHOOD DISCOURSE IN POPULAR ISLAMIC MAGAZINES:
THE EXAMPLE OF SEBNEM MAGAZINE

ebnem Magazine is a popular Islamic women and family magazine published quarterly. One of the main discussion

areas of the magazine is motherhood. When we scan the issues of the magazine published between 2002-2022, we

see that the subject of motherhood is directly discussed in one hundred and twenty articles. In this study, these

articles in question were analyzed using the discourse analysis technique and some findings were obtained regarding
how the magazine makes sense of and presents the experience of motherhood. The literature on motherhood generally
revolves around the questions of whether motherhood is biological or cultural. Approaches such as patriarchal
motherhood, natural motherhood and intensive motherhood associate motherhood with the biological structure of women.
In these approaches, it is argued that women are biologically more prone to issues such as child care, child rearing, etc. The
feminist paradigm, on the other hand, emphasizes that motherhood has biological aspects, but is largely a cultural
construction. According to feminist thinkers, the discourse of biological motherhood is an ideology that reproduces the
male-dominated social order. Because this discourse perpetuates the secondary position of women. In Sebnem Magazine,
two themes regarding motherhood, namely nature and the sacred, come to the fore. Being a mother is identified with being
a woman. In other words, it is seen that being a mother is associated with the nature of women. In the theme of
sacredness, being a mother is presented as a quality that glorifies women. Religious sources such as the Quran, Sunnah,
etc. are cited to draw attention to the fact that women who become mothers and raise children well will be rewarded in the
afterlife. As a result, it is seen that there is a religious discourse of motherhood in Sebnem Magazine and that the discourse
of natural motherhood is reproduced.

Keywords: Sebnem Magazine, Motherhood, Natural Motherhood Discourse, Religious Motherhood Discourse.
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SURIYELI SIGINMACILARIN COVID-19 SALGINI iLE BAS ETME
DENEYIMLERi: MARDIN ORNEGI
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Mardin Artuklu Universitesi, Edebiyat Fakiiltesi, Sosyoloji Boliimii, ORCID: 0000-0001-7554-2195. e-mail:
adnancetin@artuklu.edu.tr

u calisma Mardin’deki Suriyeli siginmacilarin Covid-19 salgini ile bas etme deneyimlerine odaklanmaktadir.
B Tiirkiye'nin glineydogusunda ve Suriye sinirinda yer alan Mardin, Suriye’deki ¢atismali siire¢ nedeniyle Suriye’den

ayrilan siginmacilarin yogun yasadigl sehirlerden biridir. Toplam niifusu 854.716 olan Mardin’de 88.986 Suriyeli
siginmact yasamaktadir. Dolayisiyla toplam Mardin niifusunun % 10.6 Suriyeli siginmacilar olusturmaktadir. Suriyeli
siginmacilar sehrin c¢eperlerinde bulanan ve kamusal hizmetlerin kisitli oldugu dezavantajli mahallerde yasamaktadirlar.
Cogunlukla eski, tek odali, WC ve banyonun disarda oldugu, 1sitma siteminin bulunmadigi ve hijyen kosullarinin yetersiz
oldugu evlerde yasamak durumundadirlar. Suriyeli siginmacilar, insaat, tarim, ev isleri, hizmet sektorii ve isportacilik gibi is
kollarinda giivencesiz ve diisiik iicretle calismaktadirlar/calistirilmaktadirlar. Yasadiklar1 mekanlar ve calistiklar is kollari
g6z oniinde bulunduruldugunda Suriyeli siginmacilarin bir¢ok yonden sehrin en zayif, en kirilgan ve en dezavantajli sosyal
kategorisine denk geldigi goriilmektedir. Tiirkiye’de 2020 yilimin ilk aylarinda baslayan covid-19 salgin siireci Suriyeli
siginmacilarin yasam kosullarini daha da kotiilestirmistir. Salgin 6ncesinde genellikle giindelik islerde galisan siginmacilar
salgin siirecinde uygulanan sokaga c¢ikma yasaklari, seyahat engelleri, kafe ve restoran gibi mekanlarin kapatilmasiyla
ellerindeki isleri de kaybetmislerdir. Salgin kosullarinda ekonomik agidan daha da korunmasiz kalan siginmacilar, tavsiye
edilen maske, hijyen ve beslenme gibi onlemleri hayata gecirecek araglara ulasmada giicliik yasamislardir. Tek g6z evde
birka¢ siginmaci ailenin birlikte yasamak zorunda olmasi hastaligin siginmacilar arasinda daha hizli yayilmasina neden
olmustur. Bu calisma Suriyeli siginmacilarin covid-19 salgin siirecini nasil deneyimledikleri ve hastalikla bas etme

olanaklarinin diger toplumsal kategorilerden nasil farklilastigini kesfetmeyi amaglamaktadir.

Anahtar Kelimeler: Gog, Suriyeli Siginmacilar, Covid-19 Salgini, Deneyim, Mardin.

THE SYRIAN REFUGEES' EXPERIENCES OF COPING WITH THE COVID-19
PANDEMIC: MARDIN CASE

his study focuses on the experiences of Syrian refugees in Mardin in coping with the Covid-19 pandemic. Mardin,

I located in southeastern Turkey on the border with Syria, is one of the cities where refuges who left Syria due to the
conflict in Syria live in large numbers. With a total population of 854,716, 88,986 Syrian refuges live in Mardin.
Therefore, Syrian refuges constitute 10.6% of the total Mardin population. Syrian refuges live in disadvantaged
neighborhoods on the outskirts of the city where public services are limited. They mostly live in old, one-room houses with
WC and bathroom outside, no heating system and inadequate hygiene conditions. Syrian refuges work/are employed in
precarious and low-paid jobs in construction, agriculture, domestic work, service sector and peddling. Considering the
places where they live and the lines of work they work, it is seen that Syrian refuges in many ways correspond to the
weakest, most vulnerable and most disadvantaged social category of the city. The covid-19 pandemic in Turkey, which
started in the first months of 2020, has worsened the living conditions of Syrian refuges. Refuges, who usually worked in
daily jobs before the pandemic, lost their jobs due to curfews, travel restrictions, and closure of places such as cafes and
restaurants during the pandemic. Refuges, who were even more economically vulnerable under pandemic conditions, had
difficulties in accessing the means to implement recommended measures such as masks, hygiene and nutrition. The fact

that several asylum-seeker families had to live together in a single house caused the disease to spread faster among refuges.
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This study aims to explore how Syrian refuges experience the covid-19 pandemic and how their coping options differ from

other social categories.

Keywords: Migration, Syrian Refugees, Covid-19 Pandemic, Experience, Mardin.
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ITIKATLA ILGIiLi MUTESABIH AYETLERI TE’VIL CERCEVESI
BAGLAMINDA AL-i iMRAN 3/7 AYETININ YORUMLANMASI
(KELAM iLMINDE BiR USUL ONERISi)

Sehmus BAYLER
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rken donemden bugiine kadar gerek fikhi gerekse itikadi konulardaki Kur’an’in miitesabih ayet/kavramlari,
E mezhepler veya alim sahsiyetler tarafindan farkli yorumlara konu edilmektedir. S6z konusu yorumlara bakildiginda,
bazen tezat teskil edecek sekilde birbirilerinden ciddi farkliliklar arz etmektedir. Oysa Kur’an bir biitiindiir ve biitiin
miiminlerce Kur’an’da tezat bulunmaktadir. Zira kitab’t (Kur’an’1) indiren Allah’tir. Allah’in indirdiklerinde ne abes ne de

ihtilaf s6z konusudur.

Peki bu yorumlardaki asiriligin sebepleri neler olabilir? Obiir tarafta herkesi ve her konuyu baglayacak bir ¢erceve miimkiin
miidiir?

Iste bu teblig, dzellikle itikadi konularda yukarida gecen vb sorular baglaminda Al-i Imran suresi; “Sana kitab: indiren Odur.
Onun (Kur’anin) bir kisim ayetleri (Muhkemat) muhkemdir, ki bunar kitabin esasidir. Digerleri ise miitesabihtir
(Miitesabihat). Kalplerinde sapma meyli bulunanlar, fitne ¢ikarmak ve onu (kisisel arzularina gore) te’vil etmek icin ondaki
miitesabihlerin pesine diiserler. Halbuki onun te’vil’ini ancak Allah bilir; bir de ilimde yiiksek payeye erisenler; derler ki:
ona inandik, hepsi rabbimiz katindandir. (Bu inceligi) yalniz akliselim sahipleri diisiiniip anlar”[2l ayetini analiz etmeyi
amaclamaktadir.

Burada muhkem ve miitesabih kavramlar1 {izerinde durularak sinirlarinin belirlenmesine ¢alisilacaktir. Varilan sonug, birkag
ornek iizerinde gosterilmeye ¢alisilacaktur.

Anahtar Kelimeler: Kur’an, Muhkem, Miitesabih.

INTERPRETATION OF AL-1 IMRAN VERSE 3/7 IN THE CONTEXT OF THE
FRAMEWORK OF TE'VIL OF MUTASABIH VERSES RELATED TO FAITHA
(SUGGESTION OF PROCEDURE IN THE SCIENCE OF KALAM)

rom the early period until today, the allegorical verses/concepts of the Quran on both figh and belief issues have
F been subject to different interpretations by sects/sects or scholars. When we look at the comments in question, they
show serious differences from each other, sometimes contradictory. However, the Quran is a whole and all believers
find contradictions in the Quran. Because it is Allah who sent down the book (Quran). There is neither absurdity nor

conflict in what Allah has revealed.

So, what could be the reasons for the extremity in these comments? On the other hand, is it possible to have a framework
that will bind everyone and every issue?

Here is this notification, especially in the context of the above-mentioned questions on theological issues, the Al-i Imran
surah “He is the one who sent down the book to you. Some of its (Quran) verses (Muhkemat) are conclusive, which are
the basis of the book. Others are mutashabih (Mutashabihat). Those who have a tendency to deviate in their hearts follow
the metaphors in it in order to create discord and interpret it (according to their personal desires). However, only Allah
knows its interpretation; And those who have reached high levels in science. They say: We believe in it, it is all from our
Lord. It aims to analyze the verse "Only those with common sense can think and understand (this subtlety).
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Here, the concepts of muhkam and mutashabih will be emphasized and their boundaries will be determined. The
conclusion will be tried to be demonstrated on a few examples.

Keywords: Koran, Muhkem, Mutashabih.
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SAIiD B. AHMED B. SAiIiD EL-KiND1 EL-NEZV1 VE ET-TEFSIRU’L-
MUYESSER Li’L-KUR’ANIi’L-KERIiM ADLI ESERI
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®
I nsanlarin, manasini idrak edip hiikiimlerini hayatlarinda tatbik etmesi i¢in yiice Allah tarafindan indirilen Kur’an-Kerim

oncelikle Hz. Peygamber s.a.v. tarafindan risalet gorevi geregince teblig ve tebyin edilmis daha sonra da sahabe ve

sonraki nesiller tarafindan giiniimiize kadar farkli yontem ve yaklasimlarla tefsir edilmistir. Tefsir tarihine baktigimizda
en dikkat gekici ve en tartismali tefsir ¢esidinin mezhebi tefsir oldugunu soyleyebiliriz. Tarih boyunca ortaya konan tefsir
kiilliyatina bu acidan baktigimizda Siinni ekoliin yani sira Sii, Mutezili ve Ibizi olmak iizere baslica dért mezhebi tefsir
ekoliiniin gdze carptigini gérmekteyiz. Ibaziyye mezhebi, Tefsir, Hadis, Islam Hukuku, Keldm ve diger islami ilimlerde
onemli bir kiilliyat ortaya koymus olmasina ragmen, akademik ¢alismalarda, ne Tiirkiye’de ne de diger devletlerde hak ettigi
ilgiyi gormiis oldugunu sdylemek miimkiindiir. Biz de bu ¢alismamizda {ilkemizde fazla taninmayan ve hakkinda -diger
ekollere nazaran- daha az ¢alisma yapilmis olan ibazi tefsir ekoliinii tanitmak ve bu konuda daha fazla akademik ¢alisma
yapilmasina vesile olmak amaciyla bu konuyu ele almaya karar verdik. Tebligimizde 6nce hicri 1130-1207 tarihleri arasinda
yasamis olan Said b. Ahmed el-Kindi ile ilgili bilgiler verip ardindan kendisinin telif etmis oldugu ve Kur’an’in tamamini
kapsayan, giiniimiize kadar ulasabilmis en eski ikinci ibazi tefsiri olan et-Tefsiru’l-Muyesser li’l-Kur’ani’l-Kerim adl1 eseri
tanitmaya ve séz konusu eserden Ibaziyye mezhebinin temel esaslarinin ele alindig1 ayet tefsirlerinden 6rnekler vererek
ibazi tefsir ekoliinii bu kitap 6zelinde ortaya koymaya ¢alisacagiz.

Anahtar Kelimeler: Tefsir, Mezhebi Tefsir, ibémyye, el-Kindji, et-Tefsiru’l-muyesser.

SAID B. AHMED B. SAiIiD AL-KiNDI AL-NAZWI AND HiS WORK TiTLED
AL-TAFSIRU AL-MUYESSER Li AL-QUR'ANi AL-QARIM

he Qur'an, which was revealed by Almighty Allah for people to comprehend its meaning and apply its provisions in

their lives, was first communicated and revealed by the Prophet Muhammad (PBUH) in accordance with his

mission as a messenger, and then it was interpreted by the Companions and later generations with different
methods and approaches until today. When we look at the history of tafsir, we can say that the most remarkable and
controversial type of tafsir is sectarian tafsir. When we look at the tafsir corpus throughout history from this perspective,
we see that in addition to the Sunni school, there are four main sectarian schools of tafsir: Shi'i, Mutazilite, and Ibaziyya.
Although the Ibaziyya sect has produced an important corpus in Tafsir, Hadith, Islamic Law, Kalam and other Islamic
sciences, it is possible to say that it has not received the attention it deserves in academic studies, neither in Turkey nor in
other states. In this study, we decided to address this issue in order to introduce the Ibazi school of tafsir, which is not well
known in our country and about which fewer studies have been conducted compared to other schools, and to be
instrumental in conducting more academic studies on this subject. In this paper, we will first provide information about
Said b. Ahmad al-Kindi, who lived between 1130-1207 AH, and then we will try to introduce the second oldest extant Ibazi
tafsir, al-Tafsiru al-Muyesser li al-Qur'ani al-Qarim, which covers the entire Qur'an, and we will try to reveal the Ibazi
school of tafsir by giving examples of verse tafsirs from this book in which the basic principles of the Ibaziyya sect are
discussed.

Keywords: Tafsir, Sectarian Tafsir, Ibaziyya, al-Kindji, al-Tafsir al-muyesser.
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SOSYO-POLITIK VE KULTUREL HAYATIN DONUSUMUNDE DIiNiN
ROLU: AKTIF DEVRIM- PASIF DEVRIM DIKOTOMISI
BAGLAMINDA GRAMSCICi BiR ANALIZ DENEMESI
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emel toplumsal kurumlardan biri olarak kabul edilen din, sosyo-politik ve kiiltlirel degismenin &nemli bir
I motivasyonudur. O, iirettigi zihniyet ve giindelik hayata dair 6ngordiigii davranis pratikleri ile toplumsal hayatin
degismesinde ve yeniden insasinda roller iistlenir. Dinin bu toplumsal gercekliginin farkinda olarak politik ve
toplumsal analizlerini gelistiren Antonio Gramsci, 0zellikle bilimselci ve Ortodoks Marksizme yeni agilimlar getirmistir.
Zira II. Enternasyonelde hakim ideolojik bakis agis1 haline gelen Ortodoks Marksizmine gore din sadece bir {ist yapi
kurumudur. Bu anlayista din, mevcut statiikoyu koruyan ve toplumsal degismeyi engelleyen bir unsur olarak kabul edilir.
Ancak 20. yiizyilin  ilk ceyreginde yine Marksist paradigma icerisinde diisiince lireten Gramsci, bu goriisii gelistirdigi
hegemonya ve onun alt bilesenlerinden olan aktif-pasif devrim kavram cifti ile tashih etmistir. Temelde politik bir teorisyen
olarak kabul edilen Gramsci, gelistirdigi kavramlar ve ortaya koydugu diisiincelerle sosyolojinin -6zellikle de din
sosyolojinsin- gelisimine katkida bulunmustur. Gramsci, Marksist sosyolojinin énemli kavrami olan ve topyekiin degisme
anlaminda kullanilan ve bir yoniiyle de aslinda tarihte hi¢bir zaman gerceklesmemis olan devrim nosyonunu ikili bir tasnife
tabi tutmak suretiyle yeniden yorumlar. Gelistirdigi sekliyle pasif devrim, bir yoniiyle devrimsiz devrim anlaminda kitlelerin
entelektiie]l ve ahlaki doniisiimlerini iceren bir nosyondur. Aktif devrimden farkli olarak sosyo-kiiltiirel ve politik
degismenin failleri halktir. Dolayisiyla pasif devrim uzun bir siirecin sonucunda meydana gelen bir doniisiimii ima eder.
Zihniyet doniisimiinden baslayarak giindelik hayatin biitiin alanlarinda meydana gelen degisimi 6ngoriir. Din, bir yoniiyle
Gramscici analizde pasif devrimin yani diger deyisle sosyo-politik ve kiiltiirel doniisiimiin onemli bir aygiti iken, pasif
devrim dinlerin 6ngordiigli toplumsal, politik ve kiiltiirel doniisiimiin stratejisi olarak yorumlanabilir. Zira Gramsci, pasif
devrimle ilgili analizlerini ortaya koyarken, bu olgunun tarihsel 6rneklerini genelde dinlerin ortaya cikis, gelisme ve
yayginlasma siire¢lerinden vermektedir. Gramsci’'nin yeniden ele aldig1 bi¢imiyle din, dine karsit olan Marksist gelenek
icinde yeniden kendine yer bulabilmektedir. Bu hem din sosyolojisi ¢alismalar1 hem de Marksist paradigma agsindan en
onemli katkidir.

Anahtara Kelimeler: Din Sosyolojisi, Antonio Gramsci, Toplumsal Degisme, Aktif Devrim, Pasif Devrim.

THE ROLE OF RELIGION IN THE TRANSFORMATION OF SOCIO-
POLITICAL AND CULTURAL LIFE: A GRAMSCIAN ANALYSIS ESSAY IN
THE CONTEXT OF ACTIVE REVOLUTION-PASSIVE REVOLUTION
DICHOTOMY

eligion, which is considered one of the basic social institutions, is an important motivation for socio-political and
R cultural change. It undertakes roles in the change and reconstruction of social life with the mentality it produces
and the behavioural practices it foresees for daily life. Antonio Gramsci, who developed his political and social
analyses by being aware of this social reality of religion, brought new expansions, especially to scientific and Orthodox
Marxism. Because, according to Orthodox Marxism, which became the dominant ideological perspective in the Second
International, religion is only a superstructure institution. In this understanding, religion is accepted as an element that

protects the current status quo and prevents social change. However, Gramsci, who produced thoughts within the Marxist
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paradigm in the first quarter of the 20th century, corrected this view with the concept of hegemony and its sub-
components, active-passive revolution. Gramsci, considered a political theorist, has contributed to the development of
sociology — especially the sociology of religion — with the concepts he developed and the ideas he put forward. Gramsci
reinterprets the important concept of Marxist sociology, revolution, which is used in the sense of total change and one
reason that has never actually occurred in history, by subjecting it to a dual classification. Passive revolution, as he
developed it, is a notion that includes the intellectual and moral transformations of the masses in the sense of revolution
without revolution. Unlike an active revolution, the agents of socio-cultural and political change are the people. Therefore,
passive revolution implies a transformation that occurs due to a long process. It foresees the change that occurs in all areas
of daily life, starting from that transformation of mentality. While religion is an important tool of passive revolution in
Gramscian analysis, in other words, socio-political and cultural transformation, passive revolution can be interpreted as the
strategy of social, political and cultural transformation envisaged by religions. Because, while presenting his analyses of
passive revolution, Gramsci generally gives historical examples of this phenomenon from the processes of emergence,
development and spread of religions. Religion, as reconsidered by Gramsci, can find a place for itself again within the
Marxist tradition, which is opposed to religion. This is the most important contribution both to the study of the sociology
of religion and to the Marxist paradigm.

Keywords: Sociology of Religion, Antonio Gramsci, Social Change, Active Revolution, Passive Revolution.
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SURGUNDE BiR OLUM iCiN iADE-i iTIBAR: BUHARI'NIN
SOHRETINE DAIR ALTERNATIF BiR DEGERLENDIRME

Usame BOZKURT

Dicle Universitesi ilahiyat Fakiltesi Hadis Ana Bilim Dali, E-mail: usame.bozkurt@dicle.edu.tr , ORCID: https://orcid.org/
0000-0001-7810-895X

[-Cami ‘u’s-sahih’in miiellifi ve hadis tarihinin en énemli simalarindan olan Buhari, yasaminin son yillarinda itikadi bir
e tartisma nedeniyle Ehl-i hadis’in 6nde gelen alimleri tarafindan elestirilmistir. Lafz konusunda farkli bir kanaat beyan

etmesi yahut boyle kabul edilmesi, Buhari’yi Ehl-i hadis’in “epistemik cemaat”iyle karsi karsiya getirmis, bu tartisma
sonucu dislanip sehirden sehre go¢ etmek zorunda kalmistir. Bu siirgiin siireci vefatina kadar da devam etmistir. Buhari’nin
ilm1 birikimi elbette onun hadis tarihindeki essiz konumu i¢in en 6énemli etkendir. Fakat hayat hikayesi dikkate alindiginda
ona ve eserine olan bu tevecciihe etki eden bir diger sebepten, vefat etme biciminden de s6z etmek miimkiin
goziikmektedir. Vefat etme bigimlerinin sahsiyetlerin taninirligina etkilerini incelerken sosyolojideki “dogal” ve “dogal
olmayan &liim” ayrimindan istifade edilebilir. Oliim sosyolojisi baglaminda zikredilen bu ayrima gére iki tiir &liime verilen
bireysel ve toplumsal tepkiler birbirinden farklidir ve toplumlar “dogal olmayan” sekilde vefat eden 6nemli sahsiyetlere
mutlaka iade-i itibarda bulunur. Buhari’nin vefatini ele alan kaynaklarda yer alan bazi ayrintilar zorlu siirgiin siirecine,
vefatina ve iade-i itibar siirecine dair dikkat cekici alintilar barindirmaktadir. Buhari’nin 6lme arzusu ve bunun icin dua
etmesi; vefat ettiginde yapayalniz olmasi; gomiilmesine dair olagantistiiliikler; topraginin giizel koktuguna, kokunun pek
¢ok giin devam ettigine ve yore halki arasinda mevzu bahis olduguna dair anlatilar; Buhari’nin hakliliginin muhaliflerince
vefatindan sonra itiraf edildigi ve bazilarinin kabrine gelerek pismanlik izhar ettikleri; vefatinin ardindan goriildiigii ifade
edilen riiyalar ve kabrinin 5./11. asirda yagmur duasina ¢ikilan bir mekana déniismesi bu 6rneklerden bazilaridir. Sonug
olarak 6liim sosyolojisindeki ayrim ve vefatina dair veriler dikkate alindiginda Buhari’nin son yillarinda yasadig: siirgliniin
ve “dogal olmayan” vefat siirecinin onun sohretine etki eden faktorlerden biri oldugu ifade edilebilir.

Anahtar Kelimeler: Hadis, Ehl-i Hadis, Buhari, Siirgiin

RESTORATION OF HONOUR FOR A DEATH IN EXILE: AN ALTERNATIVE
ASSESSMENT OF AL-BUKHARI'S REPUTATION

1-Bukhari, the author of al-Jami‘ as-Sahth and one of the most important figures in the history of hadith, was
A criticized by the leading scholars of Ahl al-hadith in the last years of his life due to a theological dispute. Al-

Bukhari's different opinion on the wording (lafz), or his acceptance of it as such, pitted him against the “epistemic
community” of Ahl al-hadith, and as a result of this controversy, he was ostracized and forced to migrate from city to city.
This process of exile continued until al-Bukhari's death. It should be noted that al-Bukhari's scholarly accumulation was
one of the most important factors for his scholarly prestige both in the 4th/10th century and in later periods. However,
when his life story is taken into account, it is also possible to mention another reason for this favoritism towards him and
his work, namely the manner of his death. The distinction between “natural” and “unnatural death” in sociology can be
utilized to address the possible impact of al-Bukhari's manner of death on his recognition. According to this distinction,
which is mentioned in the context of the sociology of death, the individual and social reactions to the two types of death
are different from each other. The death of al-Bukhari, who was accepted in the Ahl al-hadith circle while he was still alive
and who defended the ideas of Ahl al-hadith by composing works, can also be considered in the context of unnatural death.
The narrations about al-Bukhari's death include his “desire to die and his prayer for it”; the phenomena related to his
burial; his soil smelled good, the smell lasted for many days and was a topic of conversation among the locals; al-Bukhari's
situation was understood by his opponents after his death and some of them came to his grave and expressed regret; the
dreams he was said to have had after his death; he died alone; and that it was a place where people prayed for rain in the
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5th/11th century; gives us an idea about both the manner of his death and the process after his death. In conclusion,
considering the distinction in the sociology of death and the data on his death, it could be suggested that al-Bukhari's
“unnatural” death process affected his recognition.

Keywords: Hadith, Ahl al-Hadith, Al-Bukhari, Exile
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KUR’AN-I1 KERTM’'DE iIRADE KAVRAMI VE KELAMCI
MUFESSIRLERIN BU KAVRAMA YUKLEDIGIi ANLAM

Ahmet Akdeniz

Dicle Universitesi Hahiyat Fakiiltesi, ahmet.akdeniz@dicle.edu.tr

®
Insan zihninin yasadig1 diinyayr anlamlandirma ve isimlendirme ¢abasinin bir sonucu olarak ortaya ¢ikan kavramlar,

bilgi iiretme c¢abasinda bulunan her disiplin i¢in vazgecilmez bir nitelik arz etmektedir. Farkli ilim dallar1 ortaya

koyduklar1 kavramlar ile anlasir ve mevcut kavramlardan hareketle yeni bilgi iiretirler. Ancak bir disipline 06zgi
kavramlar, insan zihninin gelisiminin dogal bir sonucu olarak farkli anlamlar kazanabilmektedir. Ayrica kavramlar baska
disiplinlerle iliskiye girdiginde de farkli mana kazanabilmektedir. Yine bir ilmi disiplinin alt bilesenlerinin kendi diisiinsel
farkliliklar1 da kavramlarin farklilasmasina etki edebilmektedir.

Islam diisiincesinde kavramlar, &zii itibariyle Kur’an merkezlidir. Kur’an’in hitap ettigi ilk nesil bu kavramlari anlamakta
pek zorluk yasamamistir. Tam manasiyla anlamadiklar1 kavramlari da Hz. Peygamber’e sorarak anlama yoluna gitmislerdir.
Ne var ki sonraki nesiller, herhangi bir kavram ile ne anlatilmak istendigini 6grenmek istediklerinde karsilarinda biiyiik bir
bilgi birikimi bulmuslardir. Bu durum onlarin s6z konusu kavramlar ile tam olarak ne anlatilmak istendigini anlamalarinda
biiylik bir giicliik olusturmustur. Bunun en 6nemli nedeni, siyasi, fikri ve mezhebi fikir farkliliklarinin kavramlara etki
etmesidir.

Irade kavrami, Islam’in erken dénemlerinden itibaren etrafinda en fazla fikir ayrilig1 yasanan kavramlardan biri olmustur.
Hz. Peygamber’in vefatinin akabinde ortaya ¢ikan ilk tartismalarda {izerinde en fazla spekiilasyon yapilan kavramlardan biri
olarak karsimiza ¢ikan irade kavrami, mezheplerin yaklasimina gore ¢esitli anlamlar kazanmistir. Yasanan aci olaylarda
kendilerini su¢suz ya da muhaliflerini su¢lamak isteyen gruplar, diislince kodlarina gére bu kavrami spekiile etmislerdir. S6z
gelimi yasanan aci olaylar1 Ortbas etmek isteyen iktidar kanadindaki bazi kisiler kendilerini aklamak adina cebirci sdylemi
desteklemeye yonelmislerdir. Bu amacgla Kur’an’t Kerim’de yer alan irade kavramini kendi goriisleri dogrultusunda
manipiile etmislerdir. Bu goriise karsit olarak gelistigini diislinebilecegimiz 0Ozgiirliik¢li siyasi/politik gruplar ise insani
eylemlerini iradi olarak gerceklestiren bir varlik olarak anlatmaya c¢alismislardir. Yine onlar da bu goriislerini desteklemek
adina Kur’an ayetlerini refere etmeye yonelmislerdir. Her iki grubun yalnizca kendilerine yarayan ayetleri kullanmakla
itham eden {iglincii bir grup ise, iki goriis arasinda bir sentez olusturmaya gayret gdstermistir. Tabi ki onlarin da referanslari
Kur’an olmustur. Temelde {i¢ goriis olarak ifade ettigimiz bu goriislerin farkli tonlarini da g6z 6niinde bulundurdugumuzda
bir¢ok yapinin olustugunu ve hemen hemen hepsinin benzer yollarla kendilerini ifade ettiklerini gérmekteyiz.

Bizler bu ¢alismamizda farkli mezheplerin irade kavrami etrafinda ortaya koydugu goriisleri Kur’an’t Kerim’de gegen irade
kavramina yiikledikleri anlami ortaya koymaya calisacagiz. Mu‘tezili, Es‘ari, Matiiridi kaynaklarindan yararlanarak ortaya
koyacagimiz bu ¢alisma, kavramlara insan miidahelesini ortaya koymaya gayret etmektedir.

Anahtar kelimeler: Kelam, irade, Kur’an-1 Kerim, Mezhepler

THE CONCEPT OF WILL IN THE QUR’AN AND THE MEANING ATTACHED
TO THIS CONCEPT BY THEOLOGIST COMMENTATORS

oncepts that emerge as a result of the human mind’s effort to make sense of and name the world in which it lives
are indispensable for every discipline that strives to produce knowledge. Different branches of science agree with
the concepts they put forward and produce new knowledge based on existing concepts. However, concepts specific
to a discipline can gain different meanings as a natural result of the development of the human mind. In addition, concepts
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can gain different meanings when they come into contact with other disciplines. Again, the intellectual differences of the
subcomponents of a scientific discipline can also affect the differentiation of concepts.

Concepts in Islamic thought are essentially Qur’an-centered. The first generation to whom the Qur’an addressed did not
have much difficulty in understanding these concepts. Concepts that they did not fully understand, they tried to
understand by asking the Prophet. However, when subsequent generations wanted to learn what was meant by any
concept, they found a great wealth of knowledge. This situation created a great difficulty in understanding what exactly was
meant by these concepts. The most important reason for this is that political, intellectual and sectarian differences of
opinion affect the concepts.

The concept of will has been one of the concepts around which there has been the most disagreement since the early
periods of Islam. The concept of will, which emerged as one of the most speculated concepts in the first discussions
following the death of the Prophet, has gained various meanings according to the approach of the sects. Groups that want
to exonerate themselves or blame their opponents for the painful events have speculated about this concept according to
their thought codes. For example, some people in the ruling party who want to cover up the painful events have turned to
supporting coercive discourse in order to justify themselves. For this purpose, they manipulated the concept of will in the
Holy Qur’an in line with their own views. Libertarian political groups, which we can think of as having developed in
opposition to this view, have tried to describe humans as beings who perform their actions voluntarily. Again, they tended
to refer to the verses of the Qur’an to support these views. A third group, which accuses both groups of using only the
verses that benefit them, has tried to create a synthesis between the two views. Of course, their reference was the Qur’an.
When we consider the different shades of these views, which we basically express as three views, we see that many
structures are formed and almost all of them express themselves in similar ways.

In this study, we will try to reveal the views of different sects around the concept of will and the meaning they attribute to
the concept of will in the Holy Qur’an. This study, which we will put forward by making use of Mu‘tazili, Ash‘ari, Maturidi
sources, strives to reveal human intervention in concepts.

Keywords: Kalam, Will, Qur’an, Sects

81



II. SOSYAL BiLIMLER KONGRESI OZETLER

RiSK VE YEMEK: RiSK TOPLUMU BAGLAMINDA YEMEGIN
DONUSUMU

Nazife GURHAN

Mardin Artuklu Universitesi Edebiyat Fakiiltesi, e-mail: nazifegurhan @artuklu.edu.tr

emek, i¢inde bulunulan toplum ve zamandan bagimsiz olarak bireylerin hayatta kalmas: i¢in elzem bir ihtiyacken
.r icinde bulunulan zamana ve topluma gore de farkli anlamlar tasiyabilmektedir. Giiniimiiz toplumunun bir risk
toplumu oldugunu belirten Ulrick Beck, modernligin ve onun kurumlarinin baslangi¢ctakinden daha farkli bir
asamaya gectigini ve modernligin radikallestigini ifade etmektedir. Dolayisiyla gelinen bu asama, gelecekteki olasi risklerin
kestirilemeyecegi bir belirsizlikler ¢agidir. Belirtilen belirsizlikler ise modernligin ya da dogaya hakim olma c¢abasindaki
modern insanin imal ettigi belirsizliklerdir. Bu baglamda kiiresel 1sinmanin ortaya ¢ikmasi, Cernobil faciasinin olmasi,
¢ollesme vs. sonuglar1 6nceden tahmin edilemeyen biiyiik risklere giizel birer o6rnektir. Beck, insanlar tarafindan imal
edilmis bu belirsizlikler ¢aginin toplumunu, risk toplumu olarak kavramsallastirir. Risk toplumda yemegin iiretiminde ve
yemege ulasim noktasinda gesitli riskler var oldugu gibi yemegin tiiketiminde de riskler goriinmektedir. Bu riskler gelecegi
bulaniklastirmakta ve ayni zamanda belirsiz ve 6n goriilmeyen bir hal almasina neden olmaktadir. Gida teknolojisindeki
yeni gelismeler bir yandan gidaya erisimi kolaylastirirken bir yandan genetigi degistirilmis gidalar imal ederek yemegi
insanlarin sagligini tehdit edici bir risk unsuruna doniistiirmektedir Yine kimyasal katki maddelerinin gidalarda kullanimi
gida giivenligi tizerine siiphe ve korkular1 artirmaktadir. Sosyal medyada veya dijital ortamlarda gida konusu {izerinden
yapilan paylasimlar ve tartismalar da insanlarin yemek {izerinden risk algisini artirmakta ve yemegi bir kaygi unsuru haline
getirmektedir. Aslinda bilimsel ve teknolojik ilerlemelerin neden oldugu tiim bu riskler, gelecege yonelik de bir¢ok
belirsizligin ortaya ¢ikmasina neden olmaktadir. Kisacas: yemek risk toplumunda giivensizlik, risk, korku ve kaygi kaynagi
haline doniismiistiir.

Anahtar Kelimeler: Yemek, Risk, Risk toplumu, Giivensizlik, Korku.

RISK AND FOOD: THE TRANSFORMATION OF FOOD IN THE CONTEXT OF
RISK SOCIETY

hile food is an essential need for the survival of individuals regardless of the society and time in which they

live, it can carry different meanings depending on the time and society in which they live. Stating that today's

society is a society of risk, Ulrick Beck states that modernity and its institutions have entered a different stage
than at the beginning and that modernity has been radicalised. Therefore, this stage is an age of uncertainties in which
possible future risks cannot be predicted. These uncertainties are the uncertainties produced by modernity or modern man
in his endeavour to dominate nature. In this context, the emergence of global warming, the Chernobyl disaster,
desertification, etc. are good examples of great risks whose consequences cannot be predicted in advance. Beck
conceptualises the society of this age of uncertainties manufactured by humans as a risk society. In a risk society, there are
various risks in the production of food and access to food, as well as risks in the consumption of food. These risks blur the
future and at the same time cause it to become uncertain and unpredictable. New developments in food technology, on the
one hand, facilitate access to food, on the other hand, by producing genetically modified foods, turn food into a risk factor
that threatens people's health. Again, the use of chemical additives in foods increases doubts and fears about food safety.
Sharing and discussions on food in social media or digital environments also increase people's perception of risk over food
and turn food into an element of anxiety. In fact, all these risks caused by scientific and technological advances cause many
uncertainties for the future. In short, food has become a source of insecurity, risk, fear and anxiety in the risk society.

Keywords: Food, Risk, Risk Society, Insecurity, Fear.
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TERK EDiILMIiS BiR SURYANI KOYU: DEREiCi (KILLIT)
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iyarbekir ve cevresinin Osmanli idaresine gecisinin akabinde yapilan “tahrir” islemlerine gére Amid merkezli

Diyarbekir Eyaleti 12 klasik Osmanli sancagindan miitesekkil iken bu sancaklardan biri de Nusaybin, Savur, Tel-

Goran ve Cem-nim nahiyelerinden olusan Mardin idi. Ilk dénemlerde “nahiye-i Savur tabi-i liva-i Mardin”
ifadesiyle Mardin’e bagli bir nahiye olarak kaynaklarda siklikla zikredilen Savur, dini ve etnik gesitliligi ile bolgede dikkat
cekerken, artan niifusu ve ekonomik hacmi ile de sonraki zamanlarda kaza statiisiine yiikseltilerek 6nemini stirdiirmiistiir.

Savur’da kent merkezi kadar kdylerindeki yasamin da dikkat ¢ekici yonleri bulunmaktadir. Dereigi (Killit), Kalok ve
Romenos/Romaniye isimli gayrimiislim koyleri ile Miislim ve gayrimiislimlerin beraber ikamet ettigi Ahmedi koyi
cevrelerindeki diger kdylerden dini aidiyet disinda niifus ve iktisadi bakimdan da farklilasmaktaydi. Bahsi gecen bu koyler
arasinda Dereici (Killit) koyi ise giiniimiizde terk edilmis/insansizlasmis bir yerlesim yeri olmasina ragmen 16. boyunca
bir ¢ok agidan sehir merkezinin 6niine gecebilmis, yogun niifuslu ve gesitli ekonomik faaliyetlerin yiiriitiildiigii bir yerlesim
yeri olmustur. Ilk tahrir kayitlarina gére sehir merkezine yakin bir niifusa sahip iken zamanla sehir merkezini de gecerek
goc alan bir cazibe merkezine doniismiistiir. Sehir merkezine 7 km yakinlikta olmasi ve niifusunun tamamiyle
gayrimiislimlerden olusmasi, kirsal faaliyetlerin yani sira kentte dair iktisadi faaliyetlerin de yogun olarak siirdiiriilmesi
Dereigi (Killit) koyilinii merkeze alternatif bir yerlesim yeri haline getirmistir.

Bu calisma giintimiizde terk edilmis halde bulunan ancak ge¢miste dini yapilarin ve egitim kurumlarinin ¢ok¢a bulundugu
yogun gayrimiislim niifuslu Derei¢i (Killit) kdyiini 16. ylizyll Osmanli kaynaklarindaki bilgilere gore niifus, iskan ve
ekonomik a¢idan inceleyecektir.

Anahtar Kelimeler: Savur, Dereici (Killit), Mardin, Diyarbekir.

AN ABANDONED SYRIAN VILLAGE: DEREi(;i (KILLIT)

ccording to the “tahrir” records made after the transfer of Diyarbekir and its surroundings to Ottoman rule, the

Diyarbekir Province centered on Amid consisted of 12 classical Ottoman sanjaks, while one of these sanjaks was

Mardin, consisting of the sub-districts of Nusaybin, Savur, Tel-Goran and Cem-nim. In the early periods, Savur,
which was frequently mentioned in the sources as a sub-district of Mardin with the expression “nahiye-i Savur tabi-i liva-i
Mardin”, attracted attention in the region with its religious and ethnic diversity, and with its increasing population and
economic volume, it was later elevated to the status of a district and maintained its importance. There are notable aspects
of life in the villages of Savur as well as the city center. The non-Muslim villages of Dereigi (Killit), Kalok and Romenos/
Romaniye and the Ahmedi village, where Muslims and non-Muslims resided together, differed from the other villages in
terms of population and economy, apart from religious affiliation. Among these villages, Dereici (Killit) village, although it
is an abandoned/depopulated settlement today, was able to surpass the city center in many ways during the 16th century
and was a densely populated settlement where various economic activities were carried out. According to the first census
records, it had a population close to the city center, but over time it became an attraction center that received migration by
passing the city center. Being 7 km away from the city center and its population consisting entirely of non-Muslims, and
the intensive economic activities carried out in the city in addition to rural activities, made Derei¢i (Killit) village an
alternative settlement to the center. This study will examine the Dereici (Killit) village, which is abandoned today but had a
dense non-Muslim population in the past and had many religious structures and educational institutions in terms of
population, settlement and economy according to the information in the 16th century Ottoman sources.

Keywords: Savur, Dereici (Killit), Mardin, Diyarbekir.
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